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BY HIS EMINENCE SHAYKH 
MAWLANA AHMAD SHAFI (B. 1340/1922) 
KHALIFAH OF SHAYKH AL-ISLAM MAWLANA SAYYID 
HUSAYN AHMAD MADANI (D. 1377/1957 


TRIBULATIONS (fitan/fitnahs) are nowadays on a gradual increase eve- 
rywhere. Muslims are today victims of the deception of the eternal 
enemies of Islam and are divided into more than a hundred groups 
These enemies of Islam have established hundreds of their agendas 
within the Muslim nation. Consequently, the Muslim nation has lost 
unity, friendship and mutual love and, instead, there exists ill-feeling 
and suspicion. 

A major tribulation (fitnah) of today is the spreading of confu 
sion under the guise of following hadith. Simple-minded faithful 
are being led astray by these enemies of Islim under the name of 
following authentic hadiths. They are rejecting the many centuries’ 
old heritage of the legal schools (madhhabs), which are based on the 
Qur'an and Sunnah. Even the western countries have not been spared 
by their tribulation (fitnah). 

In recent years, individuals who are scholars only in name, have 
been calling women in England and some other western countries 
to join the five times congregational prayers and ‘Id prayers. They 
themselves are joining these women there. We are even hearing that 
women are being called to observe i‘tikaf of the final ten days and 
nights of the month of Ramadan in the masjid. Mufti Kifayatullah 
Dehlawi (may Allah have mercy on him) has written a very valuable 
and evidence-based treatise on this subject, which is entitled Kaff 
al-Mu'minat‘an Hudar al-Jamaat. Our student, Mawlina Badrul Islam 
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(may Allah grant him peace and safety), of the Sunamganj district 
and resident in England, has, in countering this tribulation (final 
rendered a translation of this treatise in plain English. | have had the 
opportunity to listen to a portion of this treatise. By the grace of 
Allah, the translation is very good in every respect 

I pray that Allah Most High grant this treatise widespread benefit 
and acceptance. May He grant [Badrul Islam] the ability to sere 
Islam even further. Amin. 


[His EMINENCE SHAYKH MAWLANA| AHMAD SHAFT 
Rector, Dar al-“Ulaim Hathazn 


Chittagong, Bangladesh 
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Foreword 


BY HIS EMINENCE SHAYKH MAWLANA 
"ABD AL-MU'MIN (B. 1349/1930) 
KHALIFAH OF SHAYKH AL-ISLAM MAWLANA SAYYID 
HUSAYN AHMAD MADANI (D. 1377/1957) 


WE PRAISE ALLAH and invoke His blessings upon His Noble Messenger. 
To proceed: 


ute Messenger of Allah (may the eternal peace and blessings of 
Allah be upon him) said: ; 
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Fire, ” 

Seu One.’ They asked, “Which group is 
* He replied, “[It is the group that shall 
oY Companions are upon.” (Tirmidhi)' 


dhi) (4: 
idhi) (4:586—hadith 2832), Al-Risilah al-‘Alamiyyah 
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This group [being referred to by the Messenger of Allah (may the 
eternal peace and blessings of Allah be upon him)] came to be known 
as the Ahl al-Sunnah wa’l-Jamaah.' Thereafter, the Ummah split into dif 
ferent groups [and sects] —for example, the Rafidiyyah, Kharijiyyah 
Jahmiyyah and Mu‘tazilah. Amongst these is a group called the Ahl 
al-Hadith, which does not follow a specific legal school (madhhab 
This group does not follow any of the four imams (the founders of 
the established four schools in Shari‘ah), when all the true Muslims 
of the world agree with adherence to a specific legal school {out of 
the four] —rather, they all practically adhere to a specific legal school 
Following a specific legal school is proven from the statement of 


Allah Most High: 
[Es fe 4S 205 Y 225 oy SU fal ey 


So, if you do not know, then ask the People of the Reminder. (Al 


Nahl: 43) 


In other words, the laity, who do not know religious rulings, should 
consult with those who possess knowledge. This is taglid ( aie rence tt 
alegal school). Those people (mentioned above) deceive and mislead 
the laity by calling themselves Ah al-Hadith. 

I am delighted that dear Badrul Islam has translated to English 
and is publishing in a country like Britain, the treatise of Grand 
Mufti, Shaykh Kifayatullah, which he wrote in rebuttal of the nos 
madhhabists. I pray that Allah Most High accept this effort and grant 
the translator further ability to serve the Din. Amin 


[His EMINENCE SHAYKH MAWLANA 


‘ABD AL-MU MIN 


(Damascus/Beirut). This hadith has been reported in many other books of hadith, ® 
various wording. What has been mentioned is the closest that I could locate in the boo 
of hadith to the wording that Shaykh Mawlina ‘Abd al-Mu'min (may Allah Most Gnoo* 
grant him the goodness of both worlds) is alluding to in his Urdu foreword, written 
his own hand. 

1 See: Mirgat al-Mafatih Sharh Mishkat al-Masabih 
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Translator’s Preface 


ISLAM IS THE WAY OF LIFE chosen by the Creator of man, Allah Most 
High, for man. It isnota religion of mere rituals. Rather, it is a com- 
plete code of life, which governs every aspect of the life of man—from 
acts of worship and private life to social conduct and governance of 
nation states. As such, it dictates how man is to interact with fellow 
menin his public life as well as in collective acts of worship. One such 
ae of collective worship that has been the focus of much conten- 
Son since the time of the Noble Companions of the Messenger of 
Allah (may the eternal peace and blessings of Allah be upon him) is 
the Participation of women in congregational prayers 

oi een that during the blessed lifetime of the Messenger 
ae ee ae blessings of Allah be upon him) 
eee a ing | 1s masjid to participate in prayers and they 
trary toc ee prayers outdoors with men. However, con- 
al-hadith) at the eae current chief professor of hadith (shaykh 
Stid Ahmad mai am in Deoband (UP, India), Shaykh Mufti 
the norm, Citing ae a that this was an exception—and not 
he argues that Hes, ae rom the hadith work, Marasil Abi Dawid, 
(may ieee ot e blessed lifetime of the Messenger of Allah 
Were nine other ee blessings of Allah be upon him) there 
2 Madinah. Inno a pades his masjid (Al-Masjid al-Nabawi) 
Prayers. The €r masjid did women attend congregational 
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ness of polytheism. Therefore, men as well as women were attending 
the powerhouse of Islam and hub of education and nurturing—the 
masjid of the Messenger of Allah (may the eternal peace and blessings 
of Allah be upon him) —to learn from him directly. This was not the 
case in the other nine existing masjids in other neighbourhoods of 
Madinah. Therefore, women are not documented to have attended 
congregational prayers there." 

Besides the above, there are many other arguments —textul 
as well as logical—that substantiate this assertion. Many of these 
arguments have been presented and expounded in this book, as the 
reader shall see. To the student of figh, it would seem absurd and 
contradictory that the Shari‘ah places so much emphasis on womens 
hijab*, requiring them—in blocking every means of promiscuity and 
fornication (or adultery) —to keep themselves as discreet and out of 
public view as possible, and yet it would allow them to emerge five 
times a day to pray with various postures of the body in public. The 
length to which the Shari‘ah goes in emphasising thorough obser- 
vance of hijab can be gauged from the significant difference in pos- 
tures, throughout the prayer, between a man and a woman, all with 
the objective of making her prayer as private and discreet as possible 
concealing her physique at every juncture of the prayer. Should she 
be in congregational prayer with men and the imam make a mistake 
while leading the prayer, the Shari‘ah requires her to strike the back 
of one hand with the other, in order to alert the imam to the mistakt, 
instead of being vocal, which is the requirement for a man in the 
same situation. Likewise, should a group of women decide, despite t 
being makrih (disliked), to pray in a congregation of women only, th 
woman who is to lead the congregation is required to stand with tht 
front row, stepping slightly in front of them, whereas the male ima! 
is required to stand ahead of the front row by the space required 


1 Taken from an audio recording of a lecture by Shaykh Mufti Said Ako! 
Palanpari. 


2 Bearing in mind that hijab is a legal command, an Islamic concept and condo” 
and not the name of a piece of head covering for women 
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a proper prostration, in accordance with the sunnah. Also worthy of 
note is the requirement in the hanafi school of Shari‘ah on the imam 
to specifically intend leading women in the congregation of prayer. 
Otherwise, the prayer of any women in the congregation will not be 
valid. This too indicates that women’s participation in congregational 
prayer is not normal, and it never was normal in the history of Islam. 

A list of references from major works of hadith, figh, fatawa and 
“lm al-akhlag /tasawwuf have been given at the end of this book for 
the more advanced and enquiring student of the sciences of Islam 
to explore. These are mostly references that I stumbled across while 
reading for various other purposes, and which, per my habit, I kept 
anote of. The figh and fatawa references given are primarily of the 
hanafi school of Shariah. However, the same exists in major works of 
the other three legal schools—namely, the maliki, shafi‘i and hanbali 
schools or madhhabs. 

This book, which has been given the title Women in Congregational 
Prayers, is an English rendering of a detailed fatwa by the great Indian 
master of the last century, Shaykh Mufti Muhammad Kifayatullah 
Dehlawi, who was the grand mufti of India, prior to her partition, 
which saw the formation of East and West Pakistan (and, later, 
Bangladesh). It has previously been translated and published in 
English on more than one occasion from South Africa and the United 
Kingdom, with slightly different titles. However, I have long felt the 
need for it to be retranslated. After much procrastination, the current 
work in the reader's hand (or screen) is that eventual humble effort. 

I have also added to this publication a separate treatise on the 
issue of the participation of women in congregational prayers, which 
was recently written by my good friend, Shaykh Zameelur Rahman 
of Birmingham (England). Allah Most Gracious has gifted Shaykh 
Zameel in many ways. His insight into matters of jurisprudence and 
hadith—and indeed many other sciences of Islam and mainstream 
academia—is remarkable." 


1 After committing to memory the entire Noble Qur'dn in 2003, Shaykh Zamec} 
then studied at St. John’s College (University of Cambridge) and achieved a BA (Hons) 
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I have also added to this publication a separate treatise on the 
issue of the participation of women in congregational prayers, which 
was recently written by my good friend, Shaykh Zameelur Rahman 
of Birmingham (England). Allah Most Gracious has gifted Shaykh 
Zameel in many ways. His insight into matters of jurisprudence and 
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Although, there is some overlap between the contents of the 
fatwa-treatise of Shaykh Mufti Muhammad Kifiy atullah Dehlm 
and Shaykh Zameelur Rahman, I have decided to includ 


ter s treatise in its entirety, in order to not disturb the flow 


enquiry. Shaykh Zameel’s treatise sheds new light on ¢ 
it looks at it from a slightly different angle—thereby, enr 
discussion of this book. When he wrote his treatise, Shaykh 
was not aware of the fatwa-treatise of Shaykh Mufti Mut 
Kifayatullah Dehlawi. 

As the reader shall see, the debate surrounding women's particip 
tion in the five daily congregational prayers and the two ‘Id pr 
has existed long before our time. It is clear from the backgroun 
to his writing of this detailed fatwa by Shaykh Mufti Muhammad 
Kifayatullah Dehlawi in his introduction, that the call to woment 


emerge from their homes and come to the parks on ‘Id day to jo 
the congregation of Muslims, and thereby “revive a dead sunnah’ 
has been, a century ago, as loud and alluring as it is today. A mor 
concerning campaign is being witnessed today in Britain fromanew 
breed of Islamically literate individuals. Their numbers are very smal 
but their voice is very loud—much exacerbated by social media and 
other modern electronic means of information and communicatio 
which all are at their expert disposal. Their mission is to undermine 
and disprove the 1400 years of meticulously observed and policed 
gender segregation by the Muslims. Under various sophisticated pre 
tences and arguments, they are calling for “respectful gender inter 
tion” and “respectful sharing of space” by men and women, without 
any of the barriers of hijab that were so much engrained within the 
fabric of all Muslim societies from the time of the Messenger ol 
Allah (may the eternal peace and blessings of Allah be upon him) and 


agtes in Pre- Fania Medicine (MVST) & Theology He then spent a year studying 
Qirwah (the science of Quranic recitation), before completing the traditional Dar 
Nizami course (popularly known as the ‘Alimiyyah course), After graduating as aschobtl 
the sciences of the Din from Dar al-"Ulam, Birmingham (England), Shaykh Zameel he 
pursued and completed with distinction a two-year programme in the issuing of far 
(known as takhassus fi 'l-ifia’) at the Dar al-lfta’ Mahmudiyyah, Durban (South Afric! 
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his Noble Companions till our time. Presenting some of the most 
ludicrous arguments, such as “Women nowadays are everywhere 
in marketplaces; why should they not be allowed to come to the 
house of Allah to worship Him?”, and digging out almost unheard 
of writings of those who held very fringe and rejected opinions in 
the history of Islam, they are working very hard to rip the veil of 
hijab of the Muslim woman—the hijab of the Qur’in and sunnah 
They call the face veil (niqab) of the Muslim woman “a piece of cloth 
from subcontinental village culture”, and that it has no relation to 
Islam. This, when the Mother of the Believers, ‘A’ishah, and her sister, 
Asma’ (may Allah be pleased with them), describe in the hadiths of 
Sunan Abi Dawid and the Mustadrak of Imam al-Hakim the extent to 
which they went in meticulously observing hijab of the face, even 
in the state of ihram (pilgrim sanctity): 
es (org Oy pes OLS MOIS IG ace Js WI 2 ile oe 
Gedy oe tele Bl] CIE Se BB ol ae pling ade all Le all 
dole ly VVO*\ deals VAY4 oslo gl oly) Coats Uy 5 sle bb Ege y de 


(\vev 
‘Rishah (may Allah be pleased with her) says: “Riders (men on 
mounts) would pass by us, when we were in a state of ihram (pil 
grim sanctity) with the Messenger of Allah (may the eternal peace 
and blessings of Allah be upon him). When they would get close to 
us, we would drop our jilbab from our head over the face. When 
they would have passed, we would uncover our faces.” 


1 Sunan Abi Dawid (2:457—hadith 1829), Dar al-Qiblah (Jeddah) and Mu’assasat 


al-Rayyan (Beirut); Musnad Ahmad (hadith 23501); Sunan Ibn Majah (hadith 1757) 

Fora detailed enquiry into the face veil and whether it is actually based on the Qur'an 
and Sunnah, see Mawlana Dr. Mateen Khan's excellent treatise, Niqab: An Approach Based on 
the Proofs (http;/ / www.ilmgate.org /niqab-an-approach-based-on-the-proofs/ —accessed 
04 August 2018). Fora detailed juristic enquiry based on hadith and athar, see mam Mufti 


Muhammad Shafts Arabic Ahkam al-Qur’an (3:407; 3:439), Idarat al-Qur'an wa ‘l-"Ulom 
al-tslamiyyah (Karachi, 1418). 
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Although, there is some overlap between the contents of the 
fatwa-treatise of Shaykh Mufti Muhammad Kifayatullah Dehlawi 
and Shaykh Zameelur Rahman, I have decided to include the lu- 
ter’s treatise in its entirety, in order to not disturb the flow of his 
enquiry. Shaykh Zameel’s treatise sheds new light on the topic and 
it looks at it from a slightly different angle—thereby, enriching the 
discussion of this book. When he wrote his treatise, Shaykh Zamee! 
was not aware of the fatwa-treatise of Shaykh Mufti Muhammad 
Kifayatullah Dehlawi. 

As the reader shall see, the debate surrounding women's participa 
tion in the five daily congregational prayers and the two ‘Id prayer 
has existed long before our time. It is clear from the background given 
to his writing of this detailed fatwa by Shaykh Mufti Muhammad 
Kifayatullah Dehlawi in his introduction, that the call to womento 
emerge from their homes and come to the parks on ‘Id day to join 
the congregation of Muslims, and thereby “revive a dead sunnah’ 
has been, a century ago, as loud and alluring as it is today. A more 
concerning campaign is being witnessed today in Britain from anew 
breed of Islamically literate individuals. Their numbers are very sm 
but their voice is very loud —much exacerbated by social media and 
other modern electronic means of information and communicatios 
which all are at their expert disposal. Their mission is to undermist 
and disprove the 1400 years of meticulously observed and police! 
gender segregation by the Muslims. Under various sophisticated prt 
tences and arguments, they are calling for “respectful gender intent 
tion” and “respectful sharing of space” by men and women, withow 
any of the barriers of hijab that were so much engrained within 
fabric of all Muslim societies from the time of the Messenger 
Allah (may the eternal peace and blessings of Allah be upon him) 


degree in Pre-clinical Medicine (MVST) & Theology. He then spent a year stodyst 
Qira’ah (the science of Qur’inic recitation), before completing the traditional De 
Nizami course (popularly known as the Alimiyyah course). After graduating as a schol® 
the sciences of the Din from Dar al-"Ulam, Birmingham (England), Shaykh Zamee!t* 
pursued and completed with distinction a two-year programme in the issuing of ht” 
(known as takhassus fi 'I-ifta’) at the Dar al-Ifta’ Mahmudiyyah, Durban (South Aine 
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his Noble Companions till our time. Presenting some of the most 
ludicrous arguments, such as “Women nowadays are everywhere 
in marketplaces; why should they not be allowed to come to the 
house of Allah to worship Him?”, and digging out almost unheard 
of writings of those who held very fringe and rejected opinions in 
the history of Islam, they are working very hard to rip the veil of 
hijab of the Muslim woman—the hijab of the Qur'an and sunnah 
They call the face veil (niqab) of the Muslim woman “a piece of cloth 
from subcontinental village culture”, and that it has no relation to 
Islam. This, when the Mother of the Believers, ‘A’ishah, and her sister, 
Asma’ (may Allah be pleased with them), describe in the hadiths of 
Sunan Abt Dawnd and the Mustadrak of Imam al-Hakim the extent to 


which they went in meticulously observing hijab of the face, even 
in the state of ihram (pilgrim sanctity): 


yes Ge rg 8 us OLS MOIS IG ee Nhs A 9. isle oe 
Lely oe Welle Ga] I 1S NP OL ae Ley ale abl be 
deb ly YTO+\ deals VAY oslo gloly») Colats Uy5 sle BE Yer sy de 

(\Vov 


‘Aishah (may Allah be pleased with her) says: “Riders (men on 

mounts) would pass by us, when we were in a state of ihram (pil- 
grim sanctity) with the Messenger of Allah (may the eternal peace 
and blessings of Allah be upon him). When they would get close to 
us, we would drop our jilbab from our head over the face. When 
they would have passed, we would uncover our faces.” 


1 Sunan Abi Dawid (2:457—hadith 1829), Dar al-Qiblah (Jeddah) and Mu'assasat 
al-Rayyan (Beirut); Musnad Ahmad (hadith 23501); Sunan Ibn Majah (hadith 1757) 

For a detailed enquiry into the face veil and whether it is actually based on the Qur'an 
and Sunnah, see Mawlin3 Dr. Mateen Khan's excellent treatise, Nigab: An Approach Based on 
the Proofs (http://www.ilmgate.org /nigab-an-approach-based-on-the-proofs/—accessed 
04 August 2018). For a detailed juristic enquiry based on hadith and athar, see Imam Mufti 
Muhammad Shafi"’s Arabic Ahkarn al-Qur'an (3:407; 3:439), Idarat al-Qur'in wa ‘I-'Ulam 
al-Islimiyyah (Karachi, 1418). 
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le I gy Lage a LS TENG — ge Ui 5) 6 hes slaly 
os Pt bt Ne ee Se LA Mel oY) 5 Ss betsy 

(Cy VAY pS Seal le ys aI) ce, 
Asma’, the daughter of Abu Bakr (may Allah be pleased with them 
both), says: “We used to cover our faces from men, and we used 
to comb [our hair] in the state of ihram (pilgrim sanctity), prior 
to that.” 


Indeed, the command to cover the face is in the Noble Qur'in, x 
interpreted by the Salaf* and documented in his monumental tar 
al-Qur'an by Imam Abu Ja‘far Muhammad ibn Jarir al-Tabari. Allih 


Most High states: 


Bee Gases Ge oss ats; G3) B gangily 

IO: AH i Glens ide i S658 56 Sia ol Sab 
O Prophet! Say to your wives and to your daughters and to the 
womentfolk of the believers that they should draw part of their 
mantles over themselves [in public]. This makes it more likely that 
they will be recognized [as virtuous women], so that they will 
not be harassed. And ever is Allah all-forgiving, mercy-giving 
(Al-Ahzab: s9) 


He Most High also states: 


pelt Fab aS Se hy oy Ls bx Bale Wy 
(ca) rep ‘> :1,>N] Ges 


Furthermore, [with respect to his wives,] whenever you ask them 
for any article, then ask them from behind a screen (hijab). That 


1 Al-Mustadrak’ala ‘l-Sahthayn of Imam al-Hakim (2:535 —hadith 1682), Dar al-Minhj 
al-Qawim (Damascus). After reporting this hadith, Imam al-Hakim states, “This hadith’ 
authentic (sahih) according to the conditions of [authenticity and acceptance set by] 
two shaykhs (i.e, Imms al-Bukhari and Muslim) —[although,] they have not reported t’ 

2 Abu Ja‘far Muhammad ibn Jarir al-Tabari, Jari‘ al-Bayan ‘an Ta'wil Ayi t-Qu’ 
{19:180), Dar Hajr (1422/2001). 
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is [sure to deepen] the purity of your hearts, and their hearts 
(Al-Ahzab: Part of verse s9) 


It comes as no surprise that, since my typing of the above paragraph, 
one of the louder callers in England to breaking the barrier of Islamic 
hijab, using the deceptive slogans of “respectful gender interaction” 
and “respectful sharing of space”, a married man with children, has 
found himselfembroiled in a scandal with one of the female members 
of staff at his Islamic academy. 

Shaykh Mufti Muhammad Kifayatullah Dehlawi’s mastery of 
all the sciences of Islam and his extraordinary insight into matters 
of Islamic jurisprudence are a historic fact in the scholarly circles 
of the Indian subcontinent. He was one of those rare gems, whom 
mankind sees once every few centuries. He was, without doubt, 
one in a billion. In order for the English reader, who may not be 
familiar with Indian Islamic scholarship and its history, to fully 
appreciate whose writing he or she is reading, I have added a brief 
biography of Shaykh Mufti Muhammad Kifayatullah Dehlawi at the 
beginning of the book. This has been taken from Dr. Abu Salman 
Shah Jahanpuri’s 432-page biography of Shaykh Mufti Muhammad 
Kifayatullah Dehlawi, entitled Mufti-e-A‘zam Hind—Hadrat Mawlana 
Mufti Kifayatullah Sahib Dehlawi and the publisher's introduction to the 
9-volume Daral-Isha‘at (Karachi/Lahore, 2001 cr) edition of Shaykh 
Mufti Muhammad Kifayatullah Dehlawi’s famous fatwa collection, 
entitled Kifayat al-Mufti. 

Previous English translations omitted the actual Arabic texts of 
the tens of Prophetic hadiths cited by the author to substantiate his 
arguments. In this fresh translation, the texts of all those hadiths have 
been verified from their primary sources and fully referenced. Takhrij 
or detailed referencing of the sources of hadiths have been added in 
footnotes, but in view of brevity, this has been kept at a minimum. I 
am grateful to a friend, who has asked not to be named, for producing 
these hadith references. Similarly, where deemed necessary, I have 
added other brief footnotes throughout the book. Where the author 
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has mentioned classical sources, I have visited them and added the 
original Arabic texts in footnotes. 

I am indebted to my friend, mentioned above, for drawing my 
attention to this masterly treatise-fatwa and for being the initiator 
of this project and being my persevering encourager. He exercised 
remarkable patience over the last few years, when, due to variou 
commitments, I kept deferring work on this project. May Allah Mos 
High reward him abundantly. 

It is hoped from the mercy of Allah Most Gracious that this book 
will go a long way in dispelling confusion and alleviating douby 
from the minds of many Muslims in this current age of confusion 
and self-conceit. Indeed, we are living in an age in which concerted 
efforts are being made by an array of forces to sever the umbilical 
cord that once connected the Muslim masses to their ‘ulama’, whom 
the Messenger of Allah (may the eternal peace and blessings of Alli 
be upon him) described as his heirs. 

Finally, we pray that Allah Most Gracious accept this effort and 
grant us sincerity and guide us to the straight path—the path of Hi 
pleasure. 


ABU ASIM BADRUL ISLAM 

Northamptoo 

England 

15 Jumada ‘l-Akhirah 1441/10 February 202° 
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A Brief Biography of the Author 


BIRTH AND EDUCATION 


BORN IN SHAH JAHANPOR, India in 1292 H (1875 Cr), Shaykh 
Muhammad Kifayatullah Dehlawi was from the progeny of Arab 
traders who had settled in India. The son of a very religious father,’ 
the young Muhammad Kifayatullah began his formal Islamic edu- 
cation at the tender age of five. As he neared the completion of his 
primary level education, seeing the hidden pearls in him, his teacher, 
Mawlina ‘Ubayd al-Haqq Khan, advised his parents to send him to the 
prestigious seat of Islamic learning —the Dar al-‘Ulam in Deoband— 
for higher education. However, his parents did not feel comfortable 
in sending him so far from home at such a tender age.* Instead, he 
enrolled at the madrasah of Shahi Muradabad. After studying here 
fortwo years, he eventually enrolled at the Dar al-Ulam in Deoband 
in 1312 H (1894 CE). His teachers at the the Dar al-Ulam included 
legendary masters like Shaykh al-Hind Imam Mahmid al-Hasan, Imam 
Khalil Ahmad Saharanpori, Mawlana Hakim Muhammad Hasan 
(younger brother of Shaykh al-Hind), Mawlana Ghulam Rasil and 

1 His father’s full name was [Shaykh] ‘Inayetullah ibn Faydullah ibn Khayrullah 
ibn ‘Abbadullah. (Dr. Abu Salman Shah Jahanpuri, Mufti-e-A’zam Hind —Hadrat Mawland 
Mufii Kifayatullah Sahib Dehlawi, Farid Book Depot Ltd. (Delhi, 2011), p. 14.) 

2 The biography at the beginning of the Dar al-Isha‘at (Karachi/Lahore, 2001 Cx) 
edition of Shaykh Mufti Muhammad Kifayatullah Dehlawi's 9-volume Kifayat al-Mufti 
states poverty as the reason for his parents’ inability to send him to the Dar al-"Ulam in 
Deoband. What has been stated above is what his son, Mawlana Hafiz al-Rahman Wasif, 


has written in his article, which has been reproduced by Dr. Abu Salman Shah Jahanpuri in 
his 432-page Mufti-e-A'zam Hind— Hadrat Mawlana Mufti Kifayatullah Sahib Dehlawi, (Trans.) 
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Mawlana Manfa‘at ‘Ali. Amongst his class fellows were the legendary 
masters Shaykh al-Islam Mawlana Sayyid Husayn Ahmad Madani and 
Imam Sayyid Muhammad Anwar Shah Kashmiri. 


EMPLOYMENT 


Shaykh Muhammad Kifayatullah Dehlawi graduated from the 
Dar al-Ulam at the age of twenty-two in 1315 H (1897 cr), After 
graduation, he returned home to Shah Jahanpar. There, his firs 
teacher, Mawlana “Ubayd al-Haqq Khan, appointed him as teacher 
and his assistant at the madrasah that he had founded—Madrash 
‘Ayn al—Ilm. Despite the dire financial condition at the madrash, 
Shaykh Muhammad Kifayatullah Dehlawi served the madrasah with 
full dedication until the death of Mawlana “Ubayd al-Haqq Khin 
in Ramadan 1321 H. Amongst those who benefited from Shaykh 
Muhammad Kifayatullah Dehlawi at Madrasah ‘Ayn al-‘Ilm are the 
great luminaries, Shaykh I'zaz ‘Ali (later shaykh al-adab wa 'l-figh a 
the Dar al-‘Ulim in Deoband) and Mufti Mahdi Hasan (later chief 
mufti at the Dar al-Ulam in Deoband). During this period, Shaykh 
Muhammad Kifayatullah Dehlawi’s close associate, Mawlani Amin 
al-Din, established Madrasah Aminiyyah in Delhi. To the chief po- 
fessor’s post, he appointed Imam Sayyid Muhammad Anwar Shih 
Kashmiri. However, due to some domestic difficulties and his f 
insistence, the latter had to resign and return to Kashmir. After thi, 
upon the request of Mawlana Amin al-Din, Shaykh Muhammad 
Kifayatullah Dehlawi took up the post. Mawlana Amin al-Din 
passed away in Ramadan 1348 H (1920 ce). At this time, Shaykh a! 
Hind Imam Mahmid al-Hasan had returned from his incarceratioo 
by the colonial British in Malta. In the presence of a large gathering 
Shaykh al-Hind appointed Shaykh Muhammad Kifayatullah Dehlawi 
to the post of principal of Madrasah Aminiyyah. In a similar mannet 
Shaykh Muhammad Kifayatullah Dehlawi was appointed princip! 
of Madrasah ‘Aliyah in Fatehpur, after which the madrasah s1¥ 
amazing progress. The students of this madrasah would occupy tht 
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top positions in the final board examinations and earn medals from 
Punjab University. 


FAMILY LIFE 


Shaykh Muhammad Kifayatullah Dehlawi first married when he was 
teaching at Madrasah ‘Ayn alIlm. He had a son and a daughter from 
this marriage. Sadly, both children passed away in childhood. After a 
short while, his wife too passed away. He then married the daughter 
of Janab Sharaf al-Din, from whom he had seven children. Of these 
seven children, two sons and two daughters survived.’ 

During his time as teacher at Madrasah Aminiyyah in Delhi, 
Shaykh Muhammad Kifayatullah Dehlawi also worked as an 
accountant at the office of Anjuman Hidayat al-Islam. However, he 
later resigned from this post, due to refusing to engage in dishonest 
accountancy.* After this, he joined Hafiz Zahid Hasan Amrohawi in 
bookselling. This too did not last long. He then joined Mawlawi 
‘Abd al-Ghani Dehlawi in a bookselling business. Consequently, the 
publishing company, Kutubkhanah Rahimiyyah, was established 
This business remained throughout his life and even after his demise. 


SERVICE TO ISLAM 


Shaykh Muhammad Kifayatullah Dehlawi had completely dedicated 
his life for Islam and the Muslims. He had forsaken all comforts and 
pleasures for his untiring service to Islam. Allah Most High had 
blessed him with a very rare juristic prowess and deep insight and 
foresight in Shari‘ah, political and social matters. His services to the 
world and to the Muslims of the Indian subcontinent are well-known. 
He began writing fatwas at the outset of his career. After he moved 
to Delhi, his fatwas were relied upon in all the courts of law in that 


1 Dr, Abu Salmin Shah Jahinpuri, Mufti-e-A’sam Hind—Hadrat Mawland Mufii 


Kifayatullah Sahib Dehlawi, Farid Book Depot Ltd. (Delhi, 2011), p. 21 
2 Ibid, p. 22. 
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city. His greatest academic and living contribution in this field ishis 
multi-voluminous fatwa work entitled Kifayat al-Muffi (Sufficing the 
Mufti), which has seen repeated publications from India and Pakistan 
and is used in hanafi fatwa departments throughout the world 


COUNTERING OF HERETIC SECTS 


Defending the creed of Islam and protecting the Muslims from 
the deception and misguidance of heretic sects was the life mission 
of Shaykh Muhammad Kifayatullah Dehlawi. After the Khilifth 
Movement came to an end in 1922 ce, when the Shuddhi Movement, 
led by Swami Shraddhanand, began converting simple-minded and 
uneducated Muslims to its kufr, he focused his attention and energy 
in countering this dangerous ideology and saving the Muslims from 
apostasy. He travelled to areas where Muslims had left the fold o 
Islam to follow the Shuddhi way.’ 

During the British colonial rule in India, a lot of Christian m- 
sionary organisations had established themselves in the country. One 
of their key targets were the Muslims of India. Shaykh Muhammad 
Kifayatullah Dehlawi was well aware of the foul motives of the 
Christian missionaries. He engaged them in debates and countered 
their deception and misguidance in every way possible 

When the colonial British administration in India passed new 
parliamentary bills, which were mainly intended to harm Islamanl 
the Muslims, Shaykh Muhammad Kifayatullah Dehlawi stood up 
unrelentingly to counter each of those bills. To this end, he founded 
the organisation Tahaffuz-e-Namis-e-Shari‘at (Protection of te 

Honour of the Shari‘ah) in 1929 ce. 

Shaykh Muhammad Kifayatullah Dehlawi was at the foreftos 
in the fight against the Qadiyani fitnah. He founded a periodical} 
the name of Al-Burhan, which he remained the editor of, and 
which the Qadiyani deception was unmasked. The first edition! 
this periodical was published in Sha‘ban 1321 x. 


1 Ibid, p. 36. 
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WRITING OF FATWAS 


Shaykh Muhammad Kifayatullah Dehlawi began writing formal fat- 
wasat the outset of his academic career. In a period of approximately 
fifty years, he had written hundreds of thousands of fatwas of various 
lengths. Writing of fatwas was his constant preoccupation. His normal 
routine was to dedicate time for this after teaching in the morning and 
before having lunch. He would sometimes be disturbed whilst having 
lunch by a seeker of fatwa, who would ask for it to be issued urgently. 
Shaykh Muhammad Kifayatullah Dehlawi would leave his lunch to 
quickly write the fatwa for the enquirer. Likewise, sometimes, while 
shopping in the marketplace, he would be asked for a fatwa. He would 
finda place to sit at and write the sought fatwa immediately. All the 
‘ulama’ trusted his fatwas. During the civil disobedience against the 
colonial British, when people asked Shaykh al-Hind Imam Mahmad 
al-Hasan for a fatwa in this regard, he recommended the names of 
three muftis. At the top of the list of these three muftis was Shaykh 
Muhammad Kifayatullah Dehlawi. One of the key characteristics 
of his fatwas was that they were written in plain language and they 
provided detailed proofs for the argument, while maintaining clarity 
and brevity. This was what made them so popular and acceptable to 
the masses as well as the courts of law. 


WRITINGS 


Despite his extremely busy schedule throughout the day and night 

in teaching, politics, issuing fatwas, directing and managing organi- 
sations and institutions, Shaykh Muhammad Kifayatullah Dehlawi 

made time to write. One of his highly celebrated works is the chil- 
dren's Talim al-Islam, which he authored in a question and answer 
format. It has benefited many millions since its first publication and 
is included in the syllabus of many Islamic institutions throughout 
the world. There has been an English translation of it available for the 
last few decades, but, unfortunately, it requires thorough editing ora 
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fresh good quality translation. He has also written a brief biography 
of his teacher, Shaykh al-Hind Imam Mahmid al-Hasan. In 1917 ce, his 
work, Musalmanon ke mazhabi wa qawmi aghraz ki hifazat (Protection of 
the Religious and National Interests of the Muslims) was published 
Besides this, he wrote many papers, articles and treatises, which were 
published at various times during his lifetime and thereafter. 


POLITICAL SERVICE 


The famous statement that Shaykh al-Hind Imam Mahmid al-Hasin 
made regarding his student, Shaykh Muhammad Kifayatullih 
Dehlawi, is testimony to, and sums up, the latter’s extraordinary 
expertise in national and international politics. When asked by one 
of his students as to why Shaykh al-Hind consulted with Shaykh 
Muhammad Kifayatullah Dehlawi on every political matter, the 
former replied, “There is no doubt that you are all politicians (ic 
experts in politics). Mawlawi Kifayatullah, however, is a formulator 
of politics (i.e. he devises and develops political theories).” 

The political landscape of India began to see major change alter 
the arrest by the colonial British of Shaykh al-Hind Imam Mahmid 
al-Hasan. When the Lucknow Pact of December 1916 was agreed 
by the Indian National Congress and Muslim League, Shaykh 
Muhammad Kifayatullah Dehlawi was the first Islamic scholar who 
saw with his extraordinary foresight the hidden risks and damage that 
would manifest themselves in the future, should the pact be adopted 
by the Muslims. He warned the Muslims, due to which the Lucknow 
Pact was eventually rejected by the Muslims of India. The ‘ulami 
began to feel an ever-growing need for the Muslims to unite and work 


undera single leadership in the prevailing unprecedented political tu- 
moil in undivided India. Thus, in 1919 cr, the Jam‘iyyat al-‘Ulami of 


India was established’ and Shaykh Muhammad Kifayatullah Dehlav! 
was unanimously selected the president of the Jam‘iyyat. 


1 Ibid, p. 32. 
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The first office of the Jam‘iyyat al“Ulama’ was located in Shaykh 
Muhammad Kifayatullah Dehlawi’s room in Madrasah Aminiyyah 
(Delhi). There were no clerical staff or servants. Shaykh Muhammad 
Kifayatullah Dehlawi and his deputy, Mawlana Ahmad Sa‘id, did all 
the work themselves. 

It was the unique character and sincerity of Shaykh Muhammad 
Kifayatullah Dehlawi that compelled all the opposing ‘ulama’ to 
unite under a single leadership and work for the shared interests of 
all the Muslims of India, irrespective of differing affiliations. Under 
his leadership, the Jamfiyyat al“Ulama’ grew and achieved major vic- 
tories for the Muslims. His humility was such that, despite serving as 
president for almost twenty years, Shaykh Muhammad Kifayatullah 
Dehlawinever chaired an annual conference of the Jamfiyyat himself.’ 
He would always spend out of his own pocket in national and com- 
munity initiatives. During the Jam‘iyyat’s conference of 1928 cE in 
Peshawar, his 16-17-year-old son, Mawlana Hafiz al-Rahman Wasif, 
accompanied him on the journey. Despite the repeated insistence 
of the organising committee there, he refused to accept the travel 
expenditures of his son, arguing that, as his son was not a member of 
the Jamiiyyat, he had no right to accept such a payment.’ 


INCARCERATION BY THE COLONIAL BRITISH 


During the civil disobedience of 1930 ce, Shaykh Muhammad 
Kifayatullah Dehlawi was accused of rebellion and incitement against 
thecolonial British government in his speeches. He was arrested from 
his home at 4am in the morning of 11 October 1930 cr (17 Jumada 
‘l-Ula 1349 H) and was sentenced to six months’ imprisonment with 
hard labour. He was kept at Central Jail Delhi and then transferred 
to Gujarat Jail, where he was joined by fellow prisoners, Dr. Ahmad 


1 Ibid, p. 34. 
2 Ibid, p. 34. 
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Ansari, Mawlana Ahmad Said Dehlawi, Mawlana Habib al-Rahmin 
Ludhyanwi and others.’ 

After the failure of the second Round Table Conference of 1931 
ce, there were fresh calls for nationwide civil disobedience. The 
Jam‘iyyat al-"Ulama’ convened a conference on 11 March 1932 ce. As 
Shaykh Muhammad Kifayatullah Dehlawi was about to beg 
speech, police charged at the crowds with sticks and assaulted people 


his 


indiscriminately. He was arrested and sentenced to eighteen months 


imprisonment with hard labour. He was sent to Central Jail M 
wherein he was joined by fellow prisoners, Mawlana Sayyid ‘Aniullih 
Shah Bukhari, Dr. Ahmad Ansari, Mawlana Ahmad Said Dehlawi 
and Mawlana Habib al-Rahman Ludhyanwi. Imprisonment could not 
prevent Shaykh Muhammad Kifayatullah Dehlawi from serving Islam 
and the Muslims. His academic and educational activities continued 
in prison, just as did his political and social endeavours. Mawiini 
Ahmad Sa‘id Dehlawi writes, “I studied the final chapter of Fath 
al-Bari (commentary of Sahih al-Bukhari) under Mufti [Muhammad 


Kifayatullah] sahib in Gujarat Jail and Siraji (on the law of inherit. 


ance) and the Diwan al-Hamasah (in classical Arabic poetry) in Multan 
Jail.” Besides this, Shaykh Muhammad Kifayatullah Dehlawi planned 
future political activities with key fellow political prisoners during 
his time in various prisons.’ 


SERVICE TO FELLOW INMATES 


Mawlana Ahmad Said Dehlawi writes, “Mufti [Muhammad Kifiy- 
tullah] sahib would usually sew the ripped clothes of fellow inmates 
He would consider it impermissible to take any form of person 


1 Ibid, p. 35. 

2 See the full account given by Mawlana Ahmad Said Dehlaw! in his article 0 
Shaykh Muhammad Kifayatullah Dehlawi, which has been included in Mufti-c-s0* 
Hind—Hadrat Mawlana Mufti Kifayatullah Sahib Dehlawi, Farid Book Depot Ltd. (Debs 
2011), p. 94. 
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service from fellow inmates, arguing that they are prisoners just like 
us. How can we take service from them?” 


HIJAZ CONFERENCE 


After ‘Abd al“Aziz ibn Sa‘td had taken the Hijaz region from the 

Sharif of Makkah, an international conference was convened, which 

was to be attended by representatives of Muslim countries. This 

international conference convened on 26 Dhu ‘l-Qa‘dah 1344 H (1926 

ct) and was attended by delegates from India, Egypt, Java, Palestine, 
Lebanon, Syria, Sudan, the Najd region, the Hijaz region, Soviet- 
controlled Turkistan, Afghanistan, Turkey and a few other countries. 
The delegation of the Jamfiyyat alUlama’ of India that attended 
the conference was headed by Shaykh Muhammad Kifayatullah 
Dehlawi. It comprised six members, amongst whom were Shaykh 
al-Islam Mawlana Shabbir Ahmad “Uthmani and Mawlana Ahmad 
Said Dehlawi. A committee of six international personalities was 
formed to decide the topics to be covered by the conference. Shaykh 
Muhammad Kifayatullah Dehlawi was one of those six. During the 
course of the conference, he persuaded King ‘Abd al-‘Aziz ibn Saad 
to accept his recommendations on various matters.* 


PALESTINE CONFERENCE IN EGYPT 


After the British divided Palestine into two sections and the ethnic 
cleansing and displacement of the native Arabs of Palestine followed 
that division, Shaykh Muhammad Kifayatullah Dehlawi, under the 
auspices of the Jamfiyyat al-"Ulama’, founded the Majlis-e~Tahaffuz- 
e-Filistin (Council for the Protection of Palestine). He raised funds 
for the oppressed people of Palestine and, on 26 August 1938 ce, 
Palestine Day was observed. On 11 October 1938 Cr an international 


1 See footnote 12. 


2 Dr. Abu Salman Shah Jahanpuri, Mufti-e-A’zam Hind— Hadrat Mawlana Mufti Kifa- 
yatullah Sahib Dehlawi, Farid Book Depot Ltd. (Delhi, 2011), p. 38. 
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conference on Palestine was convened in Cairo. This conference was 
attended by an estimated 3,500 representatives of various countries 
and organisations. The delegation of the Jamfiyyat al-"Ulama’ of India 
that attended the conference was headed by Shaykh Muhammad 
Kifayatullah Dehlawi. Upon arrival in Egypt, this delegation was 
given a grand reception. Shaykh Muhammad Kifayatullah Dehlawi’s 
name was at the top of the list of the panel that was formed to decide 
the topics and proceedings of the conference. Unfortunately, he had 
fallen ill on the journey to Egypt, and his condition had worsened by 
the time he reached Cairo. He, therefore, was unable to participate 


in the conference. His written speech was, however, read out to the 
conference by Mawlana ‘Abd al-Haqq Madani 


FINAL PHASE OF LIFE 


On 26 Shawwal 1350 (05 March 1932), Shaykh Muhammad Kifiy: 
tullah Dehlawi issued some instructions relating to the administration 
of Madrasah Aminiyyah, Delhi. It began with the following 


Since freedom of religion is connected to freedom of our country 
and I believe it is a religious obligation to fight for the freedom of 
our country, I anticipate being incarcerated for taking part in this 
fight. Therefore, I am issuing the following administrative instruc 
tions and making the following arrangements, so that the Operations 
of the Madrasah are not affected during my period of incarceration 
The real watcher and protector is Allah Most Majestic.* 


Shaykh Muhammad Kifayatullah Dehlawi had seen and experienced 
a lot. He had given his life for undivided India and for her Muslim 
citizens. He had lofty dreams, much of which never came to fruition 
He saw and lived through unprecedented turmoil. He suffered a 
the hands of those who opposed his vision and his uncompromis 
ing defence of the truth. For approximately ten years, he retired 


1 Ibid, p. 39. 
2 Ibid, p. 41. 
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solitude and lived a reclusive life, away from the hustle and bustle 
of the outside world. When the Hindu newspaper, Amrit Patrika, 
attacked the blessed personage of the beloved Messenger of Allah 
(may the eternal peace and blessings of Allah be upon him), a protest 
conference was convened outside the Jami‘ Masjid Shah Jahani on 14 
August 1952 ce. This conference was chaired by Shaykh Muhammad 
Kifayatullah Dehlawi. This was his first public chairing of such a 
conference after ten years of reclusiveness, and it was the final one 
of his life. Thereafter, his health deteriorated, and he constantly 
remained in ill health.’ 


DEPARTURE FROM THIS TEMPORARY ABODE 


After living a life of extraordinary selflessness, sacrifice and untiring 
struggle for India and her Muslims and the Muslims of the world, at 
10:25 during the night of 13 Rabi‘ al-Thani 1372 w (31 December 1952 
Ct), approximately an hour and thirty minutes before the Gregorian 
new year, Shaykh Muhammad Kifayatullah Dehlawi departed from 
this temporary abode.* 

On the 1* of January 1953, as soon as the news broke of the passing 
of this leader of hundreds of millions of Muslims, crowds began to 
flood toward his home. For approximately five hours, the constant 
stream of people took a final glance at his spiritually enlightened 
and handsome face. 

It was decided that the janazah prayer be led by Shaykh al-Islam 
Mawlana Sayyid Husayn Ahmad Madani. However, as the Shaykh 
al-Islam was delayed in reaching Delhi, Mawlana Ahmad Sa‘id Deh- 
lawi led the prayer, in which an estimated one hundred thousand 
Muslims participated. After that, the bier was taken to Meher wali for 
burial. By that time, Shaykh al-Islam Mawlana Sayyid Husayn Ahmad 
Madani, Mawlana Qari Muhammad Tayyib, Mawlana I‘zaz ‘Ali and 
Mawlana Ibrahim Balyawi had reached the venue. At the same time, 


1 Ibid, p. 41. 
2 Ibid, p. 360. 
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Mawlana ‘Abd al-Latif, Mawlana Mufti Said Ahmad and others also 
arrived from Saharanpur.’ 

Mawlana Ahmad Said Dehlawi and Mawlawi Hafiz al-Rahmin 
Wiasif (the eldest son of Shaykh Muhammad Kifayatullah Dehlawi 
descended into the grave and laid his body to rest. It was after sunset 
at the time of maghrib. 


Women in 
Congregational Prayers 


SHAYKH MUFTI 
MUHAMMAD KIFAYATULLAH DEHLAWI 
(D. 1372/1952) 

GRAND MUFTI OF INDIA 


== 


1 Ibid, p. 361. 


Introduction 


ALL PRAISE BE TO ALLAH, Lord of all the worlds, and may His eternal 
peace and blessings be upon our Noble Master, Muhammad, his 
family and all his companions. 

During Sha‘ban 1334 (1916 CE) someone presented the following 
question to this lowly servant: 

Is it permissible for women to participate in gatherings of wa'z 
(religious lectures)? 

The enquirer was a follower of the hanafi legal school. Thus, this 
lowly servant answered the question according to the school. I pre- 
sented the texts of eminent hanafi jurists and felt that that would suf- 
fice, The answer, which was quite lengthy, was titled Kaff al-Mu'minat 
‘an Hudar al-Jamaat and was published by Haji ‘Abdur Rahm4n. 

I wish to clarify that it was never my intention to provoke debate 
by writing Kaffal-Mu’minat‘an Hudar al-Jamdat nor do 1 have such time 
to waste. I was asked a question and I replied with what I believe 
to be correct. From the perspective of the hanafi legal school, there 
is an abundance of evidence illustrating that it is makrih (disliked) 
for women to attend congregational prayer. The reliable texts of 
the hanafi school state the same ruling as the one mentioned in 
Kaff al-Mu'minat an Hudar al-Jama‘at. Therefore, if a hanafi scholar 
Wished to disagree, he would have had to forsake the principles of 
the school. If that were to be the case, I would have had no need to 
Pay any attention to such a disagreement. Today, 11" Dhu ‘1-Qa‘dah 
1334, I came across a booklet titled Td-e-Ahmadi. In it, the author—a 


Maulwi Abdus Sattar Kalanari—not only accuses the author of Kaff 
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al-Mu’minat, he also directly accuses ‘Allamah al—‘Ayni' and indirectly 
accuses the imams of the hanafi school and other great sch 
opposing and failing to understand hadith. He also has the auda 
to accuse Umm al-Mu’minin ‘Aishah (may Allah be pleased with her 
If you read ‘Id-e-Ahmadi in its entirety, it will be 
that it does not contain even a single line that could be cor 
a logical response to Kaff al-Mu'minat. Despite his claims, t 
is completely ignorant of hadith, lacking basic knowledge « 
interpretation. 
Even though ‘Td-e-Ahmadi holds no academic value, | fe 
that the common Muslims may be misled by it into thinking 
the fatwa of the hanafi jurists that for women to go out to join in 


congregational prayers is makrah is baseless and without evidence. | 


therefore felt it necessary to explain the ruling in light of evidences 
from Prophetic hadith, traditions of the Companions of the Prophe 
(may the eternal peace and blessings of Allah be upon him) and thos 


who came after them—the pious predecessors (al-salaf al-salih). [have 
written this article in order to clarify the ruling. I hope that p 
of knowledge and understanding will benefit from it and thereby 


save themselves from misguidance and error 
ail ay IS Fate LY ti sky 


My ability is only from Allah, upon whom is my trust and to 


whom I turn (for help and guidance) 


It must be understood that the jurists of the hanafi school d 
deny that during the time of the Messenger of Allah (may the 

peace and blessings of Allah be upon him) women used to attend 
the congregational five daily prayers and the prayers of the two ‘Id 


1 Mahmod b. Ahmad Badr al-Din al-‘Aynatabi al-Hanafi (762-85 aw 
known as al-‘Aynt, which is an abbreviation for al~“Aynatabi— reference to hi 
‘Aynatab (Gaziantep in modern day Turkey). Known for his terly comment 
the Sahih of Imam al-Bukhari (Umdat al-Qari), Sharh Ma‘ani 'I-Athar of Ima 
al-Tahawi (Nukhab al-Afkar), Al-Hidayah of Imam al-Marghinini (Al-Bindyah) and othe 
major works, See; Al-Daw’ al-Lami li Ahl al-Qarn al-Tasi‘ (10:131) of Imm Al-Sakhiw 
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Rather, they acknowledge this loudly. Therefore, to present hadiths 
that prove their attending congregational prayers during that era is 
futile. The question now is whether that ruling applies today. To this 
end, I shall attempt to shed light on the issue under separate chapters. 


Is Women’s Attendance in 
Congregational Prayers Emphasised? 


ITISNOT POSSIBLE to present any hadith to prove that women’s attend- 
ancein congregational prayer is in any way emphasised. As far as the 
many books of hadith and their commentaries that I have studied 
are concerned, I have not come across any such report. Rather, I 
have come across several hadiths that point to the very opposite (i.¢. 
discouragement and dislike for women’s attendance) 


Hadith 1 


WG Lyle Lo oer gle di ps,-ina glee 
PO py AS ply Le agls coil ly Ll yo gl gl 

(KelaialSte temLely,) Lo sl 
Abu Hurayrah (may Allah be pleased with him) narrates that the 
Prophet (may the eternal peace and blessings of Allah be upon 
him) said: “Had it not been for women and children in houses, ! 
would have established the ‘isha’ prayer and ordered my youth to 
set the houses on fire.” (Ahmad; Mishkat)' 


ae Warning from the Messenger of Allah (may the eternal 
eee gs of Allah be upon him) to those who did not attend 

= Sneregation for the ‘isha’ prayer. It is clearly understood from 
bre ing ina 0, Diral-Hadith (Cairo). Al-Haythami states that Abo Ma'shar 


of Hifi 3:42, Beirut). The hadith is sound or authentic according to the criteria 
he Hajar alAsgalint (I al-Sunan, 4:172). 
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this hadith that the Messenger of Allah (may the eternal peac 
blessings of Allah be upon him) wished to order the setting ablaze 
of the homes of those men who did not attend the congregation for 
the ‘isha’ prayer. The presence of women and children in homes wa 
preventing it. The mention of women in this hadith proves that they 
are not required to attend congregational prayers and nor is their 
attendance emphasised in any way. For, if that were to be the case, they 
too would have been guilty of failing to attend the congregation and 
would have therefore been deserving of the same punishment, and 
their being at home would not have been preventing the execution 
of the punishment of men who failed in this regard. Since women 
were not legally at any fault for not attending the congregation 
prayers, the possibility of their being harmed became a deterrent 
for the punishment of men who were legally at fault for not attend 
ing. All the Prophetic hadiths that follow prove that attendance at 


congregational prayers was not necessary for women 


Hadith 2 


IG = ply cde Ul Le ye — ler Mello) -UL ly 

(ShesSl 5S GNIS 6 agli y teal oly )) opie pelle 
Umm Salamah (may Allah be pleased with her) narrates that the 
Prophet (may the eternal peace and blessings of Allah be upon 
him) said: “The best places of prayer for women are the innermost 


portions of their homes.” (Ahmad; Bayhaqi— Kanz al-'Ummal 


Hadith 3 


2S ST chery ae aU he — pill ge — yr Js a pd) - tLerl y 
oF re Slides lire Glee & > ke GiliL 


1 Musnad Ahmad (6:297); Mustadrak al-Hakim (1:327), Dar al-Kutub al-Iimiy? 
(Beirut); Al-Sunan al-Kubra (3:187), Dar al Kutub al-‘Ilmiyyah (Beirut); Al-Taburia! # 
AI-Kabir (23:313), Maktabah Ibn Taymiyyah (Cairo); Al-Hakim says the chain of trans 
is authentic. 
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Pil ty) we Gye ye byl J Ugigles Leylo 3 isle 
(Sle 55 3 14S cdo yVI 


Umm Salamah (may Allah be pleased with her) narrates that the 
Prophet (may the eternal peace and blessings of Allah be upon 
him) said: “The prayer of a woman in her bedroom is better than 
her prayer in her outer room, and her prayer in her outer room 
is better than her prayer in her courtyard, and her prayer in her 


courtyard is better than her prayer outside.”! 


Hadith 4 


Jom ge igs Se I 5, - gacltine Jil ple ply 
esp AE hey gas shall jas AT le 5 ch J GT - Ley ade a 
Sb pA phe oe pe i me Giles Hi me J ile yy 
AeGdrns PA hoy tle Gdns 5 tiple oe Ayo Gtlile, 

(Shaall 5 ISS OL oply tem loly)) cdrme i Ab le oe p> 
Umm Humayd, the wife of Abo Humayd al-Sa‘idi (may Allah 
be pleased with them both), narrates that the Prophet (may the 
eternal peace and blessings of Allah be upon him) said to her: “I 
have come to know that you love praying with me. [Be aware that] 
Your prayer in your bedroom is better than your prayer in your 
outer room, and your prayer in your outer room is better than 
your prayer in your courtyard, and your prayer in your courtyard 
is better than your prayer in the masjid of your community, and 
your prayer in the masjid of your community is better than your 


prayer in my masjid.”* 


1 Kanzal-Ummal (7:676), Al-Turath al-Islimi (Beirut); Al-Tabarant in al-Awsat (9:48) 
with a sound chain; Al-Targhtb (1:226), Dar al-Fikr (Beirut); [74 al-Sunan (4:330) 
2 Musnad Ahmad (6:371); Sahih Ibn Khuzaymah (3:94), Al-Maktab al-Islami (Beirut); 


Sahih Ibn Hibban (5:595), Mu'assasat al-Risalah (Beirut). The chain of transmitters is sound 
(Fath al-Bart (2:279), Dar thya’ al-Turath (Beirut); 17a’ al-Sunan (4:230)). Ibn Khuzaymah 
states that the hadith which states: “The reward of a prayer in the masjid of the Prophet 
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Hadith 5 


Bie al Ga i) ob N33 BM eae 9 tell oop sls 
Sey Shey i patel By fay je Wd 5 Lei NG bly 

OL> olay Ga Lye oy Wl Le pF pn! 
This hadith has been reported by Imam al-Haythami in his Majma 
al-Zawaid with the following addition: “She instructed and a place 


of prayer was constructed in the innermost and darkest part of her 


house. She used to pray there until she passed away to meet A 
Most Magnificent.” Imam al-Haythami comments that all 


transmitters in the chain of transmission of this hadith are trans- 
mitters of the books of Sahih except ‘Abd Allah ibn Suwayd, but 
Ibn Hibban has classified him as reliable.’ 


Hadith 6 


play ale all Lo lye — ae Je 5, - dynes yp at y 
Yoda A lgighe Ile mm Sli ple ye fail es pil alliler Ju - 

(oslo yl oly)) ye Slee op al 
‘Abd Allah ibn Mas‘td (may Allah be pleased with him) narrates 
that the Prophet (may the eternal peace and blessings of Allah be 
upon him) said; “The prayer of a woman in her bedroom is better 
than her prayer in her outer room—or—her prayer in her closet i 


better than her prayer in her bedroom.” 


Note: ‘Closet’ here means a small room that is located within the 
innermost part of the house, in which personal belongings, money 


etc. are kept.’ 


of Allah is equal to a thousand prayers in any other masjid”, is referring to men only 
not women, 
¢ 1 Kanz al“Ummal (7:676), Al-Turath al-Islami (Beirut); Majma’ al-Zawiid (2 
Hafiz Ibn Hajar has classified the chain of narrators as reliable (see: Fath al-Bari, 2399 
2 Al-Nihayah (2:14), Dar al-Kutub al-‘Imiyyah (Beirut) 
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Hadith 7 


oy dail es Sl alli gle JE — ae Js D5, — dane cy al Le 6 
Pde bb sods > Jailer Glos le me lode 
ONS Hoe $5] al OJ GIL ole gle 5 Laila jlo 
(2515 DN aeres = emma! Ske Shey SI F sl bllolsy) 
It is narrated from ‘Abd Allah ibn Mas‘ad (may Allah be pleased 
with him) that he said: “The prayer of a woman in her bedroom is 
better than her prayer in her outer room, and her prayer in her out- 
er room is better than her prayer in her courtyard, and her prayer 
in her courtyard is better than her prayer elsewhere.” He then said 
“When a woman goes out [of her home], Shaytan raises his eyes and 
stares at her.” (Al-Tabarani in Al-Mu‘jam Al-Kabir. The transmitters 
in the chain are transmitters of the sahih.— Majma‘ al-Zawa’id)' 


Hadith 8 


CP ee ce NU hae yo sal B Ald lly O'S cl ees 
I pl:dG Pyle L OG plies ay Dy pe os al al Ya ae I 
(iy I pare OB y+ heyy SN 3 pl pall oly) La gle> G15 5 5 pre 
Itisalso narrated from ‘Abd Allah ibn Mas‘ad (may Allah be pleased 
with him) that he used to take a strong oath and say: “There is 
no better place of prayer for a woman than her bedroom, except 
if she were to be on hajj or ‘umrah.? [and except] a woman who 


has reached the age whereby she despairs of her husband's [sexual 


1 Al-Hafizal-Mundhiri references it to Imam Ahmad: Al-Targhib we 'l-Tarhib (1:225); 
Majma' al- Zawi'id (2:34). Al-Hafiz Ibn Hajar states that the chain of Imam Ahmad is reliable 
and Abi Dawid has supporting narrations (Fath al-Bari, 2:279) 

2 “‘Allamah Zafar Ahmad al-‘Uthmini states in his IIa’ al-Sunan (4:262—Idarat 
al-Qur'in, Karachi) that such attendance for prayer is conditional with necessity. For 
example, if a woman were in Al-Masjid al-Harim in order to perform a tawaf of hajj or 

‘umrah, or if she were in Al-Masjid al-Nabawi to say salam to the Beloved Messenger of 
Allah (may the eternal peace and blessings of Allih be upon him), and she prayed while 
she was there, that would be fine. In other words, she did not make a special trip to either 
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desire for her] and is in her pair of worn « she goes out [of her home], Shaytan raises his eyes and stares at her 


tor says,] I asked: “What do you mean by ‘worn out The closest that she can get to Allah is when she is in the depth of 
her home.” (Al-Tabarani. The transmitters in the chain are reli 


replied: “She is so old that she takes small steps when walk 
able. —Majma‘ al-Zawia'id)' 


(Al-Tabarani in Al-Mujam Al-Kabir. The transmitters in the 


are reliable. — Majma‘ al-Zawa'id) 
Hadith 11 
Hadith 9 


a, AN Oly ay y5 LN LSU — ce Sls aU 5) - oye oy Wie sey 
\ 1 - dol \ NW SM cHli le PA ole ie * 

hy) dab Lees 9b IS A) op a I! pre ep il wl cle l YU ps Y ob Jas Ole is sk 

CID care = O98 ye Me yy SN) Jill Be AT Nao pol Ja Soph 5 ool JUS elt td 


It is also narrated from ‘Abd Allah ibn Mas‘ (may Allah be pleased 


with him) that he said: “No woman has performed a prayer dearer 
to Allah than the prayer she has performed in the darkest part of 
her home.” (Al-Tabarani in Al-Mu‘jam Al-Kabir. The transmitters ir 


the chain are reliable. — Majma' al-Zawa'id 


Itisalso narrated from ‘Abd Allah ibn Mas‘td (may Allah be pleased 
with him) that he said: “Women are to be kept covered. A woman 
goes out of her home while there is no problem with her Shaytan 
; raises his eyes and stares at her. He says to her: ‘You shall not pass by 
Hadith 10 anyone except that you shall impress him [with your attraction]. A 


woman dons her garment and is asked: “Where do you intend go 


OG legate Wl gle Mee — ae Msi Wl 5-9 year cy dllaeyy, e 
. . . ing?’ She replies: ‘I am going to visit a sick one, or attend a funeral, 


PV SO 555 5l Ugly OU Ug tl > > U3) Lely bye al al , 
2 ? a or pray in a masjid” No woman has worshipped her Lord the way 


she can worship Him in her home.” (Al-Tabarani. The transmitters 


It is also narrated from ‘Abd Allah ibn Mas‘ (may Allah be pleased in the chain are reliable. — Majma‘ al-Zawa'id) ? 

with him) that the Prophet (may the eternal peace and blessings of ‘ 

Albstibe upon him) said: “A =e eeveneedl The following points are clearly established from the above hadiths 
a coverec 


of the two Sacred Masjids specifically to pray. Rather, she was already there for a There is no emphasis on women joining congregational prayers. In 
Purpose. fact, it is the opposite: to pray at home is best for them (see all the 
Lal 3 Wests veel lbs EN 6 oe teal . | “Huy ; 
eae er ALN 9 Hye gle DY9 I: flaca rl ib ANS abovementioned hadiths) 
dale WLS. J a5 yy «. SJ pete 2 don 5) pl lie ’ : 
: Te x NK kee a as Noe a : Women’s attendance at congregational prayers during the time of the 
Healy AU 5 pH dm I a sl delim fae yd Lar ob Li aay wl YH Allah h ; : ib F Allah t 
i 1 1 - we i 4 a may the eternal peace and Diessings of Allah be 
SI pl aides pe aT UL ipso sling | pled pL ply gle do Messenger o} ah (may I ¢ g 
DY Hi pe fe oe pF they JL ply abe all ple ds tld os 
NN Fe OTA 5y13} db age Noe) pel Je ly gins Jeo 1 Tirmidhit (3:468), Maktabah Mustafa al-Babi al-Halabi (Cairo); Ibn Khuzaymah 
1 Majma' al-Zawa'id (2:35) (3:93); Ibn Hibban (12:412); Tabarani in Al-Kabir (9:29); Majma’ al-Zawi'id (2:35) 
2 Tabarini in Al-Kabir (9:295); Majmd'al-Zawilid (2:35 2 Majmd'al-Zawiid (2:35); Tabarint in Al-Awsat—Al- Targhib wa 'I-Tarhib (1:226 
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upon him) was based on dispensation and permissibility only—not 


emphasis, commendableness or virtue (see hadiths 4 and s 


Despite this dispensation and permissibility, the guidance ar 


of the Messenger of Allah (may the eternal peace and blessings 
be upon him) for them was to pray at home. He used to encourage 
and extoll the virtue of this (see hadith 4 


It is clearly established from the addition reported by | 


Al-Haythami to hadith 4 that, based on the teaching and advice of 


Messenger of Allah (may the eternal peace and blessings of A 


upon him), Umm Humayd (may Allah be pleased with her 


remainder of her life praying in the innermost part of her home. She 
complied fully with the instruction of the Messenger of Allah (may the 
eternal peace and blessings of Allah be upon him) and fulfilled his wish 
It is clearly established from hadith to that the Messenger of Allah (may 
the eternal peace and blessings of Allah be upon him) considered 
woman's going out of her home a potential tribulation (fitnal), and or 
her to remain within her home a means of gaining closeness to Allih 
It is for this reason that in hadiths 8 and 9 ‘Abd Allah ibn Mas‘dd (may 
Allah be pleased with him) emphatically states that her prayer in het 
bedroom is best. 

It is established from the statement of the Messenger of Allah (may the 
eternal peace and blessings of Allah be upon him) in hadiths 2, 3 and 
4 that the prayer of a woman in her bedroom is better than her praytt 
in her outer room, and her prayer in her outer room is better that 
her prayer in her courtyard, and her prayer in her courtyard is bette 
than her prayer in the masjid of her community, and her prayer in the 
masjid of her community is better than her prayer in the masjid of the 
Messenger of Allah (may the eternal peace and blessings of Allah be 
upon him). What doubt does there remain, then, regarding the fat 
that women’s attendance at congregational prayers and the masjid 0 
the Messenger of Allah (may the eternal peace and blessings of Allis 
be upon him) was not based on commendableness and virtue, but meft 


permissibility? 


IS WOMEN’S ATTENDANCE EMPHASISED? 


How regretful is the condition of those people who call women to 
the masjid and encourage them to join the congregational prayer, 
in defiance of the teachings, desire and pleasure of the Messenger of 
Allah (may the eternal peace and blessings of Allah be upon him)? 
What is more shocking is that they claim women’s attendance at con- 
gregational prayers to be sunnah and their act of encouragement to 
bea revival of the sunnah. If women’s attendance at congregational 
prayers were to be sunnah, why would the Messenger of Allah (may 
the eternal peace and blessings of Allah be upon him) have stated 
her prayer in the masjid of her community to be better than her 
prayer in his masjid, and her prayer in her home to be better than 
her prayer in the masjid of her community? Her praying individually 
at home would have been an abandonment of the sunnah. Is there 
more reward in abandoning the sunnah than in acting upon it? By 
encouraging them to pray in their homes, is the Messenger of Allah 
(may the eternal peace and blessings of Allah be upon him) encour- 
aging women to abandon his sunnah? Perhaps these people consider 
themselves more pious than the Messenger of Allah (may the eternal 
peace and blessings of Allah be upon him) and their masjids better 
than the masjid of the Messenger of Allah (may the eternal peace 
and blessings of Allah be upon him). 

According to a narration of Anas (may Allah be pleased with him), 
a prayer performed in the masjid of the Messenger of Allah (may the 
eternal peace and blessings of Allah be upon him) earns the Seward 
of fifty thousand prayers elsewhere. 


Hadith 12 
SP MMos eley cle Mi Le Mp) Ji JE WE yy al ip 
I yl pte ate Mi Poy ade, 
Whe BI geese 3 mall Lb oy De BL ss om 
A Ble add el YS Dey ie HI pate Gls YF OD, 
(ASN BIS rls ahaly)) 2, 
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upon him) was based on dispensation and permissibility only 


emphasis, commendableness or virtue (see hadiths 4 and 5 


Despite this dispensation and permissibility, the guidance and teaching 


ce and bles 


of the Messenger of Allah (may the eternal 


be upon him) for them was to pray at home. He used to encourage th 
and extoll the virtue of this (see hadith 4 

It is clearly established from the addition reported by Iman 
Al-Haythami to hadith 4 that, based on the teaching and advice of the 
Messenger of Allah (may the eternal peace and blessings of Allah be 
upon him), Umm Humayd (may Allah be pleased with her) spent the 


remainder of her life praying in the innermost part of her home. She 


complied fully with the instruction of the Messenger of Allah (may the 
eternal peace and blessings of Allah be upon him) and fulfilled his wish 
It is clearly established from hadith 10 that the Messenger of Allah (may 


the eternal peace and blessings of Allah be upon him) considered: 


woman's going out of her home a potential tribulation (final 
her to remain within her home a means of gaining closeness to Allih 
It is for this reason that in hadiths 8 and 9 ‘Abd Allah ibn Mas‘bd (my 
Allah be pleased with him) emphatically states that her prayer in bet 
bedroom is best. 

It is established from the statement of the Messenger of Allah (may the 
eternal peace and blessings of Allah be upon him) in hadiths 2, j 
4 that the prayer of a woman in her bedroom is better than her prays 


in her outer room, and her prayer in her outer room is better thi 


her prayer in her courtyard, and her prayer in her courtyard isb 


than her prayer in the masjid of her community, and her prayer in be 


f the 


masjid of her community is better than her prayer in the masjid 
Messenger of Allah (may the eternal peace and blessings of Allah 
upon him). What doubt does there remain, then, regarding the lx 
that women’s attendance at congregational prayers and the masjid 
the Messenger of Allah (may the eternal peace and blessings of Alld 
be upon him) was not based on commendableness and virtue, but mt 


permissibility? 
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How regretful is the condition of those people who call women to 
the masjid and encourage them to join the congregational prayer, 
in defiance of the teachings, desire and pleasure of the Messenger of 
Allah (may the eternal peace and blessings of Allah be upon him)? 
What is more shocking is that they claim women’s attendance at con- 
gregational prayers to be sunnah and their act of encouragement to 
be a revival of the sunnah. If women’s attendance at congregational 
prayers were to be sunnah, why would the Messenger of Allah (may 
the eternal peace and blessings of Allah be upon him) have stated 
her prayer in the masjid of her community to be better than her 
prayer in his masjid, and her prayer in her home to be better than 
her prayer in the masjid of her community? Her praying individually 
at home would have been an abandonment of the sunnah. Is there 
more reward in abandoning the sunnah than in acting upon it? By 
encouraging them to pray in their homes, is the Messenger of Allah 
(may the eternal peace and blessings of Allah be upon him) encour 
aging women to abandon his sunnah? Perhaps these people consider 
themselves more pious than the Messenger of Allah (may the eternal 
peace and blessings of Allah be upon him) and their masjids better 
than the masjid of the Messenger of Allah (may the eternal peace 
and blessings of Allah be upon him). 

According to a narration of Anas (may Allah be pleased with him), 
aprayer performed in the masjid of the Messenger of Allah (may the 
eternal peace and blessings of Allah be upon him) earns the reward 


of fifty thousand prayers elsewhere. 


Hadith 12 
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It is narrated from Anas ibn Malik (may Allah be pleased wit 


that the Messenger of Allah (may the eternal peace and blessi 
of Allah be upon him) said: “A man’s prayer in his home earns hin 
the reward of just that one prayer, and his prayer in the masjid of 
his community earns him the reward of twenty five prayers, and 
his prayer in the masjid in which jumu‘ah is established earns hin 
the reward of five hundred prayers, and his prayer in Al-Masjid al 


Aqsa earns him the reward of fifty thousand prayers, and his 


in my masjid shall earn him the reward of fifty thousand p 
and a prayer in Al-Masjid al-Haram is equal to a hundred thousand 
prayers.” (Ibn Majah; Mishkat)' 


When, despite the great virtue of the masjid of the Messen 
Allah (may the eternal peace and blessings of Allah be upon him), 
woman's prayer in the masjid of her community has been stated to 
be better, and her prayer in her home better than in the masjid of 
her community, and her prayer in her outer room better tha 
prayer in her courtyard, and her prayer in her bedroom better 
her prayer in her outer room, [the principle in this] is clear— 
the further a woman gets from her place of privacy and discree 
the less reward she shall earn. Why is this? The reason for this 
the further she goes from her home, the greater the risk of a tribuls 
tion (fitnah). There is no other reason for the diminishing of reward 
On the contrary, since this risk of tribulation (fitnah) does not existia 
the case of a man going further from his home, his reward increas 
the further he goes.’ 


Hadith 13 


TN Bal chil soley ale Ul le cl UG di ey ly 
Niel lied pel en Upsley > Beal jas Sly ter pall tale) 
1 Ibn Majah (2:417), Al-Risalah al-‘Alamiyyah (Damascus/Beirut 

2 That is, when he travels further from his home in order to pray in a mas 


the Messenger of Allah (may the eternal peace and blessings of Allah be upon bi)” 
declared more virtuous 


$2 


IS WOMEN’S ATTENDANCE EMPHASISED? 


(planes Golbdlely)) (ple od bre cil 
Itis narrated from Abu Misa al-Ash‘ari (may Allah be pleased with 
him) that the Messenger of Allah (may the eternal peace and bless- 
ings of Allah be upon him) said: “The greatest of people in terms of 
the reward of prayer are those who are the most distant, followed 
by those who are the next most distant. The one who waits to pray 
with the imam is greater in reward than the one who prays [indi- 


vidually] and then goes to sleep.” (Al-Bukhari; Muslim) * 


Hadith 14 


Mpls, NEL 3 3185 te J > pI Le JE alll Le oy le ge 
oS gal 6) iog) Uli pny ale AN he aU J yy AUS 5 deed 5 
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Jabir (may Allah be pleased with him) narrates: “The land in the 


vicinity of the masjid became vacant. The Banu Salimah wished 


to move [their homes] closer to the masjid. This news reached the 
Messenger of Allah (may the eternal peace and blessings of Allah 
be upon him). He said to them: ‘It has reached me that you wish 
to move [your homes] closer to the masjid.’ They replied: “Yes, O 
Messenger of Allah, we wish to do so’ He said: ‘O Banu Salimah, 
Remain in your locality! For, your footsteps [in walking to the 
masjid] are written. Remain in your locality! For, your footsteps 


[in walking to the masjid] are written.” (Muslim)? 


The permission for women to attend congregational prayer dur- 
ing the time of the Messenger of Allah (may the eternal peace and 
blessings of Allah be upon him) was conditional upon her refraining 


1 Bukhari (1:13), Dar al-Tawg al-Najib/Dar al-Minhaj; Muslim (1:46), Dar Ihya" 
al-Turath al-‘Arabiyy (Beirut) 
2 Muslim (1:462). 
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It is narrated from Anas ibn Malik (may Allah be please 
that the Messenger of Allah (may the eternal peace and blessing 
of Allah be upon him) said: “A man’s prayer in his home earns} 

the reward of just that one prayer, and his prayer in the masjid of 


his community earns him the reward of twenty five prayers, and 


his prayer in the masjid in which jumu‘ah is establishec 
the reward of five hundred prayers, and his prayer in Al-Masjid2 
Aqsa earns him the reward of fifty thousand prayers, and his prayer 


in my masjid shall earn him the reward of fifty thousand prayer 


and a prayer in Al-Masjid al-Haram is equal to a hundred thousand 
prayers.” (Ibn Majah; Mishka)’ 


When, despite the great virtue of the masjid of the Messenger of 


Allah (may the eternal peace and blessings of Allah be upon him), 


woman's prayer in the masjid of her community has been stated 


be better, and her prayer in her home better than in the magid 0! 


her community, and her prayer in her outer room better tha 


prayer in her courtyard, and her prayer in her bedroom better this 


her prayer in her outer room, [the principle in this] is clear—namely 
the further a woman gets from her place of privacy and discreetnes 
the less reward she shall earn. Why is this? The reason for thisis tha 
the further she goes from her home, the greater the risk of a tribul 
tion (fitnah). There is no other reason for the diminishing of rewan 
On the contrary, since this risk of tribulation (fitnah) does not existin 


the case of a man going further from his home, his reward increas 


the further he goes.’ 
Hadith 13 
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1 Ibn Majah (2:417), Al-Risalah al “Alamiyyah (Damascus/Beirut) 


2 That is, when he travels further from his home in order to pray ina magi 


him 


the Messenger of Allah (may the eternal peace and blessings of Allah 


be up 
declared more virtuous. 
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(odie soles aly 5) tela 63 Le ol 
Itis narrated from Abu Misa al-Ash‘ari (may Allah be pleased with 
him) that the Messenger of Allah (may the eternal peace and bless- 
ings of Allah be upon him) said: “The greatest of people in terms of 
the reward of prayer are those who are the most distant, followed 
by those who are the next most distant. The one who waits to pray 
with the imam is greater in reward than the one who prays [indi 


vidually] and then goes to sleep.” (Al-Bukhari; Muslim) ’ 


Hadith 14 


Mite NEL sb te NN > plas Le 2G Me yy ple ye 
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Jabir (may Allah be pleased with him) narrates: “The land in the 
vicinity of the masjid became vacant. The Banu Salimah wished 
to move [their homes] closer to the masjid. This news reached the 
Messenger of Allah (may the eternal peace and blessings of Allah 
be upon him). He said to them: ‘It has reached me that you wish 
to move [your homes] closer to the masjid’ They replied: “Yes, O 
Messenger of Allah, we wish to do so’ He said: ‘O Banu Salimah, 
Remain in your locality! For, your footsteps [in walking to the 
masjid] are written. Remain in your locality! For, your footsteps 
{in walking to the masjid] are written’” (Muslim)? 


The permission for women to attend congregational prayer dur- 
ing the time of the Messenger of Allah (may the eternal peace and 
blessings of Allah be upon him) was conditional upon her refraining 


1 Bukhari (1:131), Dar al-Tawgq al-Najah/Dar al-Minhaj; Muslim (1:46), Dar Thya’ 
al-Turath al-‘Arabiyy (Beirut) 
2 Muslim (1:462). 
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from wearing perfume, attractive clothing or jingling jew ellery when 
going out. See the following hadiths: 


Hadith 15 


en HG La a N3 eley ade I Lee cll oe Biz! O45 2 


(Slasdl pS SUS cObm oploly,) Lb 


It is narrated from Zaynab Al-Thagafiyyah (may Allah be pl 


with her) that the Prophet of Allah (may the eternal peace and 
blessings of Allah be upon him) said: “When a woman goes out 


for the ‘isha’ prayer, she must not touch perfume.” (Ibn Hibbin 


Hadith 16 


Peele Melee) oe des CAS i) 5 tne y cy 
(dems ols) MALU) AUS ai i oLead) ¢ Slim] ug Io) ual 


It is also narrated from Zaynab Al-Thagafiyyah (may Allih be 
pleased with her) that the Messenger of Allah (may the eternal 
peace and blessings of Allah be upon him) said: “If one of you 
intends to attend the ‘isha’ prayer, she must not wear perfume on 
that night.” (Muslim)? 


Hadith 17 


Sg (5fP Foley abe AU is Wi Spey SG IG Mae dl pl aj yy 
(adn oly 5) Mlb 05 Hb dna)! 3 Slu> 


Zaynab, the wife of ‘Abd Allah, narrates: “The Messenger of Allah 

1 Sunan al-Nasa't (8:155), Maktab al-Matbo‘at al-Islamiyyah (Aleppo); [bn Hibhi" 
(5:90); Kanz al-'Ummal (7:278). Shaykh Shu‘ayb al-Arna’dt mentions in his footnote ® 
Ibn Hibban (5:590) that the chain of narrators is sound. A narrator who may have be 
questionable, Muhammad b. ‘Abd Allah b. ‘Amr b. Hisham, has been mentioned by lh 
Hibban in his Al-Thigat. Many others have followed suit and considered him trustwort'} 

2 Muslim (1:328) 
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(may the eternal peace and blessings of Allah be upon him) said to 
us, “If one of you intends to attend the masjid, she must not touch 


perfume.” (Muslim)! 


Hadith 18 
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(ogo holy 5) CONE Gay oe Sed SI, cal 
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Abu Hurayrah (may Allah be pleased with him) narrated that the 
Messenger of Allah (may the eternal peace and blessings of Allah 
be upon him) said: “Do not prevent the bondswomen of Allah 
from the Masjids of Allah. Rather, they ought to leave [their 
homes] smelling unpleasant (tafilat).” (Abu Dawad) 

“Tafilat’ (plural) refers to women who are not wearing perfume 
Imraatun tafilatun is used for a woman who smells unpleasant. Thus 
has Al-Shawkani quoted Ibn ‘Abd al-Barr. It has been stated in 
Ma‘lim’ that ‘tafil means an unpleasant smell. Imra‘atun tafilatun is 


said when a woman is without perfume. The ruling on perfume 


includes everything that may provoke base desires. For example, 
8 y P I 


fine clothing, jewellery and any other adornment. (Awn al-Mabid)* 


1 Muslim (1:328). 
2 Abi Dawid (1:155). 


3 Mdadlim al-Sunan (1:162), al-Matba‘ah al-‘Ilmiyyah (Aleppo); Awn al-Mabad (33 


Dar al-Fikr (Beirut). 
4 ‘Aun al-Mabad (3:274) 


These hadiths clearly establish that the permission that was granted to 
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women to attend the masjids was conditional w 


it 18 apparent that when these conditions are not met, th 


will be the opposite. Can anyone possibly clain 
attend masjids and places of ‘Id prayer, meet these 


they not attend, wearing attractive clothing an 


Do they act upon the command that says tl 


and malodorous clothing? If one were to poi 


ously claim that women do meet the conditions, the reader oug 
to read the forthcoming section 3. However, a fair-mind 
who dislikes stubbornness will see violations of the above condit 


and Prophetic injunctions and, therefore, agree 


longer to be enjoyed by women. To make women fulfil the 


tions and Prophetic injunctions will be difficult 


CONCLUSION 


Although, after reading the above collection of hadiths, no per 


of understanding will be in any doubt about the fact that wome 


of Allah (may the eternal peace and blessings of Allah b 


was based on concession and permission, and not on merit 
praiseworthiness, those who claim to follow pure hadith 
that it is sunnah for women to attend congregational prayers a 
prayers. In fact, they teach people that it is an emphasised sunnah 

nah muakkadah). Everyone knows that an emphasised sunnah ist 
which, when a person neglects it, he is blameworthy and, if constar 


neglected, he is deserving of punishment. For example, to 


persists in not attending, he will deserve punishment. The Messet 


joining the congregational prayer during the time of the Messenger 


the five daily prayers in congregation is an emphasised sunnah form 


Ifa man fails to attend the congregation, he is worthy of blame. Ifhe 


of Allah (may the eternal peace and blessings of Allah be upon him 


1 For example, the so-called ‘Ah! al-hadith’ and ‘Salafi’ movements of (oo 


(Translator) 
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intended to burn [the houses of ] those men who failed to attend 
[congregational prayer]’. Why was this? The reason for this was that 
they had become habitual of neglecting [congregational] prayer. If it 
were also an emphasised sunnah for women to attend congregational 
prayers, Umm Humayd (may Allah be pleased with her), who spent 
her life praying within a small room in her home, would have been 
deserving of punishment. If it were to be meritorious or praiseworthy 
for women to pray in congregation, the Messenger of Allah (may 
the eternal peace and blessings of Allah be upon him) would not 
have encouraged Umm Humayd (may Allah be pleased with her) to 
perform her prayers at home—especially, when she desired to pray 
behind the Messenger of Allah (may the eternal peace and blessings 
of Allah be upon him). 

To refute the misinterpretation of this group of claimants to act- 
ing upon hadith, we shall present here: 


* Those very hadiths, which this group relate to people in order to 
prove their claim that it is an emphasised sunnah for women to attend 
congregational prayers, and then we shall 

* Present the correct interpretations of those hadiths, so that impartial 
and fair-minded readers may decide for themselves how much of the 


claim of this group is actually corroborated by these hadiths 


Hadith 19 


BLN oye glo gle> LNs YP ley ale Ul de WI) JE 

(plane emer) oS sdk 
The Messenger of Allah (may the eternal peace and blessings of 
Allah be upon him) said: “Do not prevent women from attaining 


their shares from the masjids, when they seek permission from you 
[to be allowed out}.” (Muslim) * 


1 Sahih al-Bukhdri, 644, 657, 2420 and 7224 
2 Muslim (1:328). 
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Hadith 20 
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The Prophet of Allah (may the eternal peace and blessings of Allah 


be upon him) said: “A man must not prevent his family (wife 


attending masjids.” (Ahmad) ‘ 


Hadith 21 


> obs eld Sl les ley ale Wl lo iJ. ub 
(alo gl) tog) 


The Messenger of Allah (may the eternal peace and blessings of 
Allah be upon him) said: “Do not prevent your women from at- 
tending the masjids. Their homes are better for them.” (Ahmad 
Abu Dawid)? 


Hadith 22 
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(platy trl ame) 
The Prophet of Allah (may the eternal peace and blessings of Allah 
be upon him) said: “When the wife of one of you seeks permis- 
sion to go to the masjid, he must not prevent her.” (Al-Bukhin 
Muslim) ? 


I have taken the above hadiths directly from ‘Id-e-Ahmadi, without 
any alterations. What is proven from these hadiths? They are merely 
prohibiting husbands from preventing their wives from going to 


1 Alimad (4455). Shaykh Ahmad Shakir has authenticated this hadith in his footnote 
on the Musnad of Imam Ahmad. 

2 Abii Dawid (1155), Al-Hafiz Ibn Hajar states that Ibn Khuzaymah has authenticate! 
this hadith (Fath al-Bari, 2:279) 

3 Sahih al-Bukhari (1:173, 1:297), Muslim (1:326) 
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masjids. These hadiths do not prove in any way that it is praiseworthy 
oran emphasised sunnah for women to attend congregational prayers 
inmasjids. As it was permissible for women to attend congregational 
prayers in the masjid during the time of the Messenger of Allah (may 
the eternal peace and blessings of Allah be upon him), they were 
entitled to take full advantage of this permissibility. Therefore, men 
were prohibited from barring them from achieving their entitlement 
by preventing them from going to the masjids 

Furthermore, in those days, there was benefit in women attend- 
ing the masjid, as there was a great need for women’s education. By 
attending the masjid, they would learn through observation the way 
inwhich the Messenger of Allah (may the eternal peace and blessings 
of Allah be upon him) performed prayer and, if they required to ask 
a question, they could do so directly.’ 

Thirdly, due to the blessed era of the Messenger of Allah (may the 
eternal peace and blessings of Allah be upon him) being free of prom- 
iscuity and corruption, the prevention of women from attending the 
masjid was not due to this fear. Rather, it was due to men’s pride and 
arrogance. Therefore, the Messenger of Allah (may the eternal peace 
and blessings of Allah be upon him) prohibited men from preventing 
women from attending the masjid. (Hujjat Allah al-Balighah)? 


Hadith 23 
GUL iste IG ny ae al hee pl ge ce AU poy pat yl ye 


(ged erm) tari 


‘Abd Allah ibn “Umar (may Allah be pleased with him) narrated 
that the Prophet of Allah (may the eternal peace and blessings of 
Allah be upon him) said: “Allow women to attend the masjids dur- 


ing night.” (Al-Bukhari)’ 


1 Ashiat al-Lanfat of Shaykh ‘Abd al-Haqq Dehlawi, p. 233, King Sa'ad University 
(Riyadh), 

2 Hiujjat Allah al-Balighah (2:41), Qadimi Kutub Khana (Karachi) 

3 Sahth al-Bukhari (2:6) 
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Hadith 24 
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‘Abd Allah ibn “Umar (may Allah be pleased with him) narrated 
that the Prophet of Allah (may the eternal peace and bl 


Allah be upon him) said: “When your women seek your permis- 
sion to attend masjids during the night, grant them permission” 


(Al-Bukhari)' 


These hadiths also merely establish permission for women to attend 
masjids. Hafiz Ibn Hajar states that if it were compulsory for 


to attend the masjids, they would not have had to seek pern 


from their husbands (Fath al-Bari).* The reason for this is that its 
not necessary to seek permission for compulsory acts of wor 


Not even desirability (istihbab) is established by this, as has been 


explained earlier. 


Hadith 25 
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‘Abd Allah ibn ‘Abbas (may Allah be pleased with him) narrated that 
the Prophet of Allah (may the eternal peace and blessings of Allit 
be upon him) used to take his daughters and wives out to the two 
‘Id prayers. (Al-Bayhaqi and Ibn Majah— Talkhis al-Habir) 


This hadith also establishes no more than the permissibility for 
women to attend masjids during the time of the Prophet of Allih 
(may the eternal peace and blessings of Allah be upon him), and that 


1 Sahth al-Bukhari (1:172) 

2 Fath al-Bari (2:248) 

3 Ibn Majah (1:415); Al-Bayhagi—Al-Sunan al-Kubra (3:430), Dar al-Kutub al Limi? 
(Beirut); Talkhis al-Habir (2:163), Mu’assasat al-Qurtubah (Cairo 
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he used to take his daughters and wives to the ‘Id prayers. Just taking | 
them with him does not establish its being a sunnah or a mustahabb j 
act. This point is further illustrated by the following hadith t 


Hadith 26 
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Itis narrated from ‘A’ishah (may Allah be pleased with her) that the 
Messenger of Allah (may the eternal peace and blessings of Allah 
be upon him) used to kiss [his wife] while he was fasting. [She 
would further add:] He had the most control over his desires than 
any of you. (Al-Bukhari; Muslim —Talkhis al-Habir) 


Inanother narration, Umm al-Mu’minin ‘A’ ishah (may Allah be pleased 
with her) stated: “Who from amongst you has control over his desires 
the way the Messenger of Allah (may the eternal peace and blessings 
of Allah be upon him) had control over his desires?” 

Despite proving the actual occurrence of the act of kissing, this 
hadith does not prove that it is sunnah or mustahabb to kiss one’s wife 
while fasting. Rather, Umm al-Mu’minin ‘A’ishah (may Allah be pleased 
with her) indicates that it is best to avoid kissing while fasting. The 
Messenger of Allah (may the eternal peace and blessings of Allah be 
upon him) was in total control of his desires. Therefore, there was no 
risk of the kissing [being due to lust or it] leading to anything else 
However, in the case of others, due to general weakness in control- 
ling desires, there is a strong risk of kissing [being due to lust and] 
leading to other things. Therefore, it is best for them to refrain from 
kissing when fasting. 


1 Sahih al-Bukhari (3:30); Muslim (2:777); Talkhis al-Habir (2:372) 
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Hadith 27 
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Umm ‘Atiyyah said: “We were commanded to go out {to the place 


of ‘Id prayer] and to take with us women in their menses, young 


women and women of covering (observing hijab)"—Ibn ‘Awn said 


“or young women of covering.” “As for women in their 


they would participate in the congregation of the Mus! 


their supplication (du‘a’), but stay away from the place of prayer.” 


(Al-Bukhari) 


Hadith 28 
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It is narrated from Umm ‘Atiyyah (may Allah be pleased with her 


that the Messenger of Allah (may the eternal peace and blessings of 


Allah be upon him) said: “Take out [with you] the young women 


and women of covering (observing hijab), so that they may partici 


pate in ‘Id and the supplication (di/a’) of the Muslims. Women in 


their menses should avoid the place of prayer of the people.” (Ibn 


Majah) 


These two hadiths are the strongest proofs of those who claim to 


follow hadith today, as they both contain the imperative (amr), with 


ability). However, they err in understanding the actual message of 
the hadiths. We shall now elaborate on this. 
The imperative is used for three meanings: 


which they wish to either establish emphasis or, at least, istibab (desir 
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1, Sometimes, it is used for compulsoriness (wujib). For example, 
in the words of Allah Most High, #L4if1,..315 

2. Sometimes, for desirability (istihbab). For example, in the words 
of Allah Most High, 25; oulli ual, Ge i,8 

3. Sometimes, for permissibility (ibahah). For example, in the words 
of Allah Most High, i326 ails ti; and 1,321; 1,S. Although, the 
imperative is normally used for compulsoriness (wujab), when 


there is an indication that compulsoriness is not intended, desir- 
ability (istihbab) or permissibility (ibahah) shall be taken as the 
intended meaning. 


Let us now see what exactly is intended by the imperative that has 
been used in the context of women attending ‘Id prayers. It is abso 
lately clear that compulsoriness (wujib) is not intended, as no one is 
of the opinion that it is compulsory (wajib) for women to attend ‘Id 
prayers (by wujiib, fardiyyah (obligation) is intended here). Attendance 
at ‘Id prayers and its performance are not fard (obligatory) even on 
men, let alone women. Since those who claim to follow hadith are 
also not of the opinion that it is fard upon women, there is no need 
for us to elaborate on this any further. As for the second possibility 
that the imperative is sometimes used for desirability (istihbab), we 
say this is also not the case here. The evidences for this are several: 


* Recall those hadiths in which the Messenger of Allah (may the eternal 
peace and blessings of Allah be upon him) has stated that women's prayer 
in the innermost portions of their homes is better than at the masjid. 
These hadiths have been discussed in detail earlier.* The Messenger of 
Allah (may the eternal peace and blessings of Allah be upon him) has 
stated that a woman's prayer in the innermost portion of her home is 
much better than her praying in his masjid (wherein prayer is normally 


fifty thousand times greater in reward). There is no other reason for 


Bede Jo FNS] OIE HT IL lr ade Jor Ne op ibis, 1 
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2 See hadiths 2 to 11. 
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discreetness, the less reward she earns (see hadiths 3 to 6). Tk 


this except that the further a woman goes fre 


ner place of privacy a 


reasons [of undesirability and diminishing of reward] are also found 
here—viz, attending a public gathering, seeing men [and mer ng 
them] and being broad daylight. These hadiths do not ment 
exception for ‘Id prayers 

¢ Jumu'ah prayers and the five daily prayers are fard 


not commendable for a woman to attend the cong 


prayers. So, how could it be commendable for a woman to attend t 
congregation of the ‘Id prayer, which is not fard on her? 
* The Messenger of Allah (may the eternal peace and blessings of Alli 


be upon him) has not encouraged women to attend ‘Id pr 


has he mentioned any particular merit in her attending, from which i 


may be established that their attendance is commendabk 


Now that it has been established that the imperative has not been 
used for compulsoriness (wujiib) or desirability (istihbab), it only 
remains to be understood as denoting permissibility (ibahah). This 
means that the correct meaning of the statement of the Messenger 
of Allah (may the eternal peace and blessings of Allah be upon him 
is let your women attend the ‘Id prayers. If they wish to attend, dc 
not prevent them from doing so. It is permissible for them to attend 
We also say that during the time of the Messenger of Allah (may the 
eternal peace and blessings of Allah be upon him) it was permissible 
for women to attend the ‘Id prayers. 


Is it Still Permissible for Women to 


Attend Congregational Prayers: 


ITIS CLEAR THAT during the time of the Master of Both Worlds and the 
Pride of the Children of Adam’ (may the eternal peace and blessings 
of Allah be upon him) it was permissible for women to attend con 
gregational prayers in the masjids. However, immediately after the 
passing of the Messenger of Allah (may the eternal peace and blessings 
of Allah be upon him), during the time of his Noble Companions, 
the condition of the Muslims deteriorated, giving way to tribulation 
(fiiah) and decadence. The Noble Companions themselves began to 
prevent women from attending congregational prayers. This preven- 
tion was inferred by the Noble Companions from the commands 
of Allah Most High and His beloved Messenger (may the eternal 
peace and blessings of Allah be upon him), as shall be made clear 
to readers shortly. Based on this, the ‘ulama’ of the hanafi school of 
Shari'ah maintain that it is no longer permissible for women to attend 


congregational prayers. Rather, they must pray at home. Praying at 
home was best and commendable for them during the time of the 
Messenger of Allah (may the eternal peace and blessings of Allah be 
upon him), but it is now necessary. This ruling of the ‘ulama’ of the 
hanafi school of Shari‘ah is based on the following evidences 


1 Titles of the Beloved Messenger of Allah, Muhammad (may the eternal peace 
and blessings of Allah be upon him) 
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Hadith 29 
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It is narrated from ‘A’ishah (may Allah be pleased witt 


she said: “Had the Messenger of Allah (may the eternal peac 
blessings of Allah be upon him) lived to see what women have 
innovated [in terms of their conduct and religious condition] 
he would have surely prohibited them [from attending masjids 
for congregational prayers] just as the women of the Banu Isriil 
were prohibited.” [Yahya ibn Said, who narrated the hadith from 
‘Amrah, who narrated it from ‘A’ishah, says:] I asked ‘Amrah, “Were 


they prevented?” She replied, “Yes.” (Al-Bukhari) 


Hadith 30 
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93 
[.. .] This is established from the hadith of ‘Urwah, {which he 
has narrated] from ‘A’ishah as a mawqiif narration (i.c. she does 
not attribute it to the Messenger of Allah—may peace be upon 
him) with an authentic chain of transmission. The wording is: She 
said; “The women of the Banu Isra'il would use wooden stilts to 
[elevate themselves in order to] peep at men in the masjids. So 
Allah prohibited the masjids for them and inflicted menstruation 


upon them.” Even though this narration is mawqiff, its ruling is 


1 Musannaf ‘Abd al-Razzdgq (3:149), Al-Maktab al-Islami. The chain of narrators bi 


66 


IS IT STILL PERMISSIBLE? 


that of a marfit‘ narration (that is, a narration that is attributed to 
the Messenger of Allah —may peace be upon him), as such a state- 
ment cannot be made by mere logic and speculation. (Fath al-Bari; 
‘Awn al-Mabad; Nayl al-Awtar, Al-Zurqani)' 


Hafiz Ibn Hajar, Qadi Shawkani, ‘Allamah Zurgani (the commentator 
of the Muwatta’ of Imam Malik) and the author of Awn al-Ma‘bid have 
all accepted narration 30 (above) as holding the same authority as a 


marfi narration and is authentic. The following points are deduced 


from this hadith: 


The women of the Banu Isra'il were allowed to attend masjids for 
prayer, but when they began to use wooden stilts to elevate themselves 
in order to peep at men in the masjids and their motives became foul, 
Allah made it unlawful for them to attend masjids. Thus, due to their 
foul intentions and corruption, Allah made it unlawful for the women 
of the Banu Isra‘il to attend masjids. 
It is clearly established from the hadith of Umm al-Mu’minin ‘A’ishah 
(may Allah be pleased with her—hadith 29) that after the Messenger 
of Allah (may the eternal peace and blessings of Allah be upon him) 
women's conduct and condition had deteriorated in such a way that 
had he seen them, he would have prohibited them from attending 
masjids, just as the women of the Banu Isra'il were prohibited. Thus, 
foul intentions and corruption are proven from the hadith of Umm 
al-Mu'minin “A’ishah (may Allah be pleased with her). The prohibition 
on women attending masjids when there is foul intention and corrup- 
tion is established from the command of Allah Most High, which was 
directed at the women of the Banu Isra'il. Therefore, due to intentions 
being foul and widespread corruption, it is unlawful for the women 
of the wnmah of the Prophet Muhammad (may the eternal peace and 
blessings of Allah be upon him) to attend masjids. The reason for this 


is that it is binding on us to obey the sacred laws of previous ummahs 


been authenticated by Al-Hafiz Ibn Hajar in his Fath al-Bari (2:350) 
1 Fath al-Bari (2:350); ‘Awn al-Mabad (3:276); Nayl al-Awtar (3:158), Dar al-Hadith 
(Cairo); Shark al-Zurgant (6:75), Maktabah al-Thagafat al-Diniyyah. 
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that were not abrogated, just as it is binding to obey the sacred law 
our own Shari'ah. Allah Most High says: +235/ 22445 Here, Allah Mos 


High is commanding His beloved Messenger (may the et 


and blessings of Allah be upon him) to follow the guidance of previou 


Prophets. By ‘guidance’, their sacred laws are intended 


Hadith 31 


It is narrated from Ibn ‘Abbas (may Allah be ples 
and his father) that he said: “Your Prophet (may the eternal p 
and blessings of Allah be upon him) is amongst those who have 
been commanded to follow them (i.e. previous Prophets)” (Al- 


Bukhari)’ 


Due to the Divine scriptures of the previous sacred laws not being 
preserved [in their original and unadulterated conditions}, it is not 
binding on us to follow the laws that are found in those scripturesin | 
their current [published] forms. This is due to the lack of certainty 


as to whether they are indeed sacred laws. However, when the 


Messenger of Allah (may the eternal peace and blessings of Allth | 
be upon him) informs us regarding a command of a previous s 


law that it is still binding and has not been abrogated or superseded 
it becomes as binding upon us as any command from our Shariah 
When it has been established from the above authentic hadith that 
during the time of tribulation (fitnah) and general decadence, Allih | 
Most High prohibited the women of the Banu Isra‘il from attend 
ing masjids, this prohibition shall undoubtedly be binding on the 
women of the ummah of the Prophet Muhammad (may the 
peace and blessings of Allah be upon him). This prohibition is based 


1 Sahih al- Bukhari (4:161) 
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on the same Divine command. This evidence is very clear; there 
is absolutely no doubt or ambiguity surrounding it —especially, as 
there is a Qur’anic ayah and a couple of authentic hadiths proving 
this very unequivocally. Despite this, it is possible that some people 
make the objections given below. Therefore, in addressing the issue 


from every angle, the objections are mentioned with their answers 


Objection 1 

Any law of a previous shari‘ah is binding on us only when it is not 
in direct contradiction to a law in our own Shari‘ah. In the matter 
under dispute here, this is not the case, as our Shari‘ah has permitted 
women to attend masjids. This means the earlier prohibition has been 
superseded and abrogated. Therefore, to use this superseded law to 
prove the prohibition of women’s attendance at masjids is nothing 
but using an abrogated, no longer applicable law as proof. 


Response 
This is incorrect, as the same hadith proves that the women of the 
Banu Israil used to attend the masjids for prayer, and that doing so was 


permissible for them. However, when they developed foul intentions 
and fell into corruption, attendance at masjids was made unlawful for 
them. Therefore, the law of the shari‘ah of the Banu Isra'il was that 
during times of tribulation (fitnah) and general decadence attendance 
at masjids was unlawful for women. Our Shari‘ah did not abrogate this 
law. As for the [initial] permission for women to attend masjids, this 
was so due to the absence of tribulation (fitnah) and general decadence 
at the time. This permission of the time of absence of tribulation 
(fitnah) and general decadence cannot be used to abrogate the imper- 
missibility of the time of tribulation (fitnah) and general decadence 
The absence of this widespread foul intention and decadence during 
the time of the Messenger of Allah (may the eternal peace and bless- 
ings of Allah be upon him), which is the reason for the prohibition, 
is proven clearly from the hadith of Umm al-Mu'minin ‘A’ishah (may 
Allah be pleased with her—hadith 29). She states unequivocally that 
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these forms of misconduct, tribulation (fitnah) and general decadence 
had not come into existence then. Therefore, the permission of that 
time cannot be taken to be in contradiction to, or an abrogation of, 


the prohibition of today. 


Objection 2 
To claim that there was no tribulation (fitnah) and decadence during 
the time of the Messenger of Allah (may the eternal peace and bles- 
ings of Allah be upon him) is not correct. Some people used to stand 


in the back rows during congregational prayer in order to peep at 


women, while some pious men used to desire standing in the front 


this, the verse of the Noble Qur'an was revealed 


1 Imam Abu Ja'far Muhammad ibn Jarir al-Tabari, in his tafsir of the Noble Qur'i 
mentions six interpretations given by the pious predecessors to this verse. Imim al-( 
in his fafstrof the Noble Qur'an, mentions eight interpretations to this verse. One of 
interpretations mentioned is the one given by Shaykh Mufti Muhammad Kifiyat 
Dehlawi here. Imam Ibn Kathir, in his tafsir of the Noble Qur'an, also mentions thi 
interpretation and comments on the various hadith sources for this inte 
of all eight interpretations, Imim al-Qurtubi gives preference to the i 
this verse was revealed regarding people’s preference to stand at the fre 


congregational prayer and at the back rows, in order to avoid secing women or to peep 
at them from under the arms during prostration 

Imam Abu Ja'far Muhammad ibn Jarir al-Tabari reports from Ibn ‘Abbas (although 
Imm Ibn Kathir argues that it is likely to have been the statement of the narrator, Abs 
‘1-Jawza'—and not Ibn ‘Abbis) the following 


One of the most beautiful women used to pray behind the Messenger of Allah (may the 


eternal peace and blessings of Allah be upon him). Some people used to seek 


row, in order to avoid seeing her. Others would seek the rear, so that they were 
rearmost row, When they would bow, they would look {at the woman] from under 
the armpit. Thus, Allah sent down regarding [this]: For ever have We known those of 
you who went ahead, and We have known those who remained behind. (Al-Hijr:24 


See: Abu Ja'far Muhammad ibn Jarir al-Tabari, Jami al-Bayan ‘an Ta'wil Ayi 1-Qu’ 
(14:54), Dar Hajr (Cairo, 1422/2001); Abu ‘Abd Allah Muhammad ibn Ahmad al-As 
al-Qurtubi, Al-Jami li Ahkam al-Qur'an (10:16), Dar Ihya' al-Turath al-‘Arabiyy (Beirut, 0° 
date); Imad al-Din Abu ‘l-Fida’ Isma‘ll ibn ‘Umar ibn Kathir al-Dimashai, Tafsir al-Qu’ie 
al-Azim (4:645), Dar Ibn al-Jawzi (Riyadh/Jeddah, 1431) 
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For ever have We known those of you who went ahead, and We 
have known those who remained behind. (Al-Hijr: 24) 


It is reported in the Sunan of Imam Tirmidhi that a man raped a 
woman. Another man was suspected of it and arrested. The Messenger 
of Allah (may the eternal peace and blessings of Allah be upon him) 
had almost ordered his stoning when the one who had committed 
the offence, seeing that an innocent man was about to suffer because 
of him, presented himself and admitted to the offence. He was sub- 
sequently stoned. Thus, when the occurrence of such incidents is 
proven during the time of the Messenger of Allah (may the eternal 
peace and blessings of Allah be upon him), how can it be correct to 
claim that due to safety from tribulation (fitnah) and corruption, it 
was permissible for women to attend masjids for prayers, and that 
due to this no longer being the case afterwards, it was prohibited? 


Response 1 

The unlawfulness of the women of the Banu Isra’il attending mas- 
jids for prayers was due to their foul intentions. In her hadith, Umm 
al-Mu’minin ‘A'ishah (may Allah be pleased with her) has pointed to 
new ways of misconduct by women. By joining both hadiths, it is 
clear that the tribulation (fitnah) and decadence that was the reason 


for the prohibition was the corruption of women’s intentions. The 
Qur’anic verse and the hadith that have been presented in the objec- 
tion only prove the foul intentions of men, not women. Therefore, 
these incidents are unrelated to the prohibition. The reality is that 
ifa woman's intention is pure, far less wrongdoings will occur due 
to men’s foul intentions than when the woman’s intention is itself 
foul. This is why when the women of the Banu Isra’'il developed foul 
intentions, the prohibition was issued. Likewise, when the women 
of the ummah of the Prophet Muhammad (may the eternal peace 
and blessings of Allah be upon him) developed foul intentions, the 
prohibition on their attendance at masjids for congregational prayers 
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was issued. Even if we disregard the difference between the f 


intentions of women and men, these incidents cannot be pres 


to prove ambiguity. The reason for this is that a few random i 
during the time of the Messenger of Allah (may t 
and blessings of Allah be upon him) do not render the period one of 
tribulation (fitnah) and corruption. A period of tribulation 
and corruption is one in which such incidents are rife. It 1 
understood from the hadith of Umm al-Mu'minin ‘A’ishah (may 
be pleased with her) that this condition came to be only 
Messenger of Allah (may the eternal peace and blessings of 
upon him). 


eternal peace 


Response 2 


A second argument is possible using the abovementioned hadith of 
Umm al-Mu'minin ‘Nishah (may Allah be pleased with her) 
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Had the Messenger of Allah (may the eternal peace and blessings 


of Allah be upon him) lived to see what women have innovated 


{in terms of their conduct and religious condition], he woul 


63 
surely prohibited them [from attending masjids for congregational 
prayers] just as the women of the Banu Isra'il were prohibited. (Al 


Bukhari)’ 


It is clear from this hadith that the misconduct of women did not 
exist during the blessed time of the Messenger of Allah (may th 


eternal peace and blessings of Allah be upon him). Rather, it devel- 
oped after his demise. Hence, the inference from the statement of 
Umm al-Mu'minin ‘Aisha (may Allah be pleased with her) is that the 
existence of such misconduct necessitates the prohibition. In orderto 
emphasise this prohibition, she has used the Arabic letter lam before 


1 Talkhis al-Habir (2:164) 
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the verb‘. Thus, this statement of Umm al-Mu’minin‘A’ishah (may Allah 
be pleased with her) establishes the inseparability of such misconduct 
and the prohibition*. Whenever the existence of such misconduct is 
established, the prohibition shall follow by default. Otherwise, the 
inseparability is not maintained. As the existence of misconduct is 
established after the time of the Messenger of Allah (may the eternal 


peace and blessings of Allah be upon him) by this hadith, its default 
prohibition is established too. 


Objection 3 

Hafiz Ibn Hajar (may Allah have mercy on him), in his Fath al-Bari, 
has questioned this line of argument in proving absolute prohibition 
Umm al-Mu'minin ‘A’ ishah (may Allah be pleased with her) has attached 
the prohibition to a condition. If this condition is not found, the 
prohibition will not apply. The absence of a condition necessitates 


the absence of the result of that condition’. Therefore, it may be said: 


esos rexel tans wld cy a) 
( J res x 
The Messenger of Allah (may the eternal peace and blessings of 
Allah be upon him) did not [live to] see such misconduct—there- 


fore, he did not prohibit women. The permission for them to at- 
tend masjids remained.* 


Response 

Hafiz Ibn Hajar’s claim is that the Messenger of Allah (may the eternal 
peace and blessings of Allah be upon him) did not witness the mis- 
conduct of women. Therefore, he did not prohibit them. However, 


1 Thatis, instead of saying mandahunna, she said lamanaahunna— he would have surely 


prohibited them 


2 That is, wherever such misconduct of women is found, they will be prohibited 
from attending masjids for congregational prayers. 
by pal olitleb Nee 3 
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for him to then claim ~<.4\ = (the permission for them to attend 
masjids remained) is questionable. We have mentioned that it is 
proven from the statement of Umm al-Mu’minin ‘Xishah (may Allah 
be pleased with her) that the existence of misconduct necessitates 
the prohibition. Therefore, Hafiz Ibn Hajar’s claim that despite the 
existence of misconduct, the permission for women to attend mas 
jids remained cannot be correct. Yes, ifhe does not accept the above 
line of argument and says that the existence of misconduct does not 
necessitate prohibition, as is inferred from his words 5 9} ¥ + 


then there are two responses to this: 


* Our objective is to use the statement of Umm al-Mu'minin ‘A’ishah 
(may Allah be pleased with her) as evidence of the inseparability of 
misconduct and prohibition. This is established. She asserts that by 
necessity the prohibition follows misconduct. Hafiz Ibn Hajar rejects 


this by saying this is only her view and understanding. We take the 


statement of Umm al-Mu'minin ‘A ishah (may Allah be pleased with her 
as evidence and not that of Hafiz Ibn Hajar 
* The assertion of Umm al-Mu’minin ‘A’ishah (may Allah be pleased with 
her) that misconduct necessitates prohibition is not merely her view 
and understanding. Rather, she believes this to be the command of 
Allah Most High To support this, she presents the very strong narration 
regarding the women of the Banu Isra'il. Thus, when it is established 
that the existence of misconduct necessitates prohibition, Hafiz lbn 
Hajar’s claim that the Messenger of Allah (may the eternal peace and 
blessings of Allah be upon him) did not witness the misconduct and 
therefore, he did not prohibit them, which means that the permission 
remains, is incorrect. An analogy of this can be drawn with grape/juice 
As long as it has not become intoxicating, it will be absolutely cor- 
rect to say regarding it: 4 ¢+-\ S_. 06 (if it had been intoxicating 
drinking it would have been unlawful). If one then claims: |S. yo? 
pSat! = 6 # -bs (It was not intoxicating. Therefore, its lawfulness 
remains). In other words, even after the presence of intoxication, its 
lawfulness remains and it is not deemed unlawful. This line of argu 


ment can never be correct. 
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Objection 4 

Hafiz Ibn Hajar (may Allah have mercy on him), in his Fath al-Bari, 
has also questioned the evidence by arguing that if the presence of 
misconduct and tribulation (fitnah) were to necessitate prohibition, 
then Allah Most High would have known [in His infinite know]l- 
edge] that such misconduct and tribulation (fitnah) would become 
widespread. Why did He, then, not send down the prohibition? 


Response 
Allah Most High knew that misconduct and tribulation (fitnah) would 
come into existence in the future. However, it had not yet come into 
existence. Therefore, it was not necessary to send down a command 
regarding it before its coming into existence. If the argument of 4 
Hafiz Ibn Hajar were to be valid, no contemporaneous command 
would be free from such objection. For instance, the laws regarding 
fayammum (dry ablution) came down during the journey in which 
Umm al-Mu’minin ‘A ishah (may Allah be pleased with her) c omplained 
and {her father] Sayyiduna Abu Bakr (may Allah be pleased with him) 
rebuked and punished her.* One may ask Hafiz Ibn Hajar, Allah Most 
High knew that such exceptional circumstances would arise, when 
water would not be available. Why did He not send down the laws of 
fayammum in advance (i.e. prior to the incident)? There are thousands 
of laws like this, which were sent down at particular times after par 
ticular incidents. The above objection of Hafiz Ibn Hajar will apply 
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to all of these laws. Whatever reply he will give to our question is 
what we will give him in response to his objection 

Secondly, indeed Allah Most High knew that misconduct and 
tribulation (fitnah) would come into existence in the future. He had 
sent down the prohibition. That is, He had made it unlawful for the 


women of the Banu Isra’il to attend masjids for congregational prayers 
That prohibition applies to us too. Therefore, there was no need to 
send down a prohibition separately for us. Rather, it was suff 


to mention the previous command of the Messenger of Allah (may 


the eternal peace and blessings of Allah be upon him) to us.' 


Objection 5 
Hafiz Ibn Hajar (may Allah have mercy on him) has also argued that 


even if foul intentions and tribulation (fitnah) were to necessitate 
prohibition, it should only apply to those women who are guilty of 


the same. It is not correct to enforce the prohibition on all women’ 


Response 
When foul intentions, misconduct and tribulation (fitnah) come into 
existence, it is very difficult to ascertain which individual woman 
has fallen prey to this. In fact, it is almost impossible. If some women 
f| were to be allowed to attend masjids for congregational prayers, al 
other women would also attend by arguing that we too do not have 
foul intentions or misconduct. Even if a checker were to stand at the 
door with a whip (to deter wrongdoing women from attending), he 
would not be able to differentiate between those women who have 
good intentions and those who have foul intentions. This is because 
foul intention is an internal and invisible matter, which is not known 
to anyone except the Knower of the unseen (Allah Most High). There 
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isno way of filtering out just those women who have foul intentions. 
Therefore, in order to address the problem at its root and leave no 
scope for any possible violation, it is necessary to enforce the prohibi- 
tion on all women (irrespective of the intention of every individual 
woman). In this manner, the door to this tribulation (fitnah) may be 
completely shut. The analogy of this in the Shari‘ah can be drawn 
with how the hypocrites (munafiqs) used to say to the Messenger of 
Allah (may the eternal peace and blessings of Allah be upon him) 
“Raina and intend thereby its rude meaning. Sincere Muslims would 
also say the same to him, but intend its polite meaning—Please pay 
attention to us. This meaning was correct. However, since the usage 
of this word allowed the hypocrites and Jews the opportunity to be 
rude with the Messenger of Allah (may the eternal peace and bless- 
ings of Allah be upon him) and get away with it, and there was no 
Way of ascertaining who was saying it for what intended meaning, 
Allah Most High prohibited the Muslims from using it: 


WpehG ll $5 ves iJ,5 Visak gall ets 

Similarly, since it is difficult to differentiate between women with 
good intentions and bad intentions, in order to completely shut the 
door to any possibility of this tribulation (fitnah), it is necessary to 
prevent all women from it. It is also established from the narration 
regarding the women of the Banu Isra’il that attendance at masjids 
was generally prohibited for them. Therefore, Hafiz Ibn Hajar’s 
arguments are not valid. 


Hadith 32 
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WOMEN IN CONGREGATIONAL PRAYERS 


(19 [Vy 3) pane peval Je, 
It is narrated from ‘Abd Allah ibn Mas‘ad (may Allah be pleased 
with him) that he said: “The men and women of the Banu Isri'l 
used to pray together. If a woman had a [boyfriend in the congre- 
gation], she would wear wooden stilts in order to raise herself and 
see her [boyfriend]. Then, Allah Most Magnificent and Ma 


inflicted them with menstruation.” Ibn Mas‘id used to say: “Ex. 


pel them [from the masjids] just as Allah has expelled them.” (Al 
Tabarani in Al-Kabir—Majma' al-Zawa’id, 2:35) 


Hadith 33 
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Abu ‘Amr al-Shaybani says that he saw ‘Abd Allah [ibn Mas‘td— 
may Allah be pleased with him] ordering women out of the masjid 
on Jumu‘ah day and saying to them: “Get out and into your homes 
That is better for you.” (Al-Tabarani in Al-Kabir. Its narrators are 


reliable. — Majma' al-Zawa’id, 2:35) 


Itis clearly established from the above narrations that Sayyiduna‘Abd 
Allah ibn Mas‘td (may Allah be pleased with him) used to remove 
women from the masjid on Jumu‘ah days and he used to order the 
people to do the same. He would relate the incident of the womenof 
the Banu Isra'il in this regard — that they were prohibited fromattend 
ing congregational prayers at the masjid due to foul intentions and 
misconduct—and state this to be the command of Allah Most High 

This narration from Sayyiduna ‘Abd Allah ibn Mas‘ad (hadith 3} 
is given the status and authority of a marfi narration’, its meanings 
similar to that of the narration from Umm al-Mu'minin ‘Kishah (may 


1 That is, it is attributed to the Messenger of Allah (may the eternal peace a0! 


blessings of Allah be upon him) 
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Allah be pleased with her) and its chain of transmitters is reliable, as 
Hafiz al-Haythami has stated. It is clearly established from both these 
narrations that when foul intentions and misconduct became preva- 
lent in women, Allah Most High commanded that they be expelled 
from the masjid. Thus, it became prohibitively disliked (makrih 
tahriman) for them to attend the masjid [for congregational prayers]. 


Companions, Successors, Founders 
of the Legal Schools and Jurist Imams 
who Maintained it is Prohibitively 
Disliked (Makrith Tahriman) for 


Women to Attend Masjids 


LET US NOW LOOK at who, from amongst the Noble Companions 


(Sahabah), their successors (tabiiin), founders of the legal schools 


(mujtahidiin), jurist imams (fugaha ’) and masters of hadith (muha 


maintained that it is disliked (makrih) or prohibited for women to 


attend masjids after the blessed time of the Messenger of Allah (may 
the eternal peace and blessings of Allah be upon him) 


Hadith 34 
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Ibn Umar ( 


‘i may Allah be pleased with them both) says: “One of 
the wives : 


= £ ‘Umar used to attend the congregational morning 
night Prayers in the m. 


Sut [to con 
likes that a 
forbiddin, 


asjid. It was said to her: “Why do you go 


: =5 
gregational prayers] when you know that ‘Umar dis 
ind is indignant 


2’ She replied: “What prevents him from 
ig me?’ He 


said: ‘The statement of the Messenger of Allah 
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(may the eternal peace and blessings of Allah be upon him) 'D 
not prevent the bondswomen of Allah from His masjids’ prevents 
him.” (Al-Bukhari; Al-Musannaf li Ibn Abi Shaybah) 


It is clearly established from this narration that Sa 


(may Allah be pleased with him) even disliked women 


morning (fajr) and ‘isha’ prayers at the masjid and was indignant about 


it. This indignation of his was undoubtedly because ot 
tribulation (fitnah). [Imam] Shah Wali Allah (may Allah have mercy 
upon him) calls this a praiseworthy indignation. In the Muwatta’ of 


Imam Malik, this incident is reported in the following words 
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‘Atikah bint Zayd ibn ‘Amr ibn Nufayl, the wife of ‘Umar i 
Khattab (may Allah be pleased with them both) says that she used 


to seek ‘Umar ibn al-Khattab’s permission to go to the masjid. He 


would remain silent. She would say: “By Allah! I shall inde 


except if he forbids me.” He would not forbid her. (Al-Muwuttd 


In the variant of this narration found in Sahih al-Bukhari, it is clearly 
stated that Sayyiduna“Umar’s silence was not because of his agreement 


and pleasure. Rather, it was because of his dislike and displeasure 


Likewise, ‘Allamah Zurgani, in his commentary of the Muwatta’ of 
Imam Malik, states that the reason for Sayyiduna ‘Umar’ silence was 
his displeasure: 
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As for the question, if Sayyiduna ‘Umar (may Allah be pleased with 


him) disliked it, why did he not forbid her? The answer to thisis thi! 


1 Sahih al-Bukhari (2:6); Al-Musannaf li Ibn Abi Shaybah (2:156), Maktabah al-Rus 
(Riyadh); Kanz al-"Ummal (8:325) 
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this incident relates to his wife ‘Atikah bint Zayd. She had stipulated 
the condition at the time of her marriage to Sayyiduna “Umar that he 
shall not prevent her from attending the masjid for prayers.’ This is 
why Sayyiduna “Umar refrained from forbidding her from attending 
the masjid, but he was, nevertheless, unhappy that she was attending 
the masjid. He used to consider this makrih (disliked) 

Ifthe question is asked, if Sayyiduna ‘Umar considered it makrith 
forwomen to attend congregational prayers at the masjid, why did he 
then accept the condition at the time of their marriage? The answer to 
thisis that at the time of their marriage, the condition of misconduct 
and tribulation (fitnah) in women was not so bad that Sayyiduna‘Umar 
considered it makriih for women to attend congregational prayers at 
the masjid. Therefore, he accepted the stipulated condition at the 
time. However, after their marriage, the condition of misconduct 
and tribulation (fitnah) in women deteriorated to such a degree that 
he began to consider it makrih. Despite this, he remained true to his 
word and did not forbid her from attending the masjid. As for the 
claim in hadith 34 above that he was prevented from preventing her 
by the statement of the Messenger of Allah (may the eternal peace and 
blessings of Allah be upon him) “Do not prevent the bondswomen 
of Allah from His masjids”, this is questionable. Firstly, there is noth 
ing definitive and absolute to prove that this indeed was the case, as 
nothing is transmitted directly from Sayyiduna ‘Umar in this regard 
It is possible that this was merely people’s speculation. Sec ondly, if 
indeed he was not preventing her due to the Prophetic statement, 
why was he, then, considering her attendance makrith? The fact of 
the matter is that the reason why he used to consider it makriih was 


his fear of tribulation (fitnah) and the reason for his refraining from 
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preventing her was the desire to fulfil his promise of abidir 


have explained that it was safe and there was no risk of wrong- 


stipulated condition. To consider it makriih due to the fear of trit doing or corruption involved during those times’, as opposed to 


tion (fitnah) is not opposition to the Prophetic statement, “Do not today. Therefore, it has been authenticated from Umm al-Mu'minin 
‘Aishah (may Allah be pleased with her) that, “Had the Messenger } 
r 


of Allah (may the eternal peace and blessings of Allah be upon 


prevent the bondswomen of Allah from His masjids” 
[‘Allamah al-Shawkani states:] 


him) lived to see what women have innovated [in terms of their 


WL Ss ALI cpl sos! Ge Il lS 5s coy Se ail al Jy ee 
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BIW Je) gba dame op ery po ye ENG pl rte ly ited them [from attending masjids for congregational prayers] just 


as the women of the Banu Isra'il were prohibited.” Al-Qadi ‘Iyad 
The fourth opinion is that it is makrih (disliked) for women to states, “The salaf (pious predecessors) have differed on the issue 
attend the ‘Id prayers. This opinion has been related by Al-Tirmi- of women going out to the two ‘Id prayers. A group of them saw 
dhi from Al-Thawri and Ibn al-Mubirak. This is [also] the opinon 
of Malik and Abu Yasuf. Ibn Qudamah has related this from Al- 


Nakha‘i and Yahya ibn Said al-Ansari. (Nay! al-Awtar, 3:342 


it as a true right upon them to attend the two ‘Id prayers. From 
this group is [Sayyiduna] Abu Bakr, [Sayyiduna] ‘Ali, [Sayyiduna] Ibn 
‘Umar and others (may Allah be pleased with them all). Another 
group forbade women from attending the two ‘Id prayers. From 
this group is “Urwah, al-Qasim, Yahya al-Ansari, Malik and Abu 
Yasuf. Abu Hanifah permitted it and also forbade it.” (Al-Minhaj 
Sharh Sahih Muslim ibn al-Hajjaj, 6:178; ‘Awn al-Mabid Sharh Sunan 
Abi Dawid, 3:488) 


[Imam al-Nawawi states:] 
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Our companions’ state that it is desirable to take to the place of ‘Id From amongst those reasons [due to which it is permissible not to 


prayer women who are not of a respectable social status and who attend congregational prayers] is the fear of misconduct and tribu- 
are not deemed beautiful. Otherwise, they should not be taken 
to the place of ‘Id prayer. As for the encouragement in hadith to 


take women who observe the seclusion of hijab, our companions 


lation (fitnah). For example, when a woman is wearing perfume 


There is no contradiction between the statement of the Messenger 


1 That is, the time of the Beloved Messenger of Allah (may the eternal peace and 
blessings of Allah be upon him) 


1 That is, the imams of the shafi'i school 
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of Allah (may the eternal peace and blessings of Allah be upon 
him), “When the wife of one of you seeks permission to go to the 


masjid, he must not prevent her” and the preve 


on of the 


ity of the Noble Companions. For, the indi 
man may prevent his wife, and which the Messenger of Allal 


the eternal peace and blessings of Allah be upon him) has { 


den here, is the indignance that stems trom pride and haugt 


and not the fear of misconduct and tribulation 


nance that is permissible [is a righteous one, which] stem 


fear of misconduct and tribulation (fitnah). That is the m 
the statement of the Messenger of Allah 
and blessings of Allah be upon him) 


may the eternal y 
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“Indignance is of two types.” This is also the meaning of the hadith 


of Umm al-Mu'minin ‘Aishah (may Allah be pleased with he 
(Hujjat Allah al-Balighah, 2:41 


It has been clearly established from the above texts that the follow- 
ing [salaf | prohibited women from attending the congregational f 
daily prayers and the two ‘Id prayers, or they considered it maki 
the majority of the Noble Companions (may Allah be pleased wit! 
them all—Hujjat Allah al-Balighah), Umm al-Mu'minin ‘Kishah (may 
Allah be pleased with her—hadith 29 and 30), [Sayyiduna| ‘Abd Al 
ibn Masud (may Allah be pleased with him—hadith 32 and 33 
[Sayyiduna] ‘Umar ibn al-Khattab (may Allah be pleased with him- 
hadith 34), Sufyan al-Thawri and ‘Abd Allah ibn al-Mubiarak (Sunan 
al-Tirmidhi), Imam Malik, Imam Abu Yisuf, Ibrahim al-Nakhdi 
Yahya ibn Said al-Ansari (Nay! al-Awtar), Umm al-Mu'minin ‘Nishal's 
nephew—“Urwah ibn al-Zubayr, al-Qasim and Imam Abu Hanifal 
(Al-Nawawi, Awn al-Mabiid). 


From the above discussion, readers would have understood very 


well that prevention of women from attending congregationtl 


prayers began during the time of the Noble Companions (may Alli 
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be pleased with them all). The root of this prevention was the com 
mand of Allah Most High, which was sent down during the times of 
tribulation (fitnah) and general decadence of the women of the Banu 
Israil. From the time of the Noble Companions till today, a group of 
muhaddithiin (masters of hadith) and fugaha’ (jurists) has maintained 

this prohibition, details of which have already been given 
If after reading this [treatise], women feel despondent because 


they are deprived of the reward promised to men for praying at the 


Prophet's Masjid —that is, the reward of a prayer performed there is 
equal to the reward of fifty thousand prayers performed elsewhere 
then there are two points for their consolation. 


O Firstly, they should not be despondent at all. Rather, they should be 
happy that Allah Most High has made their prayer that is performed 
athome better than the prayer performed at the Prophet's Masjid (see 
hadith 4). Men have to traverse some distance in order to attain the 
extra rewards, whereas for women, (they need not leave home.]| Their 
prayer performed {in the comfort of their home] has been declared 
better than at the masjid. Therefore, this is actually a cause for joy and 
gratitude, not sorrow and despondence 
Secondly, to go out of the home and participate in gatherings has been 
enjoined by Allah Most High exclusively upon men. Likewise, partici 
pation in jihad, wa‘z, khutbah, administration of government and the 
judiciary etc. are examples of many duties that have been exclusively 


enjoined upon men. Therefore, in accordance with the statement of 


Allah Most High 
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(You shall not covet that with which Allah has favoured some of 


you over others. To men [goes in recompense] the portion that 


they have earned. And to women [goes in recompense] the por 
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of Allah (may the eternal peace and blessings of Allah be upon 


him), “When the wife of one of you seeks permission to go to the 


masjid, he must not prevent her” and the prevention of the m 


ity of the Noble Companions. For, the indignance due to which a 


man may prevent his wife, and which the Messenger of Allah (may 


the eternal peace and blessings of Allah be upon him) has forbid 


den here, is the indignance that stems from pride and hau 


and not the fear of misconduct and tribulation (fitnah). Th 


nance that is permissible [is a righteous one, which] stems 


g of 


fear of misconduct and tribulation (fitnah). That is the meanin 


the statement of the Messenger of Allah (may the eternal pe 


and blessings of Allah be upon him) 
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“Indignance is of two types.” This is also the meaning of the hadith 


of Umm al-Mu'minin ‘A’ishah (may Allah be pleased with her 
(Hujjat Allah al-Balighah, 2:41) 


It has been clearly established from the above texts that the follow 


ing [salaf ] prohibited women from attending the congregational five 


daily prayers and the two ‘Id prayers, or they considered it makri 


the majority of the Noble Companions (may Allah be pleased with 


them all—Hujjat Allah al-Balighah), Umm al-Mu'minin ‘Aishah (may 
Allah be pleased with her—hadith 29 and 30), [Sayyiduna] ‘Abd Allih 
ibn Mas‘td (may Allah be pleased with him—hadith 32 and 33 
[Sayyiduna] ‘Umar ibn al-Khattab (may Allah be pleased with him- 
hadith 34), Sufyan al-Thawri and ‘Abd Allah ibn al-Mubarak (Si 
al-Tirmidhi), Imam Malik, Imam Abu Yasuf, Ibrahim al-Nakhai, 
Yahya ibn Sa‘id al-Ansari (Nay! al-Awtar), Umm al-Mu'minin ‘Aishah's 
nephew—‘“Urwah ibn al-Zubayr, al-Qasim and Imam Abu Hanifah 
| (Al-Nawawi, Awn al-Mabiid). 

From the above discussion, readers would have understood very 


: well that prevention of women from attending congregational 


{ prayers began during the time of the Noble Companions (may Allih 
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be pleased with them all). The root of this prevention was the com- 
mand of Allah Most High, which was sent down during the times of 
tribulation (fituah) and general decadence of the women of the Banu 
|srail. From the time of the Noble Companions till today, a group of 
muhaddithan (masters of hadith) and fugaha’ (jurists) has maintained 
this prohibition, details of which have already been given. 

If after reading this [treatise], women feel despondent because 
they are deprived of the reward promised to men for praying at the 
Prophet's Masjid —that is, the reward of a prayer performed there is 
equal to the reward of fifty thousand prayers performed elsewhere, 
then there are two points for their consolation. 


. Firstly, they should not be despondent at all. Rather, they should be 
happy that Allah Most High has made their prayer that is performed 
at home better than the prayer performed at the Prophet's Masjid (see 
hadith 4). Men have to traverse some distance in order to attain the 
extra rewards, whereas for women, [they need not leave home.] Their 
prayer performed [in the comfort of their home] has been declared 
better than at the masjid. Therefore, this is actually a cause for joy and 
gratitude, not sorrow and despondence. 

* Secondly, to go out of the home and participate in gatherings has been 
enjoined by Allah Most High exc lusively upon men. Likewise, partici- 
pation in jihad, wa‘z, khutbah, administration of government and the 
judiciary etc. are examples of many duties that have been exclusively 
enjoined upon men. Therefore, in accordance with the statement of 


Allah Most High 


Perea JN Gan OF cies og A JES UES 
por fees O8 AN Sf calss y» ait iiss Gate is Cis Li; 

(YY +t!) @ Ele 
(You shall not covet that with which Allah has favoured some of 
you over others. To men [goes in recompense] the portion that 


they have earned. And to women [goes in recompense] the por 
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tion that they have earned. Rather, ask Allah of His bounty of the Noble Companions. Besides this, the prohibition is not only 


Allah is ever knowing of all things. —Al-Hijr: 24 found in the statement or practice of the Noble Companions, it is also 


found in hadith s, which is given the status and authority of a marfiv 


it is prohibited for women to desire participation in these exclusiv 
F i 


: ith. It proves the prohibition from Allah Mo: z = 
men’s duties. Similarly, to desire participation in congreg ees = ‘oves the p io! x lah Most High during times 
— ae tribulation (fitnal). In such a circumstance, the abandonme ig 
prayers is wrong. The truth is, no matter how attractiv e = {fitnah) ch.acircumstance, the abandc nent oi 
F . marfa hadith for a statement of a noble companion is not found’, as 
ous a deed may appear to us, our duty is to keep our thoughts and . 
has been discussed in detail in the third chapter. 


desires subject to the pleasure of Allah Most High and his Belov 


Messenger (may the eternal peace and blessings of Allah be upor The last of our prayers is [always]: All praise is for Allah [alone], 
Whatever Allah Most High and his Beloved Messenger state t 


best and most virtuous, we should hold that as such. The Messenger 


Lord of all the worlds. May His eternal peace and blessings be upon 
His Messenger, Muhammad, his family and all his companions 


of Allah (may the eternal peace and blessings of Allah be upor Wnitten by the one who hopes for the mercy of his Lord: 


er in her home better and more virtuous 


has declared a woman’s pray : ; 
; MUHAMMAD KIFAYATULLAH 

than her prayer in his masjid and with him (see hadith 4), Therefor : 
May Allah make him reach his ultimate wish 


Madrasah Aminiyyah, Delhi 
1* Dhu ’l-Hijjah 1334 


women’s expression of obedience lies in believing this to be b 


and more virtuous, and discarding the thought th 
the masjid congregation is more virtuous 
Some of those who claim to practice upon hadith mislead peopl 


by saying that the prohibition of the Noble Companions, in oppos- 


tion to the permission of the Messenger of Allah (may the ete 
peace and blessings of Allah be upon him), is not acceptable. Th 


is because the statement of the Noble ¢ ompanions is no prool if 


opposition to a marfi’ hadith (that is, a hadith that is attributed to the = UI OS Lam eY podem) ol Macs 


Messenger of Allah—may peace be upon him). This is a deception and saliace ULE all alo yl 


misunderstanding. The statement of a noble companion is not a prool 


seit 


in opposition to a marfi’ hadith only when there is a contradi 


between the two and it is not possible to reconcile between the two aN 
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This is not the case here. The permission granted by the Messenger 


of Allah (may the eternal peace and blessings of Allah be upon! 


| was due to the absence of tribulation (fitnah), while the prohibitionot 


the Noble Companions was due to the presence of tribulation 


as has been clearly shown in the hadith of Umm al-Mu'minin 2 


(may Allah be pleased with her and all the Noble Companions). Thus 


ent 


there is no contradiction between the marfiv hadith and the statet 


= 


That 45, it does not happen 


Translator’s Addendum 


WHEN I EMBARKED on this project, it was my intention to include 
here, by way of addendum, an exhaustive selection of passages of 
texts from some of the references listed in the Further Reading section 
below—especially, from key and authoritative figh works —with 
their English translation, in order to further highlight to the reader 
how the great jurists of the early centuries were generally opposed 
to women venturing out of their homes in order to join the prayer 
congregation. However, I have now decided to limit this to a much 
smaller selection of passages. This I have done due to a couple of rea- 
sons; the fact that the very comprehensive and masterly research and 
analysis presented by the author of this fatwa-treatise, Shaykh Mufti 
Muhammad Kifayatullah Dehlawi, is sufficient to dispel all doubts 
and confusion from the mind of the Muslim man and woman. As for 
those in whose hearts there is stubbornness, no amount of evidence 
ra argumentation can convince them. We consign them to their 
Teator—the controller of their hearts, to whom is our return. 
Secondly, Shaykh Zameelur Rahman's comprehensive treatise 
onthe topic— Women Attending the A Clarifi 
d ig the Masjid: A Clarification —which has 


en included j x : 
tional; ed in this book, contains a significant amount of addi- 
“Snal invaluable information 


: — especially, opinions of some leading 
S ading 
Jensts and hadith masters of | 


egal schools besides the hanafi school 
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A Selection of Hadith and Fiqh Texts 


JAM‘ AL-TIRMIDHI WITH AL-KAWKAB AL-DURRIYY 
OF IMAM RASHID AHMAD GANGOHI 


Abu ‘Isa [al-Tirmidhi] said: 


The hadith of Umm ‘Atiyyah is a sound and authentic hadith. Some 
of the people of knowledge have adopted this hadith and permit- 
ted women to go out to the two ‘Id prayers. Some [other] people 
of knowledge have disliked this. It has been transmitted from Ibn 
al-Mubirak that he said: “I dislike today that women should go out 
to the two ‘Id prayers. If a woman insists on going out [to the two 
‘Id Prayers], then her husband ought to allow her to go out in her old 
and unattractive clothes, and she should not beautify herself. If she 
MSists On going out in this manner (i.e. wearing attractive clothing 
and make-up), it is permissible for the husband to prohibit her from 
80ing out.” 

It has been transmitted from ‘A’ishah that she said: “Had the 
Messenger of Allah (may the eternal peace and blessings of Allah be 
“pen him) lived to see what women have innovated [in terms of their 


conduct 
and religious condition], he would have surely prohibited 


them fi 
rom ai d ? 
[ m atten ing masjids for congregational prayers] just as the 


Wome; . 
M of the Banu Isra'il were prohibited.” 


Tt has ~ 5 
mn been transmitted from Sufyan al-Thawri that he disliked 
at wi — rie 
©men go out today to the ‘Id prayer 


A Selection of Hadith and Fiqh Texts 


JAMI AL-TIRMIDHI WITH AL-KAWKAB AL-DURRIY} 
OF IMAM RASHID AHMAD GANGOHI 


Abu ‘Isa [al-Tirmidhi] said: 


The hadith of Umm ‘Atiyyah is a sound and authentic hadith. Some 
of the people of knowledge have adopted this hadith and permit 
ted women to go out to the two ‘Id prayers. Some [other] people 
of knowledge have disliked this. It has been transmitted from Ibn 
al-Mubarak that he said: “I dislike today that women should go out 
to the two ‘Id prayers. If a woman insists on going out [to the two 
‘Id prayers}, then her husband ought to allow her to go out in her old 
and unattractive clothes, and she should not beautify herse: f. If she 


insi: 
sts On going out in this manner (i.e. wearing attractive clothing 
and make-up) 


, It is permissible for the husband to prohibit her from 
Boing out.” 
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nger of Allah (may the eternal peace and blessings of Allah be 
Upon him) |i 7 
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Al-Kawkab al-Durriyy (commentary of Jami al-Tirmidhi) 


Tirmidht's statement: Some [other] people of knowledge have disliked 1 
The Mother of the Believers, ‘A’ishah (may Allah be pleased with her 
has presented the case of the women of the Banu Isri'il, who were 


rohibited [from attending masjids for con 
t t } e 


tional prayers}, after 
i 


they had innovated what they had innovated, as evi 


attending masjids for congregational prayers being d 


said: “Had the Messenger of Allah (may the et 


ings of Allah be upon him) lived to see what women have innova 


{in terms of their conduct and religious cx 


surely prohibited them |. - .].” This inference of ‘A’ishah (may Alli 


be pleased with her) is testimony to the depth of her knowledge and 


abundance of her wisdom. The meaning of her statem tit 
obligatory upon us to practice the sacred laws of previous nator 
previous prophets], as long as those laws are not transmutt 

our religion by way of condemnation anc tion. When s 
Case, permission for the women of the Banu Isr3'll [to attend masp 


for congregational prayers] will be considered permission for our 


women to do the same, and prohibition for the 


Isra'll [to attend masjids for con; ational pray 


hibition for our women, when they innovated what they innovated 
Tirmidht's statement: It has been transmitted from Ibn al-Mubarak t 
he said: “I dislike today that women should go out”: This is because wome 


the eterr 


going out during the time of the Prophet 


blessings of Allah be upon him) was not during a time of corruptior 


and decadence. This is not the case with the women of our time 
Tirmidht’s statement (from Ibn al-Mubarak): If a woman insist 
going out [. . .}: This is a tactic to prevent them from going out—ever 
though outwardly it looks like permission [for them to go out]. For, 
, woman will not normally go out to the ‘Id prayers and to meet other 


women, except after adorning and beautifying herself 


HADITH AND FIQH TEXTS 


AL-MUSANNAF LI IBN ABI SHAYBAH (4:234 
844. Ibrahim said: “Ir is disliked for women to go out to the two 
‘Id prayers” 


$845. Naf’ said: “Ibn “Umar would not take his women out to the 


two ‘Id prayers.” 


$846. Hisham ibn "Urwah stated regarding his father: “He would not Le 
=. = ca 
allow any woman from his family to go out to attend the [‘Id] Al-Fitr 5 


or the [‘Id} Al-Adha prayers.” 


$847. “Abd al-Rahman ibn al-Qasim said: “Al-Qasim was very strict 
with the adolescent or young women.1 He would not let them go 
out to attend the [‘Id] Al-Fitr or the ["Id] Al-Adha prayers.” 


$848. Ibrahim said: “It is disliked for the young woman to go out to 
the two ‘Id prayers” 


AL-ASL (1:323) OF IMAM MUHAMMAD 
IBN AL-HASAN AL-SHAYBANI 


I (Abu Sulayman al-Jawzjant) asked: “What do you say regarding 
women— must they go out for the two ‘Id prayers?” He (Imam 
Muhammad ibn al-Hasan) replied: “It used to be permitted for them 
As for today, I dislike it for them (i.e. women going out for the two 


‘Id prayers).” I asked: “Do you [also] dislike that they go out for the 
jumu‘ah prayer and congregational five times obligatory prayers?” 
He replied: “Yes.” I [then] asked: “Do you permit for them anything 
in this regard?” He replied: “I permit the old woman attendance at 
the congregational prayers of ‘isha’, fajr and the two “Ids. As for any 


woman apart from the old woman, I do not permut [attendance at 


any prayer] 


1 The Arabic word used here is al-‘awatig. See Shaykh Muhammad ‘Awwama 
comment on this word in the footnote to this report in his edition of the Al-Musanm 


Thu Abi Shaybah (4235) 


WOMEN IN CONGREGATIONAL PRAYERS 


Al-Kawkab al-Durriyy (commentary of Jami‘ al-Tirmidhi) 


Tirmidhi’s statement: Some [other] people of knowledge have disliked th 
The Mother of the Believers, ‘A’ishah (may Allah be pleased w 


has presented the case of the women of the Banu Isra’il, who were 


prohibited [from attending masjids for congregational prayers}, after 


they had innovated what they had innovated, as evidence for w 
I j 


being dt 


attending masjids for congregational prayers 


said: “Had the Messenger of Allah (may the eternal peace and bles 


ings of Allah be upon him) lived to see what womer 


{in terms of their conduct and religious condition], he would have 


surely prohibited them [. . .].” This inference of ‘A’ishah (may Allah 


be pleased with her) is testimony to the depth of her know 


abundance of her wisdom. The meaning of her statement ist 


obligatory upon us to practice the sacred laws of previous nations 


previous prophets], as long as those laws are not transmitt 

our religion by way of condemnation and rejection. When this is the 
case, permission for the women of the Banu Isra'il [to attend masjid 
for congregational prayers] will be considered permussion for our 


women to do the same, and prohibition for the women of the Banu 


Isra’il [to attend masjids for congregati ayers] will also b 


hibition for our women, when they innovated what they innovated 


Tirmidhi’s statement: It has been transmitted from Ibn al-Mubarak t 


he said: “I dislike today that women should go out”: This is be 


going out during the time of the Prophet (may the eternal peace and 
blessings of Allah be upon him) was not during a time of corrupt 
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and decadence. This is not the case with the women of our time 

Tirmidhi’s statement (from Ibn al-Mubarak): If a woman insists on 
going out |. . .J: This is a tactic to prevent them from going out—even 
though outwardly it looks like permission [for them to go out]. For, 
woman will not normally go out to the ‘Id prayers and to meet other 


women, except after adorning and beautifying herself. 


HADITH AND FIQH TEXTS 


| 
AL-MUSANNAF LI IBN ABI SHAYBAH (4:234) | 
| 


5844. Ibrahim said: “It is disliked for women to go out to the two 


‘Id prayers.” 


$845. Nafi® said: “Ibn “Umar would not take his women out to the 


two ‘Id prayers.” 


$846. Hisham ibn ‘Urwah stated regarding his father: “He would not 
allow any woman from his family to go out to attend the [‘Id] Al-Fitr 


or the [Id] Al-Adha prayers.” 


$847. ‘Abd al-Rahmaan ibn al-Qasim said: “Al-Qasim was very strict 
with the adolescent or young women.1 He would not let them go 
out to attend the [Id] Al-Fitr or the [Id] Al-Adha prayers.” 


848. Ibrahim said: “It is disliked for the young woman to go out to 
the two ‘Id prayers.” 


AL-ASL (1:323) OF IMAM MUHAMMAD 


IBN AL-HASAN AL-SHAYBANI 


I (Abu Sulayman al-Jawzjani) asked: “What do you say regarding 


women—must they go out for the two ‘Id prayers?” He (Imam 
Muhammad ibn al-Hasan) replied: “It used to be permitted for them 
As for today, I dislike it for them (i.e. women going out for the two 


‘Id prayers)” I asked: “Do you [also] dislike that they go out for the 


jumu‘ah prayer and congregational five times obligatory prayers?” 


He replied: “Yes.” I [then] asked: “Do you permit for them anything 


in this regard?” He replied: “I permit the old woman attendance at 


the congregational prayers of ‘isha’, fajr and the two ‘Ids. As for any 


woman apart from the old woman, I do not permit [attendance at 
any prayer].” 


1 The Arabic word used here is al-‘awatiq. See Shaykh Muhammad ‘Awwimah's 
comment on this word in the footnote to this report in his edition of the Al-Musannaf li 


Ton Abi Shaybah (4:235). 
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AL-ASL (1:365) OF IMAM MUHAMMAD the eternal peace and blessings of Allah be upon him) said: “The best 


IBN AL-HASAN AL-SHAYBANI place of prayer for women are the innermost parts of their homes.” 
[Imam] Al-Bayhaqi has reported that Ibn Mas‘ad (may Allah be 


I (Abu Sulayman al-Jawzjani) asked: “What do you say regarding pleased with him) said: “By the One beside \ m there is no god, 


women—do you permit them attendance [at the istisqa’ 5 no woman has ever prayed any prayer better for her than the prayer 


e ( ) ~ C t } 
He (Imim Muhammad ibn al-Hasan) replied: “I do not 5 she prays in her home, except her prayer in the two Holy Masjids 


7 . - - ; er, except for the old woman. For 7 
women attendance at any prayer, except for the old woman. F l An exception [to this rule} is the old woman in her pair of worn out 


permit her to attend the congregational prayers of the two ‘Ids, ‘ishi shoes.” (See hadith 8 for the meaning of this expression) 


and fajr.” [Imam] Abu Yusuf said: “As for me, I permit them t Itis reported in Sahih Muslim with a chain of transmission to the 


out to every prayer, and the kusaf prayer, as well as the istisqi’ prayer Messenger of Allah (may the eternal peace and blessings of Allah be 


when they are old women. There is no problem in her going out for upon him) that he said: “When your women seek permission to go 


all these prayers. However, I dislike this for the you to the masjid during the night, grant them permission.” This hadith 


is the opinion of Muhammad [ibn al-Hasan al-Shaybini] is understood to be referring to old women, as [Imam] A]-‘Ayni has 


stated.* 


‘UMDAT AL-RIAYAH— COMMENTARY OF SHARH 


AL-WIQAYAH (1:137) OF IMAM SADR AL-SHARIAH FATAWA-E-UTHMANI (1:471) OF 


“UBAYD ALLAH IBN MAS UD AL-MAHBUBi ‘ALLAMAH MUFTI MUHAMMAD TAQI USMANI 


Sharh al-Wigayah Question: During the month of Ramadan, women here are wishing 


; : to attend the masjid in order to listen to the recitation of the hafiz 
[Likewise, it is disliked for] a young woman to attend every congregationa 


: , in the tarawih prayers. Hijab will be arranged [and observed]. There 
prayer, and for the old woman to attend the zuhr and ‘asr prayers—and not t > Pray ay ce ged [and obse ] 


will be full segregation between the rows of the men and the women 


Will this be lawful? 


other prayers. That is, there is no problem in old women going out to 
attend the maghrib, ‘isha’ and fajr prayers 


Answer: It is prohibitively disliked (makrih tahriman) for women 
i Pa to attend the masjid in order to participate in the congregational 
mdat al-Ri‘ayah 


prayer. No prayer is exempted from this ruling. This ruling is even 
Likewise, it is disliked for] a young woman to attend: That is, it is disliked more binding nowadays, as the objective of attending the masjid is to 
ig ) 4} E J 


for a young woman to attend the prayer congregation of men at all 


1 Sahih Ibn Hibban (3:92); Musnad Ahmad (6:297); Al-Mustadrak (1-327) and other 
tion of zuhr and ‘asr prayers, in order to avoid tribulation (fitnali) and books of hadith: 


times, and it is disliked for the old woman to attend the congrega 


the possibility of corruption and decadence (fasad) —especially, ata aa Ria ea 0 292)3 Al-Muizanniaf li Ton Abt Shaybch (23156); Sunan al-Beyhagi 
“ al-Kabir (3:131) and other books of hadith 


3 Sahih al-Bukhdri (1:29s); Sahih Muslim (1:327) and other books of hadith 
(may Allah be pleased with her) that the Messenger of Allah (may 4 Al-Binayah (2:345) 


time like ours. [Imam] Ahmad has reported from Umm Salamah 
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AL-ASL (1:365) OF IMAM MUHAMMAD the eternal peace and blessings of Allah be upon him) said: “The best 


IBN AL-HASAN AL-SHAYBANI 


place of prayer for women are the innermost parts of their homes.” 
[imam] Al-Bayhagi has reported that Ibn Mas‘td (may Allah be 


pleased with him) said: “By the One beside whom there is no god 


I (Abu Sulayman al-Jawzjani) asked: “What do you say regard 


women—do you permit them attendance [at the istisqa prayer no woman has ever prayed any prayer better for her than the prayer 


He (Imam Muhammad ibn al-Hasan) replied: “I do not f she prays in her home, except her prayer in the two Holy Masjids boats 
women attendance at any prayer, except for the old woman. f An exception [to this rule] is the old woman in her pair of worn out ¢ 
permit her to attend the congregational prayers of the two ‘Id shoes.”? (See hadith 8 for the meaning of this expression) te 
and fajr.” [Imam] Abu Yusuf said: “As for me, I permit them to g Itis reported in Sahih Muslim with a chain of transmission to the PB 


out to every prayer, and the kusaf prayer, as well as the istisq Messenger of Allah (may the eternal peace and blessings of Allah be 


when they are old women. There is no problem in her 


upon him) that he said: “When your women seek permission to go 


all these prayers. However, | dislike this for the to the masjid during the night, grant them permission.” This hadith 


is the opinion of Muhammad [ibn al-Hasan al-Shayban is understood to be referring to old women, as [Imam] Al-‘Ayni has 


stated.* 


‘UMDAT AL-RIAYAH— COMMENTARY OF SHARH 


AL-WIQAYAH (1:137) OF IMAM SADR AL-SHARIAH FATAWA-E-UTHMANI (1:471) OF 


“UBAYD ALLAH IBN MAS UD AL-MAHBUBI ‘ALLAMAH MUFTI MUHAMMAD TAQI USMANI 


Question: During the month of Ramadan, women here are wishing 


Sharh al-Wigayah 


to attend the masjid in order to listen to the recitation of the hafiz 


[Likewise, it is disliked for] a young woman to attend every congr 
; in the tarawih prayers. Hijab will be arranged [and observed]. There 
prayer, and for the old woman to attend the zuhr and ‘asr prayers—and not t ? : t 

will be full segregation between the rows of the men and the women 


Will this be lawful? 


other prayers That is, there is no problem in old women going out to 


attend the maghrib, ‘isha’ and fajr prayers 


Answer: It is prohibitively disliked (makrih tahriman) for women 


to attend the masjid in order to participate in the congregational 


“Umdat al-Riayah 


prayer. No prayer 1s exempted from this ruling This ruling 1s even 


[Likewise, it is disliked for] a young woman to attend; That is, itis disliked more binding nowadays, as the objective of attending the masjid is to 


j for a young woman to attend the prayer congregation of men atall 
YOUDs ) Bree 


1 Sahth Ibn Hibban (3:92); Musnad Ahmad (6:297); Al-Mustadrak (1:327) and other 
books of hadith 

2 Al-Mujam al-Kabir (9:293); Al-Musannaf li Ibn Abi Shay 
al-Kabir (3:131) and other books of hadith 

3 Sahih al-Bukhari (1-295); Sahih Muslim (1:327) and other books of hadith 


times, and it is disliked for the old woman to attend the congrega 


tion of zuhr and ‘asr prayers, in order to avoid tribulation (fi 


(2:156); Sunan al-Bayhagi 


the possibility of corruption and decadence (fasad) —especially, at a 
h 


time like ours. [Imam] Ahmad has reported from Umm Sal 


(may Allah be pleased with her) that the Messenger of Allah (may 4 Al-Bindyah (2:345) 
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listen to the beautiful voice of the male reciter. This makes women's 


attendance even more of a cause of tribulation and corruption (final! 
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It is disliked for women to attend congregational prayers, except for 


the old woman, who may attend the fajr, maghrib and ‘isha’ prayers 


The fatwa today is that attendance is disliked in every prayer, due 


to the prevalence of corruption and decadence. Thus, it is stated in 


Al-Kafi.— Al-Fatawa al-Hindiyyah (1:93)) 


Allah is the most knowledgeable 


The worthless MUHAMMAD TAQI USMANI 


(May he be forgiven) 


11/02/1391 


The answer is correct 


The servant MUHAMMAD SHAFT 
(May Allah forgive him) 
Fatwa no. 22:242A 


Women Attending the Masjid: 
A Clarification 


BY SHAYKH ZAMEELUR RAHMAN 


el ow abl 


ACCORDING TO THE CLEAR statements of the jurists (fuqaha’) of the 
hanafi school of Shari‘ah and their understanding of the evidences of 
the Shari‘ah, women should neither attend congregational prayers at 
the masjid, nor attend the two ‘Id prayers. Many people have raised 
objections against this position. Some of these objections stem from 
common misunderstandings. We, therefore, felt it necessary to write 


acomprehensive clarification, addressing the following issues 


* Approach to the Din and its commandments 

+ Rulings may change, based on circumstances 

* Opinions of the jurists and their explanations of the evidences 
* Itis more rewarding for women to pray at home 


* Awoman's emergence from the home should be restricted 


In the course of the clarification, we hope to address most of the 
substantive objections raised against the hanafi stance —in particular, 
the claim that it opposes the clear guidance of the Sunnah on women 
being allowed to attend congregational prayers at the masjid and 
being encouraged to attend ‘Id prayers. 


WOMEN IN CONGREGATIONAL PRAYERS 


APPROACH TO THE DIN 


The purpose of the Din is that the servant attains closeness to Allah 
Most High by submitting to His commandments. It is necessary to 
subject our personal biases and convictions to the commandments 
of Allah Most High. One must not attempt to change Allah's com 


mandments based on his or her individual opinions. We live in a 


age when general moral and cultural biases are, unfortunately, di 
tated by western liberal, modernist and secular ideas, rather than b 


Islamic norms and principles. It is, therefore, important to adop 


correct approach when determining the commandments of Allah 
and to be suspicious of new-fangled opinions th 
modernist philosophy. 


hat are inspired by 


The commandments of the Din have been preserved in the form 
of the four schools (or madhhabs) of figh. After the first few c 
turies of Islam, the strength of scholarship and piety diminist 
was, therefore, from the wisdom of Allah Most High that Muslims 
would take recourse to the four schools of fiqh, when dete 


Allah’s commandments. Hafiz Ibn Rajab al-Hanbali (736-795 aH 


explains that after the early generations, “Piety and sc rupulousnes 


diminished and those who spoke about the Din without knowledge 


increased, as did those who set themselves up for this position 


unworthy of it.” He then states: “If the condition in these later times 


was to continue as it was in the earlier period, where each individual 


issued legal verdicts according to what he believed to be the truth 


which manifested to him, the structure of the Din would undoubt 


edly crumble; halal would become haram and haram would become 


halal, and whoever wants would say what he wants Consequently 
our Din would become like that of the people of the two scriptures 
before us.”* He explains that it was from the wisdom of Allah Most 
High that He selected imams on whose knowledge, piety and scru 


Be yas) Jas ye Sy WH as ts ey tebe i cpl elSe oye PS yap yslly opal 


Cites \eee 


Pe pietel JS ole IIS all Bade IS Le les ks OL Mode J dled nou . 


WOMEN ATTENDING THE MASJID 


pulousness there is agreement, and “on whom all people depend for 
their legal verdicts, and refer to for knowledge of rulings.” 

As Tbn Rajab has warned, if people in these times are left to formu 
late their own opinions despite their lack of knowledge and piety, the 
Din will be subjected to corruption and chaos. We see manifestations 
of this today, where Muslims, including some who are supposedly 
learned, say outlandish things in the name of the Din, while having 
little or no support from the traditional madhhabs of figh 

Each of us must learn the commandments of Allah via our chosen 
madhhab of figh. Once a madhhab is chosen, an individual should not 
leave the madhhab on individual issues, as to do so would be tanta 
mount to following desires. Imam al-Ghazali (450-505 AH) explains 
“Itisnot permissible for the follower of a mujtahid to choose the most 

pleasing of different opinions to him, and the most agreeable to his 
temperament. He must follow his imam, whom he believes to have 
the most authentic and correct madhhab than others, and follow him 
inall that comes and goes. Hence, it is not permissible for a maliki to 
switch to the madhhab of al-Shafi'i, unless he has an overwhelming 
feeling that its opinions are more correct. In that case, it is necessary 


to follow him in all juristic rulings. Otherwise, there is no motive 


for him to oppose {his madhhab] besides base desire, just as it is not 
permissible for a mujtahid to oppose the conclusions that his ijtihad 
{juristic judgement) reached.”* Al-Ghazali and others have quoted 


aconsensus of the scholars on this principle 


As al-Ghazali explains in this passage, if a person leaves their 
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chosen madhhab, it will amount to “following desires.” If one whois 
not capable of ijtihad (juristic judgement) leaves his or her madhhab 
based on their understanding of the evidences of the Qur'an and 
Sunnah, this will still amount to “following desires”, because they are 
not qualified to adequately examine the evidences of the Qur'an and 
Sunnah. Lay Muslims must therefore follow ‘ulama’ and muftis, who 
will explain to them their madhhab’s position on legal issues. They 
must not fall prey to the increasing trend of searching for favour- 
able opinions and interpretations. Such a trend is not following the 
Din and Sunnah. Rather, it is following one’s desires in the guise of 
following the Din and Sunnah. 

Each madhhab is based on very thorough assessment of the 
evidences of the Shari‘ah. The scholars of the madhhabs have pro- 
vided detailed explanations, in light of the evidences, on how they 
reached their conclusions. If lay Muslims feel there is an inconsistency 
between their madhhab and some evidences, they may consult with 
‘ulama’ of their madhhab to gain an appreciation for how the jurists 
understood these evidences. 

On the issue of women attending the masjids, it should be noted 
that the hanafi jurists, for over a thousand years, have clearly explained 
their stance in light of the evidences. Their position is based ona 
holistic and comprehensive study of the Sunnah, rather than ona 
superficial and subjective reading. We shall summarise their explana- 
tion below, and present supporting evidences from jurists belonging 
to the other madhhabs, and, thereby, demonstrate that the hanafi 
madhhab is not isolated on this issue. 


RULINGS MAY CHANGE, BASED ON 
A CHANGE OF CIRCUMSTANCES 


The most common objection raised against the position that women 
should neither attend congregational prayers at the masjid nor attend 


the ‘Id prayer is that: 


WOMEN ATTENDING THE MASJID 


The Prophet (may the eternal peace and blessings of Allah be upon 
him) himself allowed women to attend congregational prayers at the 
masjid, saying, according to a hadith in Sahih al-Bukhari and Sahih 
Muslim, “Do not prevent Allah’s bondswomen from the masjids.” Thus, 
female companions would attend and perform prayer in congregation 
behind the Prophet (may the eternal peace and blessings of Allah be 
upon him) in the masjid. 

* The Prophet (may the eternal peace and blessings of Allah be upon 
him) encouraged women to come out for the ‘Id prayer as found in a 
well-known hadith of Umm ‘Atiyyah (may Allah be pleased with her), 
also recorded in Sahih al-Bukhari and Sahih Muslim? 


The question, therefore, is: how can we oppose the clear guidance 
of the Sunnah, and hold that women in our time may not come out 
to congregational prayers and should not be encouraged to attend 
‘Id prayer? 

It is necessary to understand that rulings are often based on cir- 
cumstances and conditions. Thus, if the circumstances change, the 
subsequent ruling will change. Sometimes, the Qur'an and Sunnah 
highlight that a ruling is conditional or is subject to change based 


on different circumstances. For example, the Qur'an says it is for 


bidden fora person to consume haram meat, but in the same passage 
explains that a person who is compelled to eat such meat, may do 


$0. This is a well-known example of where the ruling changes based 
On circumstance.’ 
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WOMEN IN CONGREGATIONAL PRAYERS WOMEN ATTENDING THE MASJID 


+ The Prophet (may the eternal peace and blessings of Allah be upon 
him) himself allowed women to attend congregational prayers at the 
masjid, saying, according to a hadith in Sahih al-Bukhari and Sahih 
Muslim, “Do not prevent Allah's bondswomen from the masjids.”’ Thus, j 


chosen madhhab, it will amount to “following desires.” If one whois 


not capable of ijtihad (juristic judgement) leaves his or her madhhab 


based on their understanding of the evidences of the Qur’in and 


Sunnah, this will still amount to “following desires”, because they are 


female companions would attend and perform prayer in congregation 
behind the Prophet (may the eternal peace and blessings of Allah be 


not qualified to adequately examine the evidences of the Qur'an and 


Sunnah. Lay Muslims must therefore follow ‘ulama’ and muftis, who 


upon him) in the masjid. | 


will explain to them their madhhab’s position on legal issues. They 
P. £ 


must not fall prey to the increasing trend of searching for favour- + The Prophet (may the eternal peace and blessings of Allah be upon 


him) encouraged women to come out for the ‘Id prayer as found in a 
well-known hadith of Umm ‘Atiyyah (may Allah be pleased with her), 
also recorded in Sahih al-Bukhari and Sahih Muslim. 


able opinions and interpretations. Such a trend is not following the 


Din and Sunnah. Rather, it is following one’s desires in the guise of 
following the Din and Sunnah. 
Each madhhab is based on very thorough assessment of the 


evidences of the Shari‘ah. The scholars of the madhhabs have pro- The question, therefore, is: how can we oppose the clear guidance 


vided detailed explanations, in light of the evidences, on how they of the S ah, and hold that women in our time may not come out 
to congregational prayers and should not be encouraged to attend 
‘Id prayer? 


It is necessary to understand that rulings are often based on cir- 


reached their conclusions. If lay Muslims feel there is an inconsistency 
between their madhhab and some evidences, they may consult with 
‘ulama’ of their madhhab to gain an appreciation for how the jurists 
understood these evidences. cumstances and conditions. Thus, if the circumstances change, the 
subsequent ruling will change. Sometimes, the Qur’in and Sunnah 
highlight that a ruling is conditional or is subject to change based 


on different circumstances. For example, the Qur'an says it is for- 


On the issue of women attending the masjids, it should be noted 
that the hanafi jurists, for over a thousand years, have clearly explained 


their stance in light of the evidences. Their position is based ona 
bidden for a person to consume haram meat, but in the same passage 


explains that a person who is compelled to eat such meat, may do 
$0. This is a well-known example of where the ruling changes based 


holistic and comprehensive study of the Sunnah, rather than ona 
superficial and subjective reading. We shall summarise their explanz- 


tion below, and present supporting evidences from jurists belonging 


to the other madhhabs, and, thereby, demonstrate that the hanafi on circumstance.’ 


madhhab is not isolated on this issue. 
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| The most common objection raised against the position that women 
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should neither attend congregational prayers at the masjid nor attend 
the ‘Id prayer is that: 
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WOMEN IN CONGREGATIONAL PRAYERS 


THE PERMISSION FOR WOMEN TO 


literally means to be foul-smelling, and practically means to not 
apply fragrance." The Prophet (may the eternal peace and blessings 
of Allah be upon him), therefore, only gave permission for women 
toattend the masjid when they do not apply fragrance ; 

Ina hadith of Sahih Muslim, the Prophet (may the eternal peace 
and blessings of Allah be upon him) said: “When one of you [women] 
attends ‘isha’ [at the masjid], she must not apply fragrance that 


ATTEND THE MASJID IS CONDITIONAL 


The permission mentioned in hadith for women’s attendance at the 


masjid is based on certain conditions. When the conditions are r 


the permission mentioned in the hadith shall be granted. However. 


when the conditions are not met, the permission shall not be gr. 
If the conditions are not being met, and a ruling is subsequently 
th 


. evening. * In another hadith of Sahih Muslim, he said more emphati 
given that women may not attend, this is not contradict : 


ally: “Any woman who has applied fragrance must not attend the ‘isha’ 
Sunnah. It would be similar to a person who is compelled to eat harim a Seah siad ; P : ena 
rayer With us. adi [yad (476-544 AH) comments on these hadiths 
meat and is given the ruling that he may do so. It would, of course, P Sau yan (4705544 AB) > 
" f ; j “The Prophet (may the eternal peace and blessings of Allah be upon 
be incorrect to say that this ruling contradicts the Qur'an. Likewise : . 
; ; him) forbade women from coming out to the masjids, when they are 
it would be incorrect to say that the ruling that women should not : : } 


: rfumed and fragranced, on account of men being tempted by their 
attend the masjid, when the conditions are not being met, contradicts bs d ae i g tempted by the 

S 3 N ; nice scent. |. . .| Included in the meaning of fragrance > appea 
the Sunnah. In fact, quite apart from being a contradiction, these rul- [ J £ ragrance is the appear 


i ance of adornment, attractive clothing and the sound of bangles and 


ings would be in complete conformity with the Qur'an and Su llery” h 4 
. : ewellery. * In other words, women w: > : . 

The conditional nature of the ruling on women’s attendance at the a fth , : ‘omen would not be allowed to attend 

ae e masjid, if they apply or wear any 2 7 cause te 

masjid is found both explicitly and implicitly in the hadiths them- sic y apply or wear anything that EOS y CAUSE CCID ES LO 


selves. Three such conditions are described below, together with the 


expert analysis of one of the foremost and most authoritative early CONCEALED BY DARKNESS 


jurists and hadith masters of the hanafi madhhab—Imam Abu Jafar 


tte (2302321 an), According to some hadiths, the permission to attend the masjid 
applied only to the prayers of the night—that is, fajr and ‘isha’, 


when the women could not be seen or recognised (as there was no 
street lighting at the time). This is found in some hadiths of Sahih 
al-Bukhari and Sahih Muslim.’ ‘A’ishah (may Allah be pleased with her) 


APPLYING NO FRAGRANCE 


According to an authentic hadith, after saying, “Do not prevent 


the bondswomen of Allah from the masjids”, the Prophet (may the 
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eternal peace and blessings of Allah be upon him) added: “They must bid od pass we 


not come out except without fragrance (tafilat).”*, The word “ 
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1 Itshould be noted that this is not the same as abrogation (naskh). Abrogatior 

that an earlier ruling has been cancelled by a later ruling. This is not the case 

| the original ruling is still in force, but that very ruling is conditional on ci 
it and conditions. Hence, when the conditions change, the original ruling will not apply 
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WOMEN IN CONGREGATIONAL PRAYERS WOMEN ATTENDING THE MASJII 

ee OR ome NEO jterally means to be foul-smelling, and practically means to not 

ATTEND THE MASJID IS CONDITIONAL apply fragrance." T he Prophet (may the eternal peace and blessings 

of Allah be upon him), therefore, only gave permission for women 
toattend the masjid when they do not apply fragrance 


Ina hadith of Sahih Muslim, the Prophet (may the eternal peace 


The permission mentioned in hadith for women’s attendance at th 
masjid is based on certain conditions. When the conditions are met 


the permission mentioned in the hadith shall be granted. However - as - 7 
phenthe cord , Rene Ponert and blessings of Allah be upon him) said: “When one of you [women] 
when the condaitions are not met, the permission shall not be granted a shi? he i ie oe us ssloipseratice Stee 
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=e v mail ther hadith of Sahih Muslim, he said more emphati 
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the Sunnah." In fact, quite apart from being a contradiction, these rul 5 ; 
ance of adornment, attractive clothing and the sound of bangles and 


ings would be in complete conformity with the Qur'an and Sunnah 2 5 
‘ jewellery.”* In other words, women would not be allowed to attend 


The conditional nature of the ruling on women’s attendanc cat the ~ 

: themasjid, if they apply or wear anything that may cause temptation. 
masjid is found both explicitly and implicitly in the hadiths them ; ‘ ) 
selves. Three such conditions are described below, together with the 
expert analysis of one of the foremost and most authoritative early CONCEALED BY DARKNESS 


jurists and hadith masters of the hanafi madhhab—Imam Abu Jifa a 
J According to some hadiths, the permission to attend the masjid 


applied only to the prayers of the night—that is, fajr and “isha 
when the women could not be seen or recognised (as there was no 
street lighting at the time). This is found in some hadiths of Sahith — 
al-Bukhariand Sahth Muslim.s‘A’ishah (may Allah be pleased with her) 


al-Tahawi (239-321 An) 


APPLYING NO FRAGRANCE 


According to an authentic hadith, after saying, “Do not prev 
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WOMEN IN CONGREGATIONAL PRAYERS 
THE PERMISSION FOR WOMEN TO 
ATTEND THE MASJID IS CONDITIONAL 


The permission mentioned in hadith for women’s attendance at the 


masjid is based on certain conditions. When the conditions are 


the permission mentioned in the hadith shall be granted. How 


when the conditions are not met, the permission shall not be gra 


If the conditions are not being met, and a ruling is suk 


given that women may not attend, this is not contradicting 


Sunnah. It would be similar to a person who is compelled to ea 
meat and is given the ruling that he may do so. It would, of course 
be incorrect to say that this ruling contradicts the Qur'an. Likewise 
it would be incorrect to say that the ruling that women should not 


attend the masjid, when the conditions are not being met, contradicts 


the Sunnah." In fact, quite apart from being a contradiction, these r 


ings would be in complete conformity with the Qur'an and S 


The conditional nature of the ruling on women’s attendance a 


masjid is found both explicitly and implicitly in the hadith 


selves. Three such conditions are described below, together with the 


expert analysis of one of the foremost and most authoritative early 
jurists and hadith masters of the hanafi madhhab—Imim Abu }ifar 
al-Tahawi (239-321 AH). 


APPLYING NO FRAGRANCE 


According to an authentic hadith, after saying, “Do not prevent 


the bondswomen of Allah from the masjids”, the Prophet (may the 


eternal peace and blessings of Allah be upon him) added: “They 
not come out except without fragrance (tafilat).”* The word “fila” 
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that an earlier ruling has been cancelled by a later ruling. This is not the case here, Rather. 
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WOMEN ATTENDING THE MASJID 


literally means to be foul-smelling, and practically means to not 

apply fragrance.’ The Prophet (may the eternal peace and blessings 

of Allah’be upon him), therefore, only gave permission for women 

toattend the masjid when they do not apply fragrance. j 
Ina hadith of Sahih Muslim, the Prophet (may the eternal peace 

andblessings of Allah be upon him) said: “When one of you [women] | 

attends “isha’ [at the masjid], she must not apply fragrance that 


| 


evening.”* In another hadith of Sahih Muslim, he said more emphati _ : 


cally: Any woman who has applied fragrance must not attend the ‘isha’ 
PP. g 
prayer with us. Qadi ‘Iyad (476-544 aH) comments on these hadiths 
"The Prophet (may the eternal peace and blessings of Allah be upon 
I f f 
him) forbade women from coming out to the masjids, when they are 
& 2} 
pertumed and fragranced, on account of men being tempted by their 
nicescent. [. . .] Included in the meaning of fragrance is the appear- 
ance of adornment, attractive clothing and the sound of bangles and 
jewellery. *In other words, women would not be allowed to attend 


the masjid, if they apply or wear anything that may cause temptation 


CONCEALED BY DARKNESS 


According to some hadiths, the permission to attend the masjid 
applied only to the prayers of the night—that is, fajr and ‘isha’, 
when the women could not be seen or recognised (as there was no 
street lighting at the time). This is found in some hadiths of Sahih 
al-Bukhariand Sahih Muslim.’ ‘A’ishah (may Allah be pleased with her) 
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WOMEN IN CONGREGATIONAL PRAYERS 


THE PERMISSION FOR WOMEN TO 


ATTEND THE MASJID IS CONDITIONAL 


The permission mentioned in hadith for women’s attendance at th 


masjid is based on certain conditions. When the conditior 


the permission mentioned in the hadith shall be granted. Hoy 


when the conditions are not met, the permission shall not b 


If the conditions are not being met, and a ruling is sub 


given that women may not attend, this is not contradicting the 


Sunnah. It would be similar to a person who is compell 
meat and is given the ruling that he may do so. It would, of course 


be incorrect to say that this ruling contradicts the Qur'an. Likewi 


it would be incorrect to say that the ruling that women 


attend the masjid, when the conditions are not being met, contradicts 


the Sunnah.’ In fact, quite apart from being a contrac 
ings would be in complete conformity with the Qur'an and Sunnah 
The conditional nature of the ruling on women’s attendance at th 


masjid is found both explicitly and implicitly in the hadiths them 


selves. Three such conditions are described below, together with 


expert analysis of one of the foremost and most authoritative 


jurists and hadith masters of the hanafi madhhab—Imam / 


al-Tahawi (239-321 AH) 


APPLYING NO FRAGRANCE 


According to an authentic hadith, after saying, “Do not p 


the bondswomen of Allah from the masjids”, the Prophet (may th 


eternal peace and blessings of Allah be upon him) added: “They must 
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not come out except without fragrance (tafilat).”* The word “taflat” 


WOMEN ATTENDING THI 


literally means to be foul-smelling, and practically means to not 
apply fragrance." The Prophet (may the eternal peace and blessir 
of Allah be upon him), therefore, only gave permission for women 
toattend the masjid when they do not apply fragrance 

Inahadith of Sahih Muslim, the Prophet (may the eternal peace 
ind blessings of Allah be upon him) said: “When one of you [womer 


attends ‘isha’ [at the masjid], she must not apply fragrance that 


evening. “In another hadith of Sahih Muslim, he said more emphati 


tally: "Any woman who has applied fragrance must not attend the ‘ish 
prayer with us. * Qadi ‘lyad (476-544 aH) comments on these hadiths 


“The Prophet (may the eternal peace and blessings of Allah be upon 


him) forbade women from coming out to the masjids, when they are 
perfumed and fragranced, on account of men being tempted by their 
nice scent. [. - J Included in the meaning of fragrance is the appear 


ance ofadornment, attractive clothing and the sound of bangles and 
jewellery.” In other words, women would not be allowed to attend 


the masjid, if they apply or wear anything that may cause temptation 


CONCEALED BY DARKNESS 


According to some hadiths, the permission to attend the masjid 
applied only to the prayers of the night—that is, fajr and ‘isha’, 
when the women could not be seen or recognised (as there was no 
street lighting at the time). This is found in some hadiths of Sahih 
al-Bukhariand Sahih Muslim.‘ ‘A’ishah (may Allah be pleased with her) 
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WOMEN IN CONGREGATIONAL PRAYERS 


mentioned in a narration of Sahih al-Bukhari that when the women 
would come to the masjid for fajr, they would do so “wrapped up 
in their cloaks, and then they would return to their homes, not 
recognised by anyone.”* 


Thus, explaining the Prophet's (may the eternal peace and bles 


of Allah be upon him) permission for women to attend the mas 
Imam al-Tahawi states: “He did not intend by this to give them 


permission for all times in which prayers are attended, but he only 


meant the night specifically when they would be conceal 


than the day when they will be visible.”* Imam al-Tahawi also re 
to the hadith mentioned earlier, “When one of you attends ‘ishi’, 
she must not apply fragrance”, singling out ‘isha’, to show that the 
permission is limited only to the night prayers.’ 

The practice of ‘Atikah bint Zayd (may Allah be pleased with her), 
asenior female companion, who would attend the masjid for prayer, 
is commonly brought up. She was the wife of Sayyiduna ‘Umar ibn 
al-Khattab (may Allah be pleased with him) (d. 23 ax). However, the 
hadith of Sahih al-Bukhari clarifies that she only attended the fajr and 

‘isha’ prayers —and not other prayers.* This may also indicate that the 
practice at that time was for women to only attend the prayers at 
night, when they would be concealed by darkness 


Based on the two aforementioned conditions found explicitly in 
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hadiths, Imam al-Tahawi argues that the permission to attend the 
masjid was only “for the night, while having applied no fragrance.” 


NO INTERMINGLING 


Imam al-Tahawi further refers to another hadith (recorded in 
Sahih al-Bukhari) in which the practice of the female companions is 
described by Umm Salamah (may Allah be pleased with her) that they 


would perform the prayer and return immediately, while the men 


would remain seated. Umm Salamah (may Allah be pleased with her) 


explains that the reason for this was so that the women could return 


before the men caught up with them.* Imam al-Tahawi thus says 


that “the Messenger of Allah (may the eternal peace and blessings of 


Allah be upon him) only allowed women to attend the prayers when 


they do not mix with men, when returning.” 


THE STATEMENT OF ‘A’'lSHAH 
(MAY ALLAH BE PLEASED WITH HER) 


Thus, the conditional nature of the ruling is found explic itly and 
implicitly in the hadiths. If these conditions, as well as others that 
can be inferred from the hadiths, are being violated, the ruling on 


women’s attendance at the masjid would change. This is how numer- 
ous scholars have understood the famous statement of ‘A’ishah (may 
Allah be pleased with her) (d. 58 aw), recorded in Sahih al-Bukhariand 
Sahith Muslim, in which she said: “Had the Messenger of Allah (may 
the eternal peace and blessings of Allah be upon him) lived to see 


what women have innovated [in terms of their conduct and religious 
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condition], he would have surely prohibited them |from attending 
masjids for congregational prayers] just as the women of the Banu 
Isra il were prohibited.” In other words, the conditions had changed 
in her time—therefore, the ruling of the Prophet (may the eternal 
peace and blessings of Allah be upon him) himself would be diff 


In another version of her statement, recorded in the Musnad 
Ahmad, she first narrates the hadith, “Do not prevent Allah's bonds- 
women from the masjids, but they should emerge without fragrance” 
Then she said: “Had he seen their condition today, he would have 
prevented them.” This gives a clear indication that according to her, 
the conditions taught by the Prophet (may the eternal peace and 
blessings of Allah be upon him) himself were being violated. She is 
not contradicting the Sunnah, but affirming that the ruling of the 
Sunnah would be different in her context. While in the Prophet's 
(may the eternal peace and blessings of Allah be upon him) time the 
conditions were being met—therefore, the permission mentioned 
in the hadith applied, in her time, the conditions were being vio- 
lated—therefore, it did not apply. 

Imam al-Tahawi makes the following comment on her statement 
“Kishah would only have said this about the Messenger of Allah 
(may the eternal peace and blessings of Allah be upon him) regard- 
ing women, after knowing that he only allowed them in the masjids 
due to the absence of a condition that occurred within them later. If 
their condition was such during the time of ‘A’ishah, they would be 
even further from what they were in the time of Allah's Messenger 
(may the eternal peace and blessings of Allah be upon him) after her.” 
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Similarly, he said in another place: “K’ishah’s statement on this—and 
she is trustworthy in what she says with her knowledge, understand- 
ing and alertness—proves that it was allowed for women to attend 
the masjids in the time of Allah’s Messenger (may the eternal peace 
and blessings of Allah be upon him) because of a condition that they 
had, and after him, they left [this condition] for its reverse. Thus, 
what was permitted for them, in terms of attending in the manner 
that they would in the lifetime of the Messenger of Allah (may the 
eternal peace and blessings of Allah be upon him), was negated. If 
their condition was such during the time of ‘A’ishah, they would be 
even further from that after her death.” 

Inshort, the piety and understanding of the women in the time 
of the Prophet (may the eternal peace and blessings of Allah be upon 
him) and early Companions compelled them to observe the limits, 
restrictions and conditions for attending the masjid; and only because 
of that, it was permitted for them. Already by the time of ‘A’ishah 
(may Allah be pleased with her) a change was observed, based on 
which she could confidently assert that the Prophet (may the eternal 
peace and blessings of Allah be upon him) would have prevented 
the women of her time from attending the masjid. Imam al-Tahawi 
points out that if this was the case in the time of ‘A’ishah, the dete- 
tioration in the conditions of people that occurs naturally over time 
means that this situation would only have been more pronounced in 
his time—the third to fourth century after hijrah. 


HADITH OF UMM ‘ATIYYAH 
(MAY ALLAH BE PLEASED WITH HER) 


Inhis lengthy discussion, Imam al-Tahawi also touches on the hadith 
of Umm ‘Atiyyah (may Allah be pleased with her) encouraging 
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WOMEN ATTENDING THE MASJID 
women to attend the ‘Id prayer. In Imam al-Tahawi's opinior 
was something that the Prophet (may the eternal peace and bless 


Kearned of the senior Companions. It is reported that the Prophet (may 
of Allah be upon him) encouraged “before we were comma 


the eternal peace and blessings of Allah be upon him) said of him, “1 
i am happy for my Ummah with what Ibn Umm ‘Abd (i 

to observe hijab and it was lawful for men to look at women, as 

women were allowed to look at men 


‘Abd Allah 
ibn Masud) is happy for them.” Ibn Mas‘td was also described as 
The matter of womer 


1 the Companion who resembled the Prophet (may the eternal peace 
then restricted to lowering the gazes from them, and they w and blessings of Allah be upon him) most in his behaviour, conduct 
and mannerisms.* Thus, just as “A’ishah’s statement was based on her 
intimate knowledge of the Sunnah, Ibn Mas‘td’s practice would also 


have been based on his intimate knowledge of the Sunnah—and 


commanded to remain in their homes.” In other words, this encour 
agement was abrogated and no longer applies. While jurists of other 
madhhabs may disagree that this encouragement has been abrogated, 


they would accept that it is conditional on right practice 


he knew that in the situation that he found himself in, the Prophet 
T 


(may the eternal peace and blessings of Allah be upon him) would 
“ABD ALLAH IBN MAS UD (MAY ALLAH BE PLEASED 


not have allowed women to attend the masjid 
WITH HIM) PREVENTED WOMEN FROM THE MASJID 


Apart from ‘A’ishah (may Allah be pleased with her), whose statement 


STATEMENTS OF OTHER JURISTS 
anumber of prominent scholars have interpreted as a fatwa prohibit 


i Asnoted, Imam al-Tahawi was one of the great early mujtahid imams 
ing women from attending the masjid, the great Companion, ‘Abd 


of the hanafi madhhab. We have briefly summarised his discussion on 
Allah ibn Mas‘tid (may Allah be pleased with him) (d. 32 au), also 
prevented women from attending the masjid on Friday, as establi 


theevidences. As any unbiased and objective person will observe, this 
in an authentic narration from him 


iSacoherent and sensible explanation by one of the most authorita- 


tive and erudite imams of hadith and figh. Moreover, it is consistent 
It is important to understand the status of ‘Abd Allah ibn Masitd 


with what other imams of the hanafi madhhab, both before and after 
(may Allah be pleased with him). He was one of the greatest and most 


fmt 


f 
him, have explained. Thus, for followers of the hanafi madhhab, this 
Be MN ca IL I ee WEL o's 


should be sufficient. 
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IMAM MUHAMMAD IBN AL-HASAN (D. 189 AH) 


5 {mam Muhammad ibn al-Hasan al-Shaybani (one of the prominent 
ea ) has diy students of Imam Aba Hanifah) quotes in al-Asl the view of Imim 
WY oT raj Me tas) (1,5) 


‘ Aba Hanifah (80-150 an): “I do not permit women for any kind of 
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emergence except an old woman, as I allow her to come out tot 
two ‘Ids and for Fajr and ‘isha’ prayers.”" Commenting on the sta 
of the early jurists of the madhhab, Imam al-Kasani (d. 587 A#) sa 
“They all agree that it is not allowed for non-elderly woment 
out for the jumu‘ah, the two ‘Ids and any other prayer 
the later hanafi jurists from the seventh century of hijrah onwards 
regarded it to be also impermissible for elderly women to attend a 
prayers because the conditions had deteriorated 

We shall briefly produce some supporting statement 
jurists of other madhhabs to demonstrate that this is n 
view of the hanafi madhhab 


IMAM MALIK IBN ANAS (D. 179 AH 


It is reported from Imam Malik that he said, wher 

women attending the masjid, “This differs for an elderly w 
and a non-elderly woman. The elderly woman may come out to 
the masjid, but should not attend too frequently. The non 
woman may come out to the masjid now and then.” In com 

on this passage, Ibn Rushd explains that according to Imam 
non-elderly woman may not come to ‘Id prayer, despite t 

of Umm ‘Atiyyah because of “what they began, in terms of con 
out in a different condition to which their emergence was pert 


which is that they have no fragrance and do not display a 
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ment, and he quotes the statement of ‘A’ishah (may Allah be pleased 


with her) to corroborate this." 


IMAM AL-JUWAYNI (D. 478 AH 


In his commentary on Mukhtasar al-Muzani, the great shafi'i jurist, 
Imam Al-Juwayni (419-478 ax), explained that in the time of the 
Prophet (may the eternal peace and blessings of Allah be upon him) 
non-elderly women attended the ‘Id prayer, but “today we dislike 
that they should emerge,” as “it was reported that ‘A’ishah forbade 
women from emerging.”* 


‘ALLAMAH AL-MAWARDI (D. 450 AH) 


Another great shafi'l imam, al-Mawardi (364-450 AH), states in ref- 
erence to the emergence of non-elderly women for the ‘Id prayer, 
that it is “disliked, based on the fear that they would be tempted by 
men and men would be tempted by them.” He then suggests (just 
like Imam al-Tahawi) that the narration of Umm‘ ‘Atiyyah encourag- 
ing the emergence of young women for ‘Id was abrogated. He also 


quotes the narration of ‘A’ishah ( (may Allah be pleased with her) to 
corroborate this.? 
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IMAM AL-GHAZALI (D. 505 AH) 


Similarly, Imam al-Ghazali (450-sos aH), who was also a s 
authority, states: “The Messenger of Allah (may the eternal 

and blessings of Allah be upon him) would allow women to att 
the masjids, but the truth today is that it is not allowed except for 
elderly women, and indeed this was deemed sound in the time 
Companions.” He then quotes the statement of ‘A’ishah (may Allah 
be pleased with her) to corroborate this 


“ALLAMAH TAQI AL-DIN AL-HISNI (D. 829 AH 


Taqi al-The Din al-Hisni (752-829 ax), a famous relatively late shafi 
scholar, explains that the original ruling of the madhhab is that it is 
“disliked for an attractive non-elderly woman and those of stature t 
attend [the ‘Id prayer], but it is desirable for an old woman to att 

in lowly clothing without fragrance ” He then says: “In our time, 


there should be absolute certainty of it being impermissible for non- 


elderly women and those of stature to emerge, due to widespread 
corruption and decadence. Although, the hadith of Umm ‘Atiyyah 
supports emergence, but the [permitting factor] that existed in th 

early generations no longer exists [. . -] That was a period of security 
They would not display their adornment and would keep their gazes 
low, as did the men. As for our time, they only emerge to display their 
adornment and do not lower their gazes, and nor do the men. The 
harms of their coming out have become a reality. It is authenticated 
from ‘A’ishah that she said, “Had the Messenger of Allah (may the 


Hae of Sate y 6g She WN OL y Se ygileil os GL, LU cay Se Sera > py dale Ung ply ole 


<a ten Sala peleny sel aM phan = ab yal Latin dS al jpn 


et SB Ll oe oy pa Li ool os eal acl » Jere sll Gael L 
(£92 po Ve sgl!) OE o> Sy - 


prey cle a) be = dd 


pie y te Wi de Dl oy 5g ey 


PlmVY] eal OW ol pally orld pam 5 
Sal ley ale Mi he i ale J lee Ui 


) At 
( Muyo Teele D2 scetll esl Le) cy Alle eel 


Ub pate all ie Wid 


etn le IG > wall O45 YB oy 


114 


WOMEN ATTENDING THE MASJID 


eternal peace and blessings of Allah be upon him) lived to see what 
women have innovated [in terms of their conduct and religious 
condition], he would have surely prohibited them [from attending 
masjids for congregational prayers] just as the women of the Banu 
Israil were prohibited.” Thus, this is the fatwa of the Mother of the 
Believers in the best of generations—so, what of this corrupt time 
of ours?! Many others, besides ‘A’ishah, have said it is not allowed for 
women to come to the masjids. |. . .| This was at that time. As for 
our time, no Muslim will hesitate in disallowing them except a fool 
[-.-] Thus, the truth is to have certainty of it being impermissible; 
and the fatwa is on this.”* 

Taqi al-Din al-Hisni’s position was picked up by shafi'l jurists 
after him, and they expressed support for it. ‘Ali ibn ‘Atiyyah (d. 936 

Ax), a shafi't jurist from the tenth century of the hijrah, quotes the 


statement of al-Hisni approvingly, prefacing it with his statement 


“The fatwa in this time of ours, according to the people of knowledge 


and piety, is that they are not allowed in the masjids. In fact, ‘A’ishah 
issued a verdict on this in her age—the best of ages. So, what is your 
opinion on this corrupt tenth century? Do not think I am alone in 
this view. A large group of the earlier and later scholars have said this 
From those who said it explicitly is al-Taqi al-Hisni.” 
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IMAM AL-GHAZALI (D. 505 AH) 


Similarly, Imam al-Ghazali (450-sos AH), who was also a shafii 
authority, states: “The Messenger of Allah (may the eternal peace 
and blessings of Allah be upon him) would allow women tc 


except for 


the masjids, but the truth today is that it is not allowec f 


elderly women, and indeed this was deemed sound in the time of the 
Companions.” He then quotes the statement of ‘A’ishah (may Allah 


be pleased with her) to corroborate this.’ 


ALLAMAH TAQI AL-DIN AL-HISNI (D. 829 AH 


Taqi al-The Din al-Hisni (752-829 an), a famous relatively late shafi 
scholar, explains that the original ruling of the madhhab is that it 
“disliked for an attractive non-elderly woman and those of stature t 


attend [the ‘Id prayer], but it is desirable for an old woman to attend 


in lowly clothing without fragrance.” He then says: “In our 


there should be absolute certainty of it being impermissible for non- 
elderly women and those of stature to emerge, due to widespread 
corruption and decadence. Although, the hadith of Umm ‘Atiyyah 


supports emergence, but the [permitting factor] that existed int 


early generations no longer exists. [. . .| That was a period of security 
They would not display their adornment and would keep their gazes 
low, as did the men. As for our time, they only emerge to display their 


adornment and do not lower their gazes, and nor do the men. The 


harms of their coming out have become a reality. It is authenticated 


from ‘A’ishah that she said, “Had the Messenger of Allah (may the 
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eternal peace and blessings of Allah be upon him) lived to see what 
women have innovated [in terms of their conduct and religious 
condition], he would have surely prohibited them [from attending 
masjids for congregational prayers] just as the women of the Banu 
Israil were prohibited.” Thus, this is the fatwa of the Mother of the 
Believers in the best of generations —so, what of this corrupt time 
of ours?! Many others, besides ‘A’ishah, have said it is not allowed for 
women to come to the masjids. [. . .] This was at that time. As for 
ourtime, no Muslim will hesitate in disallowing them except a fool 
|...] Thus, the truth is to have certainty of it being impermissible; 
and the fatwa is on this.”* 

Tagi al-Din al-Hisni’s position was picked up by shafi'i jurists 
after him, and they expressed support for it. ‘Ali ibn ‘Atiyyah (d. 936 
Au), a shafi'l jurist from the tenth century of the hijrah, quotes the 
statement of al-Hisni approvingly, prefacing it with his statement 
“The fatwa in this time of ours, according to the people of knowledge 
and piety, is that they are not allowed in the masjids. In fact, ‘A’ishah 
issued a verdict on this in her age- the best of ages So, what is your 
opinion on this corrupt tenth century? Do not think I am alone in 
this view. A large group of the earlier and later scholars have said this 
From those who said it explicitly is al-Taqi al-Hisni.” 
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‘ALLAMAH IBN HAJAR AL-HAYTAM I (D. 973 AH) 


Similarly, the famous late verifier of the shafi'i madhhab, Ibn Hajar 
al-Haytami (909-973 AH), quotes one of his predecessors, who 
approved of al-Hisni’s fatwa and expanded on it, saying that “this 
has become agreed-upon due to the absence of the condition of 
the permissibility of emergence in his (may the eternal peace and 
blessings of Allah be upon him) time, which is piety and chastity” 
Ibn Hajar then comments: “How brilliant is this statement and how 
worthy of being correct!” 


‘ALLAMAH KHALIL IBN ISHAQ AL-JUNDiI (D. 776 AH) 


One of the major late verifiers of the maliki madhhab, Khalil ibn 
Ishaq al-Jundi (d. 776 an), after mentioning the miliki position that 
anon-elderly woman may emerge occasionally for the masjid, states 
“In our time, [complete] prohibition is stipulated (i.e. necessary)—and 
Allah knows best.” He then quotes the statement of ‘A’ishah (may 
Allah be pleased with her) to corroborate this,” 


CARE LL ope ae oe JG I tg oot AM gle Vy NW 2) OIL La al 

(VEE coll jlo «all pT) 2) CP pall lace roa 
A he - gales Fazal 
t)— hes che Wl he nj) Bs AIS! pr ee ptcte lic le Gye UNV Gs cy 
De ney pan ANF AHN Ole, Il OLual IO 
ee Wi J) dsl Is 5. LY 


Da Ua oe} JW Sparel Plo Y] eal 


Cet all oe SUS 53.5 y Lindl ye) 


PHY aw UU. . gy dae yy Jey mm 


Sl pally dell) nae GF L-.Ly 


BN ea Sa all PES JLaI Wyler L535 es ie Ib 
se cea cain (les Daley 

tN om pl oll oh gaily tN LV y celgernell ce oLaLal sper gai Sia) LGV pl 
DOS cyte ons ta vy LN oe pa shly UY) be GV eg ul EY 
Hm SHL per S by y I o> aw ol SipJi ope rere nn ay} 
Were re lead ams AIS gl 


+ 


> y 


Pups 


3 snl dE pp LS AL ol 
(r-y- 


Pp PWS Uw py 
BANS NEI ol pat 
i] 

hoya 4: Sopp teM ge M55 L256 5 cle daisy lel ily, CUAL, peasy a 


(£0V 2 lowe oA No ‘oe Cydodl Li ou] 


1 1 
pels 


LSU) hey ade dl Ls 


116 


WOMEN ATTENDING THE MASJID 


“ALLAMAH ‘ABD ALLAH IBN AHMAD 


IBN HANBAL (D. 290 AH) 


‘Abd Allah, the son of Imam Ahmad ibn Hanbal (164-241 an), asked 
his father about women coming out to the ‘Id prayer. He replied: “As 
for this time of ours, then no. Indeed, they are a temptation (fitnah)) 
According to Ibn al-Jawzi (510-597 an), the famous hanbali scholar, 
ifthere is fear of temptation from women, they are to be prohibited 
from attending the masjid. He then quoted the statement of ‘A'ishah 
(may Allah be pleased with her) as proof.* (Note: temptation or fitnah 
is defined as anything that may lead to “unlawful intercourse and 
its precursors like lustful glances, being in privacy [with the other 
person], touching and the like.”’) 


“ALLAMAH IBN QUDAMAH (D. 620 AH) 


Ibn Qudamah (541-620 an), the famous hanbali jurist, mentioned 
that the statement of ‘A’ishah (may Allah be pleased with her) applies 
to those who broke the conditions of attending the masjid, amongst 
which he mentions: not applying fragrance, not wearing clothing 
that will make them stand out, not revealing any adornment, and 
not intermingling with men.‘ 
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QADI ABU YALA (D. 458 AH) 


Qadi Aba Yala (380-458 ax), the well-known early hanbali jurist, 
writes: “We assert that when [the woman] is non-elderly, it is 
reprehensible for her-to perform i‘tikaf in the masjid and pray in 
it. [Imam Ahmad] has stated this explicitly in the transmission of 
Hanbal. [Imam Ahmad] was asked about women emerging for ‘Id 
and he said: “They are a cause of temptation for people—unless, it is 
a woman far in age.” He further said that the statement of ‘A’ishah 
(may Allah be pleased with her) refers to such non-elderly women 
More emphatically, Qadi Abu Yala says elsewhere that women are 

“prohibited” from attending the masjid. 

Thus, while describing the official position of the madhhab, later 
hanbali authorities have clarified that it is reprehensible for a non- 
elderly woman or any attractive woman to attend the congregational 
prayer.’ 
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IT IS MORE REWARDING FOR A WOMAN 
TO PERFORM PRAYER AT HOME 


With regard to the five daily prayers, it is more rewarding for women 
to pray them at home. This is by agreement of the four madhhabs', 
and is proven from several authentic hadiths: 


1. Itis reported in Sunan Abi Dawid that after saying, “Do not pre- 
vent Allah’s bondswomen from the masjids”, the Prophet (may 
the eternal peace and blessings of Allah be upon him) clarified 
“and their homes are better for them”? Al-Nawawi and others 
deemed it sahih.’ 
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‘Abd Allah ibn Masid (may Allah be pleased with him) reported 
according to a hadith in Sunan Abi Dawiid, that the Prophet (may 
the eternal peace and blessings of Allah be upon him) said: “The 
prayer of a woman in her room is more virtuous than her prayer 
in her courtyard, and her prayer in her inner chamber is more 
virtuous than her prayer in her room.” Al-Nawawi and others 
deemed it sahih.* 
Ahmad, Ibn Abi Shaybah and others transmit from Umm Sala- 
mah (may Allah be pleased with her) that the Prophet (may the 
eternal peace and blessings of Allah be upon him) said: “The 
best masjid for a woman is in the depths of her home.” Hifiz 
al-Basiri (762-840 AH) described it as sahih.* 
Al-Tabarani reports from Umm Salamah (may Allah be pleased 
with her) that the Prophet (may the eternal peace and blessings 
of Allah be upon him) said: “The prayer of a woman in her bed- 
room is better than her prayer in her outer room, and her prayer 
in her outer room is better than her prayer in her courtyard, and 
her prayer in her courtyard is better than her prayer outside.” 
Al-Mundhiri said the chain of transmission is good (jayyid).° 
It is reported in the Musnad Ahmad from Umm Humayd, the 
wife of Aba Humayd al-Sa‘idi (may Allah be pleased with them 
both), that the Prophet (may the eternal peace and blessings of 
Allah be upon him) said to her: “I have come to know that you 


Mie ge eV A oF S99 iF BUS 36 plan de jegr mole oy y nel N gtall cpl tote 1 


oo pail yeti GD me BW 5 ye peal pe HpaII ee Seley ale dl ds cles 
CV 9 Ve os Ne) ee PY 

WA SVs 2 

(N10 Go tbe deol) obs Poltion 3 

Vos lesgbslba Gb] 4 

NS ot relent on te) terme phe $Y oe tae FI oy eal | Ue ipa 5 
pill tpley ale abi Joo MS ya Ji SIG eles ae Ui she cidbdlyly 


Whe on pe Lajla PUAey ila) PP Em DDE Yi ae Bey yet 


(8A, 8¢ sda pred )te” 
hye Gl be il Ne iphey te Wo iu, ui Ni lps Wl os iL ly 
VEN 9 Ve al SI to ee aly eI) der shay de I 


6 


120 


WOMEN ATTENDING THE MASJID 


love praying with me. [Be aware that] Your prayer in your bed- 
room is better than your prayer in your outer room, and your 
prayer in your outer room is better than your prayer in your 
courtyard, and your prayer in your courtyard is better than your 
prayer in the masjid of your community, and your prayer in 
the masjid of your community is better than your prayer in my 
masjid.” Ibn Hajar said the chain is excellent (hasan). 


This hadith of Umm Humayd (may Allah be pleased with her) shows 
that even the masjid of the Messenger of Allah (may the eternal 
peace and blessings of Allah be upon him) is not an exception to this 
tule? Moreover, in a hadith of Sahih al-Bukhari, the Prophet (may 
the eternal peace and blessings of Allah be upon him) explained that 
the extra reward of congregation is for the “prayer of a man” (salat al- 
rajul). Ibn Rajab al-Hanbali comments that this proves that a woman's 
prayer does not multiply in reward in congregation and it is better 
for her to pray at home.* 

From the classical period, Ibn Hazm (384-456 AH) adopted an 
isolated view that it is more rewarding for women to pray in the 
masjid.’ He regarded the hadith of Umm Humayd weak based on 
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one of its chains.’ However, he did not address another of its chains, 
described as hasan by Ibn Hajar, nor did he address most of the hadiths 
mentioned above.* Furthermore, Ibn Hazm did not align himself with 
any of the four established madhhabs in Shari‘ah, and his scholar- 
ship in hadith criticism is questionable. Ibn ‘Abd al-Hadi al-Hanbali 
(705-744 AH) thus said: “[Ibn Hazm] had opinions in which he was 
isolated in both the fundamentals and the peripherals, and everything 
in which he was isolated is a mistake, and he makes many errors in 
authenticating and weakening hadith and the status of transmitters.” 

However, despite Ibn Hazm’s unique opinion on this issue, he 
quotes the hadith in which the Prophet (may the eternal peace and 
blessings of Allah be upon him) made it a condition that women 
are “tafilat” before they emerge. Ibn Hazm defined this word “tafilat” 
as “having bad odour and dress.” He, therefore, explained that if a 
woman applies fragrance or wears attractive clothing, she “should 
be disallowed” from coming to the masjid,‘ even saying it is “obliga- 
tory” (fard) to do so.’ 


hadith of Umm Humayd (may Allah be pleased with her) to be authentic. See: Sahih Ibn 
Khuzaymah, Dar al-Ta'sil, 2:375 
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IF THE PRAYER IS BETTER AT HOME, WHY 
DID THE PROPHET (MAY THE ETERNAL PEACE 
AND BLESSINGS OF ALLAH BE UPON HIM) 
ALLOW WOMEN TO ATTEND THE MASJID? 


One may ask, why, if it is more rewarding for them to pray in their 
homes, did the Prophet (may the eternal peace and blessings of Allah 
beupon him) not prohibit women from coming to the masjid? Imam 
al-Halimi (338-403 AH), one of the early authorities of ijtihad in the 
shafii school, wrote in answer to this very question: “Because they 
hada reason to attend [. . .]. Namely, being included in the supplica- 
tion of the Prophet (may the eternal peace and blessings of Allah be 
upon him) when he prayed and his salam, when he made salam to 
the congregation [. . .]. The blessing of his supplication and salim 
may amount to more than the virtue that they had in remaining at 
home. This factor would not be as pronounced with respect to those 
besides the Prophet (may the eternal peace and blessings of Allah be 
upon him). Thus, it will be best to remain at home.”' 
In short, during the time of the Prophet (may the eternal peace 
ee 
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and blessings of Allah be upon him) and the early Companions, great 
blessings were derived from praying behind such great personalities— 
therefore, the Prophet (may the eternal peace and blessings of Allah 
be upon him) did not deprive women of this blessing. However, as 
their prayers at home were more rewarding, this was not established 
as a common practice. As mentioned earlier, ‘Atikah (may Allih be 
pleased with her) only attended fajr and ‘isha’ prayers at the masjid. It 
may have been that the normal practice for non-elderly women was 
to not attend." If the prayers were more virtuous in the masjid, why 
did ‘Atikah not attend all the prayers? Also, why is it not recorded 
as a virtue of the great female Companions, like the Mothers of the 
Believers, and Fatimah, Umm Sulaym, Asma’ and others (may Allah 
be pleased with them all), that they would regularly attend the masjid 
for congregational prayers? Imam al-Shafi‘i made this point while 
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arguing that a woman's prayer in the masjid is not obligatory or more 


rewarding than her prayer at home." 


WOMEN'S EMERGENCE FROM THE HOME 
IN GENERAL SHOULD BE RESTRICTED 


Some people ask, why it is only the masjids women are told to not 
attend, while they are free to go to other places? This is a misconcep- 
tion. It is not true that women are told to only avoid attending the 
masjid and may freely leave the house otherwise. Rather, women 
should avoid leaving the house unnecessarily at all times. Generally, 
only when it would cause undue difficulty on her to not come out of 
her house, should she emerge. Otherwise, she should not. Of course, 
when she emerges, she should be as discreet as possible, observing 
full hijab and not attracting attention.* The Din-conscious Muslims 
should seek guidance from righteous ‘ulama’ on specific cases and 
circumstances. 


1 See footnote 46. 
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Conclusion 


IN CONCLUSION: 


The permission mentioned in hadith for women to attend the masjid 
is not unconditional. Conditions are found explicitly and implicitly 
in the hadiths themselves. 

These conditions were being violated since the time of the Noble 
Companions. From that time onwards, the classical jurists expressed 
the need to restrict women’s access to the masjid 

All four madhhabs agree, based on clear and authentic hadiths, that a 
woman's prayer at home is better and more rewarding. The Prophet 
(may the eternal peace and blessings of Allah be upon him) did not 
stop them from attending the masjid, so that they could occasionally 


attain the blessings of praying behind him and receive his salam at the 
conclusion of prayer. 


There is nothing alarming or strange in the position that women 
should not attend the masjid for congregational prayers or ‘Id prayers 
This is in full conformity with the views of the jurists of the hanafi 
madhhab and their understanding of the evidences of the Shari‘ah. 
At times, jurists of other madhhabs have expressed sentiments similar 
to that of the hanafi jurists. 

Those advocating a diametrically opposite view, unfortunately, 
do so by adopting a very selective reading of the Sunnah. They cite 
the permission mentioned in hadith for women to attend the masjid, 


ut fail to mention the conditions with which, and circumstances 
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in which, this permission was granted. The jurists who discouraged 
or prohibited women from attending the masjid, did so because 
they understood that these conditions were not being observed and 
the circumstances upon which the permission was conditional have 
changed. Their position is one based on a holistic and complete 
understanding of the Sunnah 
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Further Reading 


AUST OF REFERENCES from major works of hadith, fiqh, fatawa and 
lm al-akhlaq /tasawwuf is given below for the more advanced and 
enquiring student of the sciences of Islam to explore. These are 
mostly references that I stumbled across while reading for vari- 
ous other purposes, and which, per my habit, I kept a note of. The 
figh and fatawa references given are primarily of the hanafi school 
of Shari'ah. However, the same exists in major works of the other 
three legal schools —namely, the maliki, shafi‘i and hanbali schools 
or madhhabs. Several works of non-hanafi masters have been cited 
in Shaykh Zameelur Rahman's treatise. These may be consulted for 


an insight into the topic from the perspectives of those respective 
schools of Shari‘ah. 
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A MAJOR TRIBULATION (fitnali) of today is the spreading of confusion under 
the guise of following hadith. Simple-minded feakfal arches Sa 
by these enemies of Islam under the name of following authentic ha a 
They are rejecting the many centuries old heritage of the legal sch 
(madhhabs), which are based on the Qur'an and Sunnah. Even the western 
countries have not been spared by their tribulation (fitnah). 

In recent years, individuals who are scholars only in name, have been 
calling women in England and some other western countries to join the 
five times congregational prayers and ‘Id prayers. They themselves are 
joining these women there. We are even hearing that women are being 
called to observe i'tikaf of the final ten days and nights of the month of 
Ramadan in the masjid. Mufti Kifayatullah Dehlawi (may Allah have 
mercy on him) has written a very valuable and evidence-based treatise 
on this subject, which is entitled Kaff al-Mu'minat‘an Hudiiral-Jamaat. Our 
student, Mawlana Badrul Islam (may Allah grant him peace and safety), 
of the Sunamganj district and resident in England, has, in countering this 
tribulation (fitnal), rendered a translation of this treatise in plain English. 
I have had the opportunity to listen to a portion of this treatise. By the 
grace of Allah, the translation is very good in every respect. 


HIS EMINENCE SHAYKH MAWLANA AHMAD SHAFT’ (B. 1340/1922) 


Khalifah of Shaykh al-Islam Mawlana 
Sayyid Husayn Ahmad Madani (d. 1377/1957) 


1AM bELIGHED that dear Badrul Islam has translated to English, and is 


publishing in a country like Britain, the treatise of Grand Mufti Shaykh 


Kifayatullah, which he wrote in rebuttal of the non-madhhabists. I pray 


that Allah Most High accept this effort and grant 
the tra 
ability to serve the Din. Amin. ‘(mee 


HIS EMINENCE SHAYKH MAWLANA ‘ABD AL-MU'MIN (B. 1349/1930) 


Khaliah of Shaykh al-Islam Mawlina 
Sayyid Husayn Ahmad Madani (d. 1377/1957) 


: 


